ANDRZEJ CZAPKIEWICZ

THE ARABIC TEXTS FROM AD-DUWAYM (SUDAN). II

The Arabic texts inserted below are the continuance of the
texts published in the Folia Orientalia, vol. I, fase. I, 1959.
They contain descriptions concerning customs connected with
drinking of coffee, with burial and with wedding. The first two
relations come from Huseyn Mahmid Hasan and ‘Abd al-
Min‘am Bagir Hasan. Both of them are already known to the
readers. The description of the wedding customs has been
delivered ‘by Fath Allah born in 1930 in a merchant’s family.
The language, which he uses in his narrative shows strong in-
fluences of that of educated people. Alas, the scarcity of our
dialectical material allows neither for construction of the
grammatical sketch of our dialect nor to make any remark
of generally binding character.

Texts
1. §urub il-gahwa

‘Awiz akallimkiim ‘an il-gahwa fi‘s-sidan. Bagi innu’n-nas
fi’s-stdan bihibbi Surub il-gahwa bi’l-hevl. U’l-gahwa bi‘milaha
min #l-bunn wa mhalla bi’s-sukkar. Wa talga’nna hustsan il-
gahwa’'llati la-hamiya hustsan ‘inda’n-nas il-‘ag’ayis w’il-fugara
bitu‘inhim ‘ala’s-sahar wa‘ibat Allah w’il-‘ag’ayis bitarmihtm
kdn ma Fribuwl-gahwa. Ahyanan il-wahad big’i dahal il-bevt
yilga habubtu labisa ‘al-angeriya wa mtantisa. Ma lki ya ha-
baba? Tgal wa’llahi ‘afan gawyani’l-gahwa. Nahar di’l-gahwa
bi’l-hevl ‘amilt ‘alev. Wa yigil levha ma tiz‘ali ha’s-sa‘a bemsi
beg’ib 1ki’l-bunn u ni‘milu’l-gahwa ha’s-sa rasik yifikkik. Ba‘dma
yirith yig’ib il-bunn tig’i’l-mard sitt il-bevt u g’ib il-mengal illi
huwwa mawdi® dn-nar u g’ib il-habbaba ‘afan tuhibb &n-nar
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biha, ‘a8an yisawwi’'l-gahwa gawam. U g’ib dl-funduq illi bilaga
fi'l-bunn wa’l-gellayi illi yigla fi’l-bunn bi’n-nar wa Saragraq
hag’a tusna‘® min Is-safth. Ba‘devn big’tbu’l-bember tug‘ud fihu.
U’l-bember huwwa zayy il-kursi’z-zgevr tug‘ud fihu g’anb il-
mengel tudfi’n-nar ta‘mil fi’'l-gahwa u btuduqq fi’l-bunn.

Ba‘devn ida fi’l-bevt ‘ag’tiz ‘ag’tzeyn telata talga walda
bitwerridw’l-hudra ‘asan il-gada u talga wahda masalan g’ab
il-mutrara wa ‘indaha’l-guttun u ta‘mal bi’t-turf u talga
wahda bitwannas ma“ wahdu wahda bitfelli wahda. U bi’§-8akil
da bizallt ga‘adin mag’lis hila g’iddan u latifi. Ba‘devn il-gahwa,
yidribtha ‘ala telat duwar id-dor dl-ewwel bisammuha il-bidri.
Ba‘dma’n-nis biSrabu’l-bidri min gubil yirugi Sweyya yigimi
tani ‘al-badi yezidd levhim moyya u yi‘'milaha fi’§-Saragraq
u ba‘devn yikibb@iha fi’l-g’abala u ba‘devn yifriba tani. U ba‘dma
yisrabt tani bifrabd tiltawi. Fi'n-nas yigala wa’lla ihna ida ma
mnifrab at-tultawl da ma mnitkeyyel. Tiltawi da dartri.

U ba‘devn il-gahwa’s-sada. Yigalu’l-gahwa’s-sada g’amila
u simha. U sawwatha data yani bint zevna u sitt bevt wa'lla
gahwitha bi’l-hevl samha u g’amila u sarratnd u bi’l-hevl hiyya
fatira u sitt il-bevt. U hakada yigisuna fi marah unse latifa
u g’amila fi halagat il-gahwa.

2. 1d-Defén

Lemma yimtt wahid fi’s-sidan tab‘an ewwel hag’a dn-nas
yani tab‘an in-nds illi galibithtm hinak il-muslimin bimi-
sk@’l-ingan il-meyyit da bigsilihu. Wa’l-gusli da dartiri. Huwwa
hag’a lazim ya'ni eyyi wahed yimut lazim yugsal. Yugsal al-
insan u ‘ada bigsilu agrab zol levhu masalan zawg’ zdg’atu ma
tig ‘alev tudhul ‘ala z0g” wahdahd u tberridu. Tadhul ‘alevhu
magalan ummu aw habubtu aw g’iddu yidhult yiberridd’l-in-
san il-meyyit. U ba‘devn ba‘d kida yig’ibwn-nas illi kubar
yig’ibw’d-dabalan wa huwwa gumas il-abyad u yigu‘uda £i’l-bu-
ruf§ u yig’ibt’'l-ibar yuheyyit il-kefen. Ba‘d heyyit il-kefen yid-
hula yilabbisuw’l-meyyit hada’l-kefen. U ba‘dma yilabbisu’l-kefen
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bihutti t6b tihtu tob bisgammibhu t6b Il-garmasis. Ba‘devn
yifilihu. Wa ewwel ma yifilihu nas kulluhtim bigifa u bigra
stirat 1l-fatiha u hiyya s@ra qur’aniya. Kullu’'n-nas yigra. Tab‘an
li-a¥ya di kulluhd yithallalha buka katir g’iddan.

3. 1z-Zawag’

Mawda® il-hadit huwwa haflat il-‘aris fi‘s-siidan. Lemma
yidar il-wahid yi‘arris tab‘an yukallim abahu ‘ala bint illi
‘ayiz yizawwag'hd. Yigim abihu yirth yukallim abu’l-bint.
Fa ida wafaq abu’l-bint yirah in-niswan il-kubar fi ‘ayilt
il-‘aris u yidilu’'l-mal huwwa hawali miya miyatevn g'inevh
magri. U kaman yi§ilt ma‘a il-haldwa w’l-mafribat u yirtha
li-ahl il-‘arfiza yigaddim@ levhiim il-mal." U ba‘di kam yom
kida’n-niswan yisila’s-§ila’l-mukawwana min malabis wr-ra-
wayih wl-‘utir, makalat zeyy Is-samin wa’s-sukkar w’al-bunn.
Haflat iz-zawag’a tabtadi bi’s-sufah. Yihudur il-ma’din wa
tugom fi’l-ydom da hafla kabira w yuqimha walid il-‘aris.
U ba‘devn yidhul il-‘aris g’awwa ha§ In-niswan u yihuttu’l-henna
fi yad il-‘artisa. U ba‘devn fi nihfyat il-hafla yirg’a® il-‘aris
li bevtu hevsa yada‘d lahu’n-niswan il-henna. U fI misaya
yom it-tali yugam hafla ‘a¥d fi bevt il-‘ariis. U ba‘'d il-‘afa
yuqam hafla raqis. U fi'l-muntasaf fi’l-levl yigta® 1l-‘aris rahat
il-‘ariisa. U ba‘devn yigiim ahl il-‘aris u’l-‘artisa u yiziffu’l-‘arisin
li'n-nil. U’z-zaffa di ismha’s-sira u hadi’l-levle ismha levls
id-dahla. U fi gitt ayyam &t-talye tuqam haflat raqsa
u ‘azdyim muhtalife yigaddima fiha’l-fattir uw’l-gada uw’l-‘afa.
U fi yom is-sabi® yuqam haflat 1i’'sba* u di tu‘tabar akbar
sahrat iz-zawag’. U ba‘dha yirhal il-‘arfisevn ila bevt zdg’iyye
hevsa ya‘i§n fi tabat u nabat yihalfa subyan u banat.

TRANSLATION
1. Drinking of coffee
I would like to tell you about the coffee in Sudan. It hap-
pens that the people in Sudan like the drinking of coffee very
much. They make the coffee from the coffee-beans and swe-
etened with sugar. And you meet that, in particular, the coffee
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that is roasted it helps the old poor people, in particular,
to be awake while praying the God. And the old people, it
strikes them if they do not drink coffee. Sometimes somebody
comes and enters the house and meets his darling carelessly
dressed and with bent head. ,,What is wrong with you Darling“?
She says: ,By God, it is on account of my desire: coffee. The
coffee would do good to me to-day“. And he says to her: ,,Don’t
be angry, now I am going and I'll bring you coffee-beans and
we will prepare coffee, now let your head free*“. After he went and
brought the coffee-beans, a woman comes, mistress of the house,
and brings il-mengal ' which is a place for the fire and brings
small bellows in order to blow with it on the fire to have the
coffee prepared quickly. And she brings dl-fundug 2 in which
they throw the coffee-beans and the roasting pan in which
they roast the coffee-beans on the fire, and $aragrag ® in which
they prepare the coffee itself and they sweeten it there. It is
like il-kafatira* thing made of tin-plate. Then they bring
a tabouret on which she sits. And the tabouret, it is like a small
chair and she sits on it nearby il-mengel stirring the fire making
the coffee and grinding the coffee-beans.

Then if there are one, two or three old women in the house
you meet one bringing the vegetables for dinner and you meet
one for instance, bringing a spindle and she has cotton and
she makes spinning and you meet one talking to another one,
and one who seeks lices at the other one. And in this way
they go on sitting, very nice and lovely assembly. Afterwards
the coffee, they drink it in three turns. The first turn they
call #l-bidri. After the people drank il-bidri, first, they rest
a little, they take the second later, they help themselves with
water, they make it in the $aragraq and then they pour it in
the cup and afterwards they drink for the second time. After

1 {l-mengal — portable stove.

2 dl-funduq — a kind of mortar for grinding the coffee-beans;
comp. mihba§; used by the fellahs of Jordania.

8 Saragraq — cotfee-pot.

4 {l-kafatira — coffee-pot, cf. French cafetiere.
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they drank for the second time they drink tiliawi!. There are
people who say: ,by God, if we do not drink this tultawi we do
not reach the proper measure“. This #ltawi is necessary.

And then the black coffee. They say: ,the black coffee is
lovely and nice. And if it was prepared, well, by a beautiful
girl and mistress of the house (they use to say): ,,by God, her
coffee is very lovely and nice and it pleased us very much and
she is clever and (really) mistress of the house“. And so they
judge in a lovely, pleasent and nice place, where they go to
spend the night in a coffee-circle.

2. The Burial

When somebody dies in Sudan, the first thing of course is,
that is of course the people, whose majority are moslems, take
this dead man and wash him. This washing is necessary. It is
a matter, that ought, that is, each one who dies ought be
washed. The man is washed and usually, the person nearest to
him washes him for instance (when) the husband (dies) his
wife is not able to enter to her husband and to prepare him.
(So) for instance his mother, or his darling or his grandfather
enter to him and they prepare him. Then after this, the people
who are old come and they bring id-debalan and it is a white
shirt, and they sit on the mat and get the needles to sew the
grave-clothing. After the grave-clothing is sewn they enter and
dress the dead this grave-clothing. After they dressed him the
grave-clothing they put cloth under him, the cloth they call it
10b il-garmasis. Then they carry him. And before they carry
him, all people stand up and read i#l-fatihe and it is verset
from the Qur’an. All people read. All these things of course,
are accompanied by great mournings.

3. The Wedding

The theme of the narrative is the wedding ceremony in
Sudan. When somebody intends to marry, he speaks of course
to his father about the girl he wants to marry. His father gets

U tiltawl — cf. class. Ar. k.
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up and goes to speak to the father of the girl. If father of the
girl agrees then the old women from the family of the bride-
groom go and carry money that is about one hundred or two
hundred Egyptian pounds. And they also carry sweets and
drinks with them and they go to the family of the bride and
offer them the money. And so, after some days the women carry
gifts containing dresses, scents and perfumes, victuals like fat,
sugar and coffee-beans. The wedding ceremony begins with
is-sufdh 1. Il-ma’diin ® arrives and the great party arranged by
the father of the bride takes place on this day. Afterwards,
the bridegroom enters ingide the court-yard of the women and
lays henna in the hand of the bride. And then at the end of
the party, the bridegroom returns to his house where the women
give him the henna. In the evening of the following day the
evening-party takes place in the house of the bride. After supper
the dancing-party takes place. In the midnight, the bridegroom
cuts the neclace of the bride. And then the family of the bride-
groom and the bride get up and they lead the new-married
to the Nile. The name of this leading is is-sira. And the name
of this night is night of the consummation of marriage. During
the following six days dancing-parties and various banquets are
arranged and they serve breakfast, diner and super during them.
On the seventh day, the week’s-party is arranged and it is con-
sidered the greatest wedding-soirée. After it the couple goes to
the conjugal house where they live in blessings and flowers and
bring forth youths and girls.

1 js-gufah — sacrifice of butchered lamb or kid offered by the
father of the bridegroom in the house of the bride; It is considered
as assurance of the stability of engagement; cf. A. Jaussen,
Coutumes des Arabes auw pays de Moab, Paris, 1908, pp. 344—345.

2 4l-ma’dun — licenciate authorized to celebrate marriages.



