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some of the id~as described above. First of all, only a part of the MPBS letters 

(in the traditional sense of the word) are present in the fonts a~ an entity. Many 

others are divided into elements like ' , Q. , --'l. , etc. In fact, this must have 

made the task of creating the fonts much easier, as the authors did not have to 

describe every character and every ligature separately (in such a case, the number 

of the characters would have raised to an unacceptable level). 

Similarly, the second system of transliteration proposed, could be used in 

computer analysis of the MPB script, as computers do not care for tradition and 

intuitiveness, while they do care for consistency and correctness on the formal 

level. 
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• The lexemes: ayaHLaoµaL, aya22laµa, aya22laati; occur only in the. 
Bible and in the Greek patristic literature 1 .The nouns: ro aya22laµa and 

aya22i.aaLi; are derivatives from the verb aya22LaoµaL that is "un substitut 
hellenistique de ayaHoµaL" 2 .The three lexemes express great and spiri-
tual joy. 

In the Septuagint where aya22LaoµaL, aya22laµa, aya22laaLi; appear 
for the first time they are equivalents of some Hebrew lexemes that come 
from the following roots: iKl, ',,l, ',',;-r, "10', ill, 7',11, ',;-iii, pi, izrill, nr.ill. The 
roots: ',,l, ',',;-r, 7',11, pi, tD'ill, nr.ill express great, cultic joy. They are syn-
onyms and it would be very difficult to find any significant difference be-
tween them 3. In some cases also the lexemes derivated from the roots: iKl, 
"10', ill, ',;-iii are translated by aya22LaoµaL, aya22laµa, aya22i.aaLi;. 

In the protocanonical books of the Septuagint aya22LaoµaL, ayaUi.aµa, 
aya22i.aaLi; occur quite often 4. They are found first of all in the poetical 

• This article is based on my MA thesis entitled "O scmanlyee lekscm6w:•.&ya.U.uioµa1, 
ayaV.iaµa. d:yaUiaa,, w tekstach biblijnych", which was written in 2000 at the 
Jagiellonian University under supervision of Prof. Romuald Turasiewiez (Institute of Clas-
sical Philology) and Prof. Andrzej Zaborski (Institute of Oriental Philology). The subject 
was proposed by Prof. Takamitsu Muraoka (Rijks Universiteit Leiden) who was illy irre-
placeable consultant. 

1 Lampe, G.W.H.(ed.), A Patristic Greek Lexicon, Oxford 1991, p. 6. 
2 Chantraine, P., Dictionnaire etymo/ogique de la langue grecque.Histoire des mots, 

Paris 1968-80, vol.I, p.7. 
3 Cf. Botterweck, J., K. Ringgren (eds.), Theologisches Worterbuch zum A/ten Testa-

ment, Stuttgart 1970-98, vol. I, p. 1013. 
4 Cf. Hatch, E., H.A. Redpath, A Concordance to the Septuagint and the Other Greek 

Versions of the Old Testament (Including the Apocryphal Books), Graz 1954, vol. I, pp. 4-5. 
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texts (e.g. psalms, poetical books of the prophets) 5 . In prose writings the 
three lexemes occur in poetical fragments, e.g. in David's songs (2Kgs 
1.20.; I Chr I 6.3 !.).In accordance with the rules of Hebrew poetry 6 

aya,1J.LaoµaL, ayaUlaµa, aya,U.laaLi; appear with their synonyms and 
are often repeated within short fragments (e.g. Ps 67.4-5.;95.11-12.).The 
three Greek lexemes usually render Hebrew words that express the joy of 
the God's people caused by the works of God-"Freude iiber Gott und vor 
Gott" 7 . 

The analysis of the protocanonical books of the Septuagint confirms the 
influence of Hebrew on the translation's Greek.One of many examples is 
found in Ps 131.16. where the phrase ayaAAL/XOH aya..:l...:l.LaaovraL is a 
literal translation of Hebrew infinitivus absolutus 1l.l'J'. 1n emphasizing the 
intensity of joy that people loving Sion will feel in the future .. 

In the Book of Ben Sira three times (Sir I.I I.; 6.31.; 15.6.) appears the 
phrase ad<fiavoi; aya..Ll.Laµaroi; .Its Hebrew original in Sir 1.11. is un-
known but in Sir 6.31. it is the translation of nix!ln nit!ll/ 8 , while :,n~~ stands 
in Sir 15.6. 9 • In the Book of Ben Sira ad<j>avoi; aya..:l...:l.Laµaroi; is always a 
metaphorical reward for the man living according to the God's law. 

In the Book of Isaiah twice (Is 29.19.; 65.14.) occurs the phrase 
ayaAAL/XOOV!'aL f V ¤V<j>poavv !7 that underlines the power of joy promised 
by the prophet.The Hebrew text has :,ry~iq i!l9; in ls 29.19. 10 and ::17. ::iit!l~ 

ii,; in ls 65.14. 
The Hebrew noun px~ is translated by aya..:l...:l.laµa in Is 60.15. where 

should rather stand e.g. 86( a or Ka..:l...:l.ovry because the future Jerusalem is 
to be the cause of joy, not the joy itself. Some verses below, in ls 61.11., 
next to 8LKawavv11 stands ayaUlaµa . In Hebrew we find adequately :,i?':1¥ 
and :,7:ir;i. I think that 86( a or dfoi; would be a better equivalent for :,7:,ry 
than aya..:l...:l.l aµa because this fragment tells about the future justice and 
glory. 

5Cf. Kittel, G. (ed.), Theologisches Worterbuch zum Neuen Testament, Stuttgart I 933-
79, vol.I, p.19. 

6 Cf. Mussies, G., Greek [in:] Freedman, D.N. (ed.), The Anchor Bible Diclionary, New 
York-London- Toronto-Sydney-Auckland 1992, vol. IV, p. 201. 

7 Kittel, G. (ed.), op. cil., p. 19. 
8 The Book of Ben Sira: Text, Concordance and an Analysis of !he Vocabulary, Jerusa-

lem I 973, p. 8. 
9 Ibidem, p. 20. 
IO It is unknown why but Is 29.19. is a "crux philologorum" according to Hatch,E., H.A. 

Redpath, op. cit., p. 5, just like Ps 74.10 where the Hebrew verb ,,1 is translated by 
aya.V.icioµaL. 
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I would change something also in Lm 2.19. where the verb aya..:l...:l.LaoµaL 
rendering Hebrew 1n should be replaced by e.g. {Jo&w, that better suits this 
context. 

In the deuterocanonical books of the Septuagint dycd..:l.LaoµaL, 
aya..:l...:l.laµa, aya..:l...:l.laaLi; appear only a few times. It is interesting that in 
the Book of Esther, in the fragment written only in Greek, there is a phrase: 
K6aµoi; aya..:l...:l.Ltxµaroi;. It stands in Est 4.17k and refers to the jewellery of 
the queen. We can guess that the jewellery is so beautiful and precious that 

• makes people rejoice while watching it. 
In the Book of Tobit, in Tob 13.13., we can see the following words 

addressed to the future Jerusalem: 8waovalv aoL ayaUlaµa. This frag-
ment deals with the future glory of Jerusalem and I would replace ayaUlaµa 
by86(a 11. 

Only aya..:l...:l.LaoµaL and aya..:l...:l.laaLi; appear in the New Testament but 
not as often as in the Septuagint 12 . The two lexemes stand first of all in the 
prose texts, rarely in the poetical fragments. In Ac 2.26. and He 1.9. we 
find two quotations from the Book of Psalms. The phrase : ayaULa a0¤ 
xapq that underlines the power of salvation's joy in 1 Pe 1.8. confirms the 
influence of Hebrew and/or Aramaic on the translation's Greek. This ex-
pression seems to be a literal calque from a Semitic language. 

'Aya..:l...:l.LaoµaL, dya..:l...:l.{aµa, dya..:l...:l.{aaLi; often appear in the 
protocanonical books of the Septuagint contrary to the deute!ocanonical 
ones and the New Testament. They usually have their synonyms near by. In 
the Septuagint these are chiefly fV<j>palvw, fV<j>poavvry while xalpw, xap& 
in the New Testament. I find it very interesting that the new lexemes occur 
together with the old ones, very well known in classical Greek. 

As far as the protocanonical books of the Septuagint are concerned, there 
is no rule of choice of Greek equivalents for Hebrew words. In my opinion 
the distribution of aya..:l...:l.LaoµaL, aya..:l...:l.laµa, ayaUlaaLi; in the Bible is a 
question of a chance or an intention of the translators who wanted to avoid 
monotony 13 . 

'Aya..Ll.Laoµm, aya..:l...:l.laµa, ayaUlaOL( and other lexemes expressing 
joy appear very often in the whole Bible. From a linguist's point of view it 
confirms the opinion of C. Spicq who wrote: "The distinguishing charac-
teristic of the Judeo-Christian religion is joy" 14. 

11 Cf. Re 19.7. 
12 Cf. Konkordanz zum Novum Tes/amen/um Graece, Berlin -New York 1987, p. 7. 
13 Cf. Swete, H.B., lnlroduction to the OT in Greek, New York 1914, p. 328. 
14 Theological Lexicon of the New Testament, Peaboy 1994, vol. III, p. 498. 
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Introduction 

Muhammad 'Ali (1769-1849), Albanian officer of the Ottoman army who 
between 1801 and 1805 managed to establish himself as a virtually inde-
pendent governor of Cairo, is still a very controversial person. So-called 
"nationalist" school of traditional Egyptian scholars tends to see in him 
exclusively the founder of modern, independent Egypt. It is still widespread 
and quasi-official belief that although a foreigner he developed genuine 
Egyptian patriotism and that his actions were invariab!)' motivated by his 
sincere will to lead the Egyptians in their alleged struggle to throw out the 
Ottoman yoke. Thus in order to justify this kind of wishful thinking the 
historical facts are often interpreted at one's will. Never mind Muhammad 
'Ali's as late as toward the end of 1830th loyalty to the Ottoman Sultan, 
nor the fact that until his death he didn't manage to learn the language of 
the very people whom allegedly he wanted to grant independence. Never 
mind too, that during his various military engagements Muhammad 'Ali 
deeply mistrusted Egyptian soldiers' combat abilities never ever allowing 
non-Turkish speakers to occupy an officer's post. These contradictions 
between the historical facts and the leading current of the national history 
interpretation in Egypt pose unsolvable problems when one comes to ex-
amine the possible motives behind Muhammad 'Ali's military expansion 
in such different directions as: Arabian Peninsula, the Sudan, Peloponnese 
and Syria. Were they actions of a statesman who planned to safeguard the 
Egyptian independence in-making? Or was Muhammad 'Ali rather the most 

• The following article is a modified version of Appendix 3. to the Sabil-Kuttab 
Muhammad 'Ali Pasha Conservation Project Progress Report 2000, submitted to American 
Research Center in Egypt. 


