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THE CONCEPT OF TIME
IN' THE ISMAELITIC GNOSIS-

L THE "CONSTRUCTION" OF TIME
- Although theory of time ae a phe_nomenon or a categbry of
the p_erceptien ] ef thel world is. not g‘i\;'en (ai_ffortied) ~extensive _.
and explieit tree.tment in the literature of the Ismaelitic tra.dition,
n:metheless the problem of time deeply permeates the entxre do=
ctrmal ‘system and its phllxsophxcal exposmon, what is more, it
15 far from overstatmg the case to say that the questxon of’ hme
is fundamental for ihe system. The.; Ismaelitic thought constxtut—
ing a rich and integral system which ‘sprung from the Islam - a
system which absorbed. iraditions of the a.nt:que phnlosophy assi-
mzlated by the Muslim cxvxhzahon, thereby confinuing the chain
.of early gnosls and esoieric knowledge - comprr'ises both the
theory of un:verse and’ nature, - and also the mystical psycholo-
gy as well as theology and theory of creation. Hence the issue -
of time pervades .th._e w.hole Ao{ this heritage; for time is simul-
taneously a mﬁrers_al (‘cosmic). phen_emenon and a situation of
the 'eoul x‘nekihg'fox; or Ee.ttx,rﬁing to -~ as any gnosis would have
e eternity.’ ;
To survey the problem of time in the totahty of Ismaelitic

v

;_theones it xs therefore mdxspensable to consider its corelations
" with ontology and cosmology on the one hand, and w.lth the psy-
chelogxcal analys:s of the mner hfe (the mmd) of an individual,
' on the: other.‘Another terram where the issue “of txme predomx—

nates- is gnost:c hxstorxosophy Thns mu.ltxfe.n.nusness and hetero-



eenity assumes the shape of a coherent system only when . pro-

,]ected upon the framework of myth situated as the very heart of

the docirine, In the sphere of mythlcal events, centered . upon

the drama of descent and return of soul, the t;melessness of cré=

ation is united with the mystical autognosis of an individual  en-
" tangled in time. What in. the Christian thought is ‘accomplished by .

the agency of dxvme grace - namely the enhancement of soul and

its ascentlon to the heavenly kmgdom - nere, At stems as it were
from the dynamism of the . system, ba,sed on. the’ structure of a

closmg cycle. Cycle and. homology,structures characteristic for

mythical construction, deter'mlne the way ‘of time perceptxon fxrsi

through the great transformat:on cycle time dxseneaees from, and
then re-enters eternity: second thxs transiormahon is contmgent
on the correspondence of cyc les occurrmg on all ontologxcai le=
vels, which in a way "elevates™ hngher and hxgher an ‘act tak-
ing plece on the level of human existence ]'. Accordmgly, this
framework makes for the homology of myths, individual, social
and cosrﬁic. in the dynamics of \their.int_-erde'pender':ce and inter-
action. Ty : ) L
The fact that myth constxtutes the core of a gnosxs seems -
to be mtxmately related to the prmc.lpal character of gnosis "as’
an exege51s of a.n early (anc:ent) myth facmg the danger of los—v
ing its symbohc functxon and bemg reduced ‘to the canon of tra-
dition.. Such exegesxs 1s founded ‘on the. =.ubstance of religious
myths (prophehc and esrhatologmal and even earher cosmolo-.
gical my'l:hs) interprets the principles of thelr structurc, and re-
stitutes ‘them mto the. shape of a new. myth whose hero is the
mtellect seekmg for its own prmcxple ‘and pur:uemg complete
self-consciousness 2; Thus _1t. describes a circle leading from the
“ti.melessness of the. myth about the beginning, toward the past
of tradxhon and on to. the present msta.nt of . se!i-knowledge ap-

: proachmg the uvmg eiemﬂry of the begmnmg By virtue of this

exegeuc _"metamyth“ it is not so much a purel'y speculatrve me-

‘ taphysxcs that xs the substa.nce of g11051s, as the" dlalechcs of

; intellect entangled trom the very begmning in contraints preclud—
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mg a’ recourse to the simple (prumtlve) Cartes:.an “cogxto" 3. The
mtellect cannot tra.nscend the m'ytho-hlstarxca.l dxmensxon, which' :
is but zts own pPOJectxon. Needless to say, a more detalled and.

extenszve study of thls aspect of gnosis gees beyond the scope/

-of the present paperv It would have to ‘account for' the wa.y the .

jstructnre of such’a "metamyth" appropriates the substratum oi a

‘traclitional wyth analyses its structure and tums this structure
into its own semantxc substemce to invest it with a sense it had
not had’ as a pattem structuring xts original substance. In other
words, whereas m the original myth its struc*ure was "lmma,nent-,
y" contained in _it," the structure ‘of the supenmposed myth is

transcendent in relation to the ongmal m'yth transformmg itself

mto the immanence of the my'th-creatmg mtellect which invents

myths observmD the rules of a syntax which . are mtrmsxc to it.
This is why the mdxvxdual intellect pur=uelng self-knowledge

(self—deﬂmtmn) according to the doctrine must yxeld ‘to the rules

Jmposed on it by the "unzversal intellect - the angel of reve-

latiori *. This is precisely how myth reverts to symbol ~ a mir-

_ror which rnedxates between consczousness and the world in

whxch the cor\scxousness perce:ves rtself as intellect.

The - foregoing consxderabons are of ‘utmost impoftance to

the problem- of -time. In Ismaelitic gnosis we find temporal struc-

tures  of '.'mythi;c'al type - closed cycles, prophetic history, escha-

'tolagy of resurrectlon beside phxlosophxcal analysis of cosmic
‘txme (nut s1gnmcanﬂy developed however) all this is subject
Cto! ‘interiorization” and symbolic interpretation; meanings are in-
‘ terspersed in the ultimate end of the great cycle, confihing the

frames af-creetive_ process, where all symbols. are finally eluci-

deted. Thus the problem "of time is intimately related to the crux
of -gnosis and may .b‘e considered to be a priviled'ged terrain
whereupon its fundamental structures are imposed. ‘

" This article is the first part of a larger work, and will be

complemented by a dxscussxon of the Ismaelitic ylsmn of history.

* w *
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- Let us gommehce with‘what the Ismgé,litic authors say eipli—
citly about the nature of time. And they do not say much. In the

literature ‘available to me I have found only one passage which

contains a kind of definition. This is in Hamidu'd-din al-Kirmdni's

book entitled Kitdbuf :r—ril'ad paséing judgement on the polemics
between two other lsmaelitic authors 5. At some place "in his work

Kirmd@ni says the following:

The claim advanced by the author of al-Isldh whereby
Intellect and time are one because created being and cre-
ation, time and wholeness (tam3m) are one indivisible en-
tity is erroneous, for time is a number of movemenis of the.
celestial spheres; it is a period (mudda) envisaged ‘(muta-
wahhama) between the movement of one phase and the mo-

- wvement of the following phase until the latter replaces the
former one. Cn the other hand, creation, whose object: is
Intellect and wholeness ontologically precedes the existence

of the universe .and its spheres whose movements constitu~

te time; hehce_, the attribt_.xtion of the existence of time to the

Primal Intellect and the conviction that it is true contradict

the principles c:f the guiding message -

Tﬁis definition is 'akinb to the Aris.totelelah concept of « time
as a méaspre of xﬂove_ement and relates its existence to. the re-
gularity of celestial sphere revolutions - the cosmic clock. Let
. us nbw examine in more .detail the comﬁ_ohents of this definition:’
1 - Regularity and measure constitute the frames constraining

movement, investing it with ‘period and termination. They pre=:

sume the existence of the order. arrangfng matter and impos~ .

ing on it the rigour of form. - '

2 —.Me‘asure-' of _timé is intim&tely related to space '—’(:he.'p.oint'
. 'of réfe.rence in space ié indispensable so that -time might
have an abstract, reprdducible form, and for the movements

to be compAréble. » : v p
3 - As the abstract, reproducible form, méaéure is intelligible,

3 ac;esibl_e to inteilec_t without being the immanent propérty

-of matter. Harmony and order are ascribed to intellect, é.nd )
ﬁeriod i‘s- envisaged intellectually - hence‘the nécessity o
‘the existence of the reason (mind) .positioned (fixed) in time

\
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and. conceiving it in ferms of measure and duratior exceed-
ing the immediate presence of a moment. ;

Although the definition says no\‘.’ning about intenti‘oriality.

-nevertheless . the emphasis on the order precludes any con-

cept of time in terms of infinite extension and points to an in-
terpretation in terms of the construction which controls amor=

.pbous"chaos evading thought. The notion of continuity, a pe-

_riod between two temporal points corresponding to one iden=-

tical boint in space (more precisely, to commuting spacial
parameters) establishes in the chaos of points a delimited
continuum. ' ' '

Apparenﬂy, such conception. of time rﬁust' lead to the idea of

"absdlute. time uniform f{or the entire universe. indicated by_',the

revolutions  of celestial bodies. Its intellectual messure would
in turn require the existence of ihe universal supraindividual
mind (reason) which Would ‘oé reflected in the individual mind
or rather the individual wmind would approximate it, driven by
the desire .of perfection. There is indeea room in the Ismae-

litic doctrine for the cosmic intellect, but the relationship bet-

‘ween this intellect and human mind is not merely that of the
" reflection of ideas, with the revolutions of the spheres only

signalling  the 'sequénce ‘of events exceeding any temporal

measure. It is the tresspassing of the cosmic bordérs and

reacing. wholeness liberating it from the c':.mtrof of time that

. ii}thg_ ultimate goal of ‘the human mind.

Al.tho{.rgh Kirm3ni's definition assumes that time is a measure

of movement, i does not explain the characteristic property of 3
time, that is, its “directionality" (Iinearih;).' its  divigion into past,v
future and present - all that makes time "escape”, "fly", but also
‘last. This i.riplej diiner_xéion is a function of presence and absen-
ce simultlaneously, .or rather incompléte preseh‘ce. The movements
of celestial bodies provide the measure and Iimits,_ and thus they

at the same timeé introduce osrder and delimitation. For the limit
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to be constxtuted a pomt m presence must be romparable to a

"pomt ‘in absence; there would be no tlme if durabxhty or emsten- i

ce wer° ‘not vulnerable. Put on the other hand xf there . were no
durabmty in some sense. be l’c the durabxhty of movement or be~
ing, joining two pomts and extend.mg between them, ‘even’ deman-
katxon of the’ very pomte would be; 1mposslble. Hence the present

moment must | have a reference t‘o the past wherein it has alrea- .

dy- occured or has not yet occurea, and at the same time it an-=

hclpates the future wherein it w1l) c:oﬂtmue to last’ or will end or
else it will ulnmately yleld entities: now mexxstent Accorquly.

the world defmed and dellmited A, terms of t;me xs the domain of
m\_ omplete. bemgs. extendmg from the future toward the past B

iz the world of emerdence mto bomd and regress to nonexlsten—

_ce,' the world of emstance and de«*‘vu\_hon -—‘alamu 'l-kawn wa' ]

l-fasad Apphcable to it is Amstoﬂe ‘dichotomy of bemg in actu

‘and. being in potenha - bx'l—kuwwa wa bi'l-fifl mrraduced to the

Ismaelitic system in' order to explain the distinction be*ween be-

‘ings etemal and’ xmmutable - alwaye. actual and acr-cmphshed

(fulfﬂ.led) free of an'y def1c1ency - and the world of potent.lal be-
mge latent as 1t were, whxch for theu'- own’ accomph hment i'e—
qu.u'e time; ‘time 1s then the measure of their. meez'tev.,hcm.;And
thus txme proves ‘to be: the meagure and‘func‘txon ot‘_deﬁmency._
and non—iulfllment i : ; y L i
For the present s nothmg but mere actuahty - the presen--.

ce of thal which its mherent- measure has unported from the past

and: brough‘: mto bemg, thus realxzmg certain potentzauty On ‘the |

other hand latent m “the preeent is what will’ be actualized in

the fufure, 1. e., when the ruture w111 "desr.end" o the present

However, since the t‘uture occure as actuallty, the prevmus ac-

tuality must nge way ar\d descend into the pa.st ’I‘herefore as

long as a future is expected the present ectuahty remaing vl

" nerable and meVLtany endangered by non-exxstence, for it L.s de=-

‘stmed to the past_ which will devour it, I other words. as lone

as there exists a potentiality not yet realxzed. there wle be ‘the

)
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ominous past, the potential cbsolescence, the necessity of ex-
tinction (non»e:&istence)..l‘his is precisely what distinguishes
the world of exisience and destruction from the world of creat-

ion' and emanation, beings eiernal ‘(‘Elamu‘l-ibdif‘\’ wa'!l-inbi’ at);

‘kawn _'exfetence, though ‘actual is azi the same time deficient

‘and in . fgct contains potentiality; it is both the potentiality of

changes and the posgsibility or anticipation of a being extrinsic
to a given er‘tval being, to which the laiter must give way, it-
seTf L_ea.smg to exi.m Hence, the discontinuity in time,

- This law refers to the mat_enal world. . it we can perceive

entities finished and acomplished, aétual, which have terminated

Vthe)'r',evolution, but despite their acomplishement they will not last
forever, because there are other potential forms of existence,

:distinc‘c from the former, and they must  come' inlo being, for this

is enteiled in the process whose fragments they are. This is the
reason why - the !n'eﬂsuf'e_v of the emergence of some enlities is

simulta‘henuf‘lv the measure of extiriction of o*her en*'ﬁes. V\fe are
talking about concrete time, about the measure contained in thmgs

themszselves. Thls vriswpoint "from withm" the perception. of time

immanent o things, which 'is their mode of being, complements

the foregoing discussion of the concept of time as the extrinsic
heasure conirolled by the revoiutir:ns of the cosmos.

The lsmaelitic phﬂosopber is not, however,. centent‘to state
the facts, but’ he aeke—' the- metaphysical question: Why are beings |
entangled in time, how come that’ there exisis 1m~= movement, Elow,

emanation and extmctxon" And he answers potentxahty is the want

: of aem&hr;\ and this defxcxency is caused by an obstac’e wnere-

by the ac complishment of form is not 1mmen‘1ate ’I‘he obstacle the- .
refore impedes lhe process of actualization and causes virtuality,

indeterminacy, the past and future. The obstacie: is, in -opposition

“to the form, the maiter, which, not unlike in Avistotle, is a bdtent-
ial, passive factor, assurhing a t'onﬁ_and shaped by this form. fi‘he

‘"matter" of. time is the future, eicpeét&tien, nonaccomplishment; the~

se are the effect of action or rather passivity of that matter which



is the substance of Ueings and at the same time precludes their
readiness to timeless existence, But Ithis matier, together Vilith all
the forms it has. been endowed with, constitutes the world vwhose'
ultimate for will simultapeously, be its ffénscendekﬁée': and the ma{-
ter itsevlf (héjula) is of the nature so abs‘traét that this ,Lx;ﬁmate
form: it will eveniually .assume will not be similar to any Sf the
particular forms giving exisience to the fragments of the matter;
And onf its ultimate realization it will vénd the process which over~
comes the passivity and undefinability of the wmatier. 3
Such form must be indépéndent of the matter, free. of- the
obstacle that might"interfere with iis aétuality,lfhét is, its action,
for act '(fifl\) is also -action; it must be iﬁsﬁsceptible to ‘mutations-
and on'tologicéllv depondent'only' on :thef form superbr‘dx’na‘te in
_the h:erarc:hy, which [invest it with a shape, likewise without any
meditation of the matter. These propemes distinguish and’ defme'
the splmtual form ~ such and Omy “stuch form can be fully actual
and become the pure, undescructible intellect, _
With the problem of spiritual forms we pass Afronifxb‘the physi-
cal time < the m.e'asu-re of ‘existence of things - to the conscio~
! usﬁéss of time or rather the consciousness immersed in time.
' The definition introduced above containes an element whith ex-‘
plicitely refers to such consciousness. Namely, it says.that time’
is _the period imagihed (Constituti}_‘lg,'the subgtance of c_onscious-
ness). Thereiore ~per;iod as a temporal relation of sequence e.nd
the .‘diéﬁntﬁqn v-in ithe set of 'h'emporél points  of a*déﬁnéd. irre-
vers'iSIe course, which may be ‘comparable with another ‘course
both in respect to its measure and toc the relation of nequénre,
requ.lres the consciousness ordering the data of ps.»cephon. How-
eve!v' -this unaee should not be confused wzth a transcendem-
al cate_gpt',v: the perception of time is for the conscxous_ness its” V
own'situéti'on. inasmuch‘ as tempomﬁeit‘y is a situation Df-phy'sic;
al bemgs. deprxved of conscmusness, cannot be aweu-e of theu-
own 1mperﬁectmn, the ‘soul, whose unage is pat‘alkel to the reah—

ty 91‘ deficient world; perceives its: .own deficiency and lives - .

gt d

witﬁ it.. Perception is not merely the reflection of the external
world, but also the participation in this ;/vor;ld. As long as the
soul is pregnant with the image of time, it remains immersed in
and limited by t'i-me. Perceiving period as a measure of movement,
it simultaneously seesg its own time, its ‘duration and fts movement,
Philosophicalb theories taken over from the Greek and Hel-
lenic tradition, the. philosophical method adapted by the Ismaelitic
theologiéns, who ‘;'hemselves were high functionaries in the eccle- y

siastic organiéation; close to the imam - all those contributions
: A . -

‘do not constitute the'-qére of the gnostic doctrinal complex. They-

serve both the building of theodicy and the rationalistic and in- -
tellectual exegesis of the revealec_l word., However, the essence

of ‘the =ystem springs from. myth and symbol - the substiratum of

'soul which, with their aid, chmbs its mystic way. On the way

it reaches and realizes successwe stages of bemg. whxch the
philosophy distinguishes -and defines, thereby implementing phxlo—

sophical speculation.” Contained in the philosophical system' as

LA substance occupymg its place in' the hierarchy, it relnforces

in its actlon, in its act, the truth and the sense of this system.
On the cogmzance of its- mystxc way through phuosophy. it is»

both subject and object s1multaneous]:y. it comes to know its ro-

‘le and realizes it. Accordingly, the degree of cogmzanoe it rea-

ches determines the stage of its self-realization and perfection,

‘and t_h_e'subs_tanc.e of its cognizance becomes for it the form it .

" assumes. Thzs is the distinctive epistemology of'griosis and it

must be bom"iﬁ. mind in any considerations of the way soul is
related to time and eteﬁqity.

II. TIME EXTRINSIC AND INTRINSIC TO SOUL.
- TIME AND ETERNITY.
- In the previous chapter we observed that time in the Ismae-
litic philosophy is conceived of in two complemehtary ways: as
a measure of movement and as a function of the potentiality of

beiﬁg, We have also mentioned that human soul is invested with



the consciousness of time through the image of a period and

continuum extending betweeri points distant in time. Thus ils pre=- .

cence in the cosmos makes it also subject to temfzoral c ontinuity.
and discontinuity.  For the conscious human soul (’an—nafsu'
r«—nétika). is a potential intellect. which must undergo actualization
if i aspmes to become the spiritual st ubstance no longer suscep-
tible to temporal muta’uans7. Hence measure and limit bear up on
it as they do upon unconscious being.sr and are extrinsic to it
or contain it, for it resides in and is dependent upon them. For
the human psyche, unlike for objects unconscious with temporal
‘existence, time has a characteristic which is missing when time,
is merely a measure of movemenis . of ceu stial bodies -~ namely,
it has meaning 8. Ob\uousl'y, it has a  sense, natural as it were
= 'such that on the one hand, it ie a dnnpnslon of ciuratm", and
on the other, it is the cause of 1mpermanence. But time is more-
over a carrier of meanings, a screen, as it wére, uporn  which
images are };rojected,‘arranging themselves into structure with
coherent architecture. It has its tendencies, predomihaﬁt points,
tensione of forms, its limits and subdivisions. isolated in the
theoretical infinity of temporal points is the beginning and end,.
which also becomes the central{péiqt where all lines cbnverge.
Such meaninéful ordering of timé, “cultivaﬁng" of the former wild-
erness is not - it must be clearly noted -.the same as endow-
ing with sense through history,. To the 'Is_.maelites the beginning
is situated :somewhere -above" history, in the great mythical‘ time;
_similarly, this is also true about the _ultimate end, in whiéh tﬁe
entiré 'construction is closed ahd completed. The irréversibility
of time, . its anxsotrop1c1ty. as a modem theoretxcxan would have
it - which although being a formal property, to soul >mstmg in
time appears to be an essential proberty, b_ecausé for the soul
means uniqueness, unrepeatability of its .sfates,. or a ceries of 7
unrelated acts - is here overcome by identifying the real pfesent
with the ar'chetype."l‘his‘ does not imply, however, that the Isma-

elitic gnosis "disposes™" of time the way it was done in cultures

based ‘on myths, which ' simply invalidated secular time,; because
‘historical dimension of history was alién to these cultures. Here,
time appears in its most awesorﬁe and dignified, as a force both
creative and destructwe, besides, 1tc existential aspect is not di-
mmxshnd to the advantage of the essential archetype. And his-
tory, too, co_nce;v_ed‘ as progress and accumulation of events,
marks’ its presence in the system. Hawever, thi's'h'is,tory takes

place on a different level than the history of nations and .king—

doms; its vhero is soul, 'which percéives_ the sense. of this his-

tory in its own -self and . in its own reading of the history. This
is why the entire const*uctxon is accessible and can be inter-
preted; 1t is' en dowed with meanmgs and images. Thus it is both

symbolical and communicative - symbolical because sense is

* not inherent to history as swuch, but to what it s”ignifies} and ma-

'teri‘alizes; communicative, because it constitutes an act of con-
vention, a-kind of language, Iaici down in the s’ilent'abyss of

time. It is not an éntity with absolutely closed st‘*ucture ‘although

L gk appears to be so. It is not formal properties but meanmg, ex-

perienced. and existentially sxghlfxcant, that determmes the dis-

tribution. of its components; therefore from one- of its extremes.

there leads a pa ssage - openmg towar'ds one whao interprets and

, re~c}r_:>ns_.t1tute_s the symbol. Without it, the entire construction might

fall down and disperse to return’ to chaos.

'Heﬁce the. -infe-rest is' the analysis of experience‘cl— timég

‘Th.ls analysp: i$ confined thhm the framewor‘k ‘of a specially
constrtuted symbohc structure.. Tt may be assumOd that th1s con~

cermn is.a genera_l feature . of Muslim myst.lc1sm despite some. dif- ]

ferences  between . pure tasawwuf and esoteric gnosis of the ba-

"tmma and lmamu]a type. Apart from its dxrectlonahty, time expe-

'nenced and sustained is also mvested with mulhfarmus quah-

tattve values, correspondmg to the complexlty of the mental life
of an md1v1dua1 ; ! ;
g} Generally speakmg, in gnostlc systems the problem of tzme

15 mturately related to the questwn of soul. This ‘is all the mors
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consplcuous in the Ismaehtlc _system whlch havmg adopted neo-

Vplatomc ontology, ‘situates the Universal Soul in between the Uni-

versal Intellect and ‘Matter’ O, and mdwldual souls are made to
progress through ' txme towards etemlty ¥ soul is able to over-
come time, it is only because time is the want of .presenc_e and
because time 'oresumes x')otentialit.y of being end unfulfﬂment Sin--
ce soul existing in ‘time cannot encompass itself in its’ accomp=

lished wholeness-a form dlrecﬂy and 1mmed1ate1y present there-

fore potentlahty is mherent to it. But as. soon as it becomes in-
_‘tellect that is, consciousness capable -of comprehendmg its -own
‘essence: and limits whxch constitute it as it LS. the soul ‘attains ‘
4 actualxty free .of & d1v151on mto seperate moments, and not Sus~

; ceptxble to the possxbzhty of mutatxons.

Thus both time and its surpassing are, above- all, tne states.

v,o‘f -soul, whose degree of cognitive perfectxon determines its mode

of ex1stence. Time and etemlty are not - realxtxes mdependent of
each other, be'cween‘whxch there 1s a leap over the paradoxical

'border of the carnal death, they are rather the two exponents of

the same ontologxcal reahty, creation being its pnme cause.

The Unxversal Soul is ‘an ‘indispensable element in the whole

ontological system. without whxch the' system ‘would be mcomplete.__.

this Ls reiterated in a number of documents leewxse, md1v1dual

soul is necessary for the concept of eternity to gain. its concrete, >

reaffxrmmg rea.hzatxon. The combination of astronomxcal and psy-

-chxc time results in what may, be labelled as monadxsahon ‘of

time. Precluded is the conceptxon of absolute and lmear time, *

which nught mhere, sxmultaneously or in successxon, an infinite

mulﬁplicity ‘of .courses and moments. On ‘the contrary: the time we

‘are coricerned with is, fi‘rs,tly,v. a concrete time "‘related to. beings

_and their actualities; secondiy, it is. a time that tends towards

convergence m concrete, fully actua.l substa.ntxal mdmduals mto

an mcommensurable and undivided and U,nhmxted eternal momen’r

but reproducxble m multxphcxiy of individuals. Accordmgly, eter-

ke mty would be concexved oi as a dJmensxon not affected by dj= -

,:bposSJble that it should be the domain of the creator's direct a~
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visinn and fragmentarisation. Its number is always one, but this
numberv doés not imply singularity whose. logical Csonsequen-::e
and continuation would »bvv'e number two. For it is only a perfect-

ly com’plete monad, free of a division into multiplé components,

- that may find its place in the dlmensxon of etermity.

ume thus cancexved reaching etemxty d: substantwe mo=-

' nads,. could provide an alternative to asharites’ temporal atomism,

13
for whom each atom (moment) is .a sepqrate divine action
Le» us refer again to the text by Kirmani 1ntroduced above.-

1t i.mphes clearly that etermty‘ Lakes precedence over time m exi-

. stences

The claim advanced by the author of al-lsldh whereby
Intellect and time are one because created and creation,
time -and wholeness (tamEm) are one indivisible entity is.
erroneous; for time is a number of movements of the ce-
lestial - spheres; it is a period (mudda) envnsaged ( muta-
wahhama) between the movement of one phase and the
movement of the following phase until the latter replaces
the former one. On the other hand, creation, whose object
is Intellect and wholeness ontologically precedes the exi-
stence of the universe and its spheres whose movemenis:
‘ constitute: time;  hence, the attribution of the existence  of
" time. to the Primal Intellect and the conviction that it is
true contrad:ct the principles of the culdmg message

“3f fO“OV;IS that the fundamental ‘creative act whereby the bas=

; is of all exlstence is constltuted does not take. place in. lime,

~nor does 1t delimit the beginning of iime. In so far as temporal

exxsten@ 1s mcomplete and lmperfect it is consequently im-

gency (whlch is pr ecxse!y how time iz conceived of in Kora n)

._ and even more sSo, that infinite time itself should be the manifesi-

ation of deity, as it was maintained by acdherents of the phﬂoso-
phical school called ‘dahnjja14: this. was a much dlsputed ‘point

vamang Muslim thinkers of wvarious.sects.



U, METAPHYSICS OF THE ACT AND THE PROBLEM
v X OF. TIME = ' '

In the fuhdamenfal writ from the Fatimide_peri_od, R3hatu'l-‘akl,

written by the already introduced author, Hamidu 'd-din al-Kirmani,
we find the following: e / NN

; Theve are taree kinds of action: the first, fullest and
most perfect, accomplished extemporally (18 bi~-zamin) and
- this is called creation; then,” the second, which is accom-
plished metatemporally (mara \zezaman) and called emanat-
ion; and the third and last, the lowest and least perfect,
accomplished con~temporally ‘(ﬁ'z-za.man), called the event.
“That which is accomplished con-temporally is the agency

of a cause facing an obstacle ecither in itzell or in matter,
which. does not ‘immediately yield to its action, or else in
both at the same time ~ this affects the world of existence -
and destruction. That which is accomplished metatemporally
should be aftributed to a cause whose agency is limited to
itself or to something that totally yields to this agency -
this affects non-carnal beings which are .completely actual.
And that which iz accomplished extemporally is an action
coming not from a cause in itseif, neither from a cause en-
éountering an obstacle in ftself or its matter, but from God:
Supreme, who is above it all L5, ) \ # R

The above quoted text is of bartiqul&r importance in this

discussion‘fo_t‘;. it ic one of the wvery few extracts from Iemaelitic

" literature whiéh éxpiaivx the 'rc_;l'e of time in the totality of -this
met_aphysical conéhuction_ "There is. also An.pther reasbﬁ._makir‘:g
us dwell upon this text in "greate‘r_length': it c'aptures'th’e'érux
of that metaph&sics wl;ﬁr:.h may be referred to as iiieta_physiés
of the act. God is not Mhe one wﬁb is® but the one who mank
fests iﬁimself_ as an irﬁper’ative: be (the act of creation is the ‘
word "be" - kun, calling into being). A retum to tﬁe"yvbrld of
creation medna for, the soul a transformation into the epiphany.
of a creative act,tan' ti*ansfo.rmﬂatiqﬁ,_ »through.-the noesis of the
imperative word, into its puré actuality; immanence. of the cre-
étii)e command. The act ot‘__rireatioﬁ is, absolute; it p_re.sumes un-
ila.ter;al.i"ty and Air"reve‘r'sibil‘it_:y, and precluciéé the mlcieréténding of
the cause (God veils himself 'With;ﬁis_.gct -)atahaééab) God

as an imperative is situated .above existence and above esserico,
He is unkﬁoﬁnab.‘e becaQSévall abstract btermsv: "1x'he~.rewi.th intellect
aspires"to describe creation, such as unity,I good, or ex'fen being
-_-_are'_ essences accessible to intellect and, moreover, théy Be‘we
one su_bs{rat'um, a subject which existeniially pre'cede“s them and
takes them over. Therefore they presume duality and division: Lt
nity - énd that which is unity, good - and that which iz good.
iny th_e‘ fiivin‘e?;ixfnperativ.e may make. the subjeét and predicative
word be identical, an_d about god r-evéaléd his- (sif&t) attributes

16

be shown correctly " . Only hée causes that divinity is accessible

as essence and that this essence has existence in the shape of

- ‘the sL_x‘_Dject. - the First Inteilect which is the very God revealed.

Thus we are above the metaphysics of'necess'ary being, whose
essence is iis existencve.,"for_vthe imperative is transcendent both
in relation to existence ‘and essence. The double tawrhid, that 13
tanzih and ‘tagrid - depriving .d.ivinity of its attributes and ﬁot én-
dowing crealion with cliv'ir'ﬁii.'y‘1 ~ conceives of God as an ‘act of
grace lavished upon‘intellect which gains the confirmation of the
truth of what it ascribes to the 'creator, but it is then 1ts own
truth, a metaphore I.B,Ias it 'were,_c( the tr-.janscen.dent truth (al-
—hakk). ; ¥ '
This réflection of the primary act which tums towards .itse-h'
is the end of the act of creation as its objeci. And fhe enci of
thg act brings '_abaut' passivity és its re\}efse. The ﬁimt Inte'll;ect
ic therefore the essence of the act founded on the creative prﬂq-

ciple (mahdu'l-fi'l ‘ag-Sadir tan al-muta‘all) 19, bk, ot ‘the .aame

_time it is the object of this very act It is a creation, pure im-

perat_ive: be, but also the subject that takes over the essence y

of being and is. As such it contains in itself a double aspect

- of activity and passivityv béqause in it the act breaks down and

appesrs as the resull. This twofold relation makes it logizally
possible for'the act toc be transferred Tfu&hér to two mutually op-
posed beings, and for the monad to be deéomposed into dlad,

whose internal relation will in ium be defined by the relation to
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unity. Kirmani .discus'ses here the emanation accomiﬂished through
the 'intellect turning towards itself and through seli~knowledge. The
First Intellec.t perceives itseilf like in a mirror which it creates

for itself and on which it projects its own picture 20. This is the
point: when the Intellect '.looks in the direction of its creator, he
is inaccessible to it. But when it conceives of this inacceéssibility
in terms of transcendence it gains the confirmation of this 'transe
cendence in itself, And‘iwhen' it now turns towards itself in attempt
to know the transcendence in i't.self, this self-knowledge breaks
into Soul and Matter, the ﬁr:t v.of Whi\'h gives form to the second,
once again conﬁrmmg, the truth of the Intellect It may also be
said that while shaping the Matier: the Soul creates symbols,

through which Matter ‘gains the conscxousness of itselfl and in a

‘concrete sign informs what the Intellect directly -conceives.

The dialectics of the sign and what it signifies, the symbol

.and that which is known through the mediation -of this symbol,

lies at the foundatxon of the emstence of Ismaelitic worlds. In-

vestxgatmg itself, the Intellect creates a sign, or rather uses the
sign, thereby buxldxng _the whole ‘world below xtself, which is re-
latively autonomous ontologically. But at the. end of this process
the meol read and mterpreted ul’umately tums towards that

which it means. it becomes transparent as bemg nothing ‘but

;mea.nmg - it loses 1ts autonomy for the benefxt of the conscxous-

ness whxch investigates itself through ,1t and becomes consolid=-
ated in its-form as a”rjel'lexion of the creator, that is the one

‘who is above the consciousness and befyondbanything that it

<cou1d percelve outside. itself,

It has been mentloned that the nbject of creatxon appears
as a . new- sub)ect (gat) ex"ept the divine one, whose. act is -
knowledge‘ Then the act -of ema.nauon produces two subsequent
subjects, whxch dtvme creation mto two substances. One of them

e Soul enables consczousnees to be individualized in multxphcxty
. ot subjects whlch wnl reahze the truth of the universal intellect

(‘aklu'l-kuu) and whose mu.lhtude wxll be able to exist m the
etem;ty, e;ustentlany individuahzed.

Let us return tJ the E‘lrst Intellect. Wlthout affecting its unity,

y 1t cauces, neverthelesa. the exlstence of * duphcxty stemming from

its two aspeCtS' one -~ as the es:ence of the act of creation,
and the other - as its passive object. Since a reversal of the
unuateral creatlon is impossible, and its true sublect remam: corn-

cealed, therciore the htellect takes over the funr:txon of subject

and object‘simultaneously, at the'~same time closing ‘in the sphe-

re of.its activity all other activities wh1ch are its consequents
‘(thzs 1= why any actuahw any act, whatever its nature, is placed
in ‘the orbit of the unxversal 1nte11r->c’t) At the same time the irre-
versibility of the ac‘ti of creation causes that the active Inteuect
transmits its power of acﬁon furfher. to subsequent beings which
it produces as the =dbject and object of this very action. Since

it is &, diad" that implies dualigm and divergence or even oppos:t g

'onn, therefore they c¢annoi both be actual and equally. pertect

through the partxmpatmn in the primary act. The act of creation,
if it attempts at the under‘standmg of itself, can produce only a
reflection which is less perfect that its essence; emanation may
'proerest only towa*ds 1mperfectmn a.nd ‘passivity. It is a move-

ment oackwards ‘and -at the same time a descent. a regression

dn relation to the iinperativel? granted 'dynamics. This. is the rea-

son why subsequent hudud (steps in the hxerarchy - concem—

ing both extramatenal mtellects and the mast:c hlerarchy) are

" caid to be retarded compared to those standmg above them. .

This retardanon does not necessanly imply a temporal sequen-

ce. The emanated mtellect or the unxversal soul is. retarded m

-relation to. the created intellect because resulting from and _de=~
‘pendmg on it is its form, but 1ts act is metatemporal and does ;
. not rontam a temporal dlstance between events or any growth_

g or change. Such "retardatmn" cannot be _Susceptible to reduct-

ion because it 1s mdependent of t.lme It is only the mdxvxdual

vsoul which "descends" into matter and whose actxvlty assu.mes"
'_temporal dimensxon thereby - bemg made 1mpertect that has the

f',retardauon which is the iunction of its 1mperfectxon a.nd whxch
, 'l may undergo reductxon.



' Let us summarxze ‘what has been Sald so far. Metaphy CS- ¢
of the act draws the division of beme into: dxverse kmds of actu

almes The first is the actuahty of the event which f111= the tem-~-

' poral frame whnreby it ig limited and remains unable to regulate

. .the measure of tmqe It xs ‘an ephnmeral transxtorv ar‘tuahty, which

containg’ in itself-a _.g'erm of : its' own anmhxlation - it'is the. actu-

ality. enjog'red by .the eLzblmar worl@, The third is the actuality »ofA 1
crestion, beyond any framés and . limit‘aﬁbrﬁs ‘“This a'ct."on“ce" and j
‘for “all, establxshes (daf"atan wahida) the totahty of the world of

.mtellects in their mul*lplxcnty (‘a.lamu'l—‘amr) and this world be-~

comes estabhshed as an mtegral umty Thus the. unity ‘of creat-'
ion détermines the umty of being. The act of creatxon does not
know time and has no relatxon to it

. There remains - that kmd of act whlch K;rmam places betwe-

" en creation and ‘event. What 1s emanatxon"‘ It may be bnefly de=~

fined as the operation whlch mtroduces to ‘the - uruty of bemg a '

‘leIS!Oh into multlphcn‘y of autonomous bemgs, whxch. in their’
structure, realize thxs umty F‘or 't crea.tion ca'ls not bemg nu- e

merous intellects, then it but dehmxtg thelr palentxahty, that 15 cre-

atec [rames wherein they may exist. The Ismaehtlc ontolagy re:-
fers to this posslblhty of exxstence in terms. of the fxrst perfect-

ion (al-kamalu'l-awwal) ‘On the other hand their’ actuahzat:on de-

'pends on the’ agency of the Rirst Intellect and on the extent to

which they yxeld to and: repeat this agency, assuning thelr £orm'

Y the second perfectxon (e.l-kamalu't-tanx) It has been sald that

emanation is’ aucomphshed through the emergence from the Pirst

Intellect of a picture in which it ren.:sgmzes itself. Thus emanat—

‘ion is nothmgl but the emergence of this autonqmous pn:.ture_ -

"an ontological shape (sbra in its two meaninge - picture = and

form) whose. actuality ‘depends. on whether it is a carrier of the

same truth, the same meaning, which constitutes tl‘e First

"o Intelléct in its capacﬂy as aumver al pattern of being. Emanat—

ion as a kind of act concerns extra-camal mtellects, but Lt must

be emphasized that the same lerm is Jsed m the L.maelmc lite~

» world

rature’ for the emergence ‘of “perfect intellects from the . material
2%
X Thu-='emanatxon is''a process of the formatlon of soul

-through myatxcal hfe progressmg within an. e:oterxc eclesia ‘of -

the lmam.

Generally, the term is used in reference to personal monade
(dawa.t) whose emereence is’ a result of the subjectxvxty of the '
First Intelle*t and whose actuality denves from their objectxvzty
throueh the assum1ng of creatxve ener.czy ot' pﬂmary pronc:.ple,
that is, thraqgh the gnosxs transiormmg the ego ‘into archetype.
Objecthzatxon lc'at the same time individuation; " similarly, the

First Inteuect is not limited by havmg the conscxousness of 'the

idea of all bemgs but it als*: canstxtutes an archetype of ‘the

person.

The Birst Intellect, constituting a direct act’ of _cf‘eation, does

not have any. reférence to time. It is immemorial and unchange-.
 able (azah wa bakl) being. itself the essence of eter'mty cand

) '_:unchangeabxhtv (azal wa baka‘) On ~the other hand, emanatxve .

mtellects (‘ukul inbi 'atu_;a) whose acti rny is . of double nature:
understandmg of themselves,’ that is,- their own limit (m'utatlon of

the superordmaxy level_- assuming  its. eplpha.mc funchon) and

racting: in’ matter in. order to derive from it the actual mteuect have
.. by the same token a dauble reference- to eternity, as bemgc a-

: " ctual -and etemal partncxpatmg in the etemxty of - the First lntel-

lect - and ‘a reference to txme. Cas the actnrxty parallel to the

i -"course of txme._\_,mce Soul .is contamed ‘within the Creative ln-'rl

tellect, therefore etemxty constxtutes its hmxt and its etemal per--.

fection is in.a sense a. reflexmn ‘of the etemxty ot' creahon. And

if Matter together with time -to,whxc.h it is sub]ected is c:mtamed'

‘wi'lhin and Unﬂted by  Soul (mahdﬁda) e hen‘ce time together with :
Jits =tructure is defmed and’ Inrmted by the a.ctzvtty of Soul. thlat_

Soul passes:es 1mmanently the xmage of -a’ creatxve act (wuéud
eurx) apart from 5ubstantxal existence (wugud datl) and Lho"e—A.‘
fore is an intellect wholly a_ctg_al,_the Matter not ‘having _accep?—

ed the trenscendental principle (and ignoring the existence “of
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Soul) i deriv.es from God's creation. but. -does not posses= its K

~actual image, Thus it forms a’ passive and potential 1ntellect' it
possesses entx‘vy (al-kamalu lnawwal the first perfectlon) but d::ec .

not possese form (al-kamalu t8nT, the second perfechon) which

would constitute the pro;ecmdn ‘of -‘the act of creatxon and give it

personal mdependence, an mtegnty all wmg for etemalr and.actu=

al ex1stenc,e. P ; e

Confrontation ahd mutual complementatmn of :)pmxon: of - dif—

'ferent Ismaelitic writers dating back to va.nous penods of the gno-

sis formation allow the reconatructlon of a homogeneous system>
underlying  the basxs of the metaphysxcal conatruction - dlfferent ver-

smns of which can be formed in works from Fatimide - epoch,.

“Yemen manuscripts - of .the- post—F‘at1m1de penod and in the’ East-

ern ‘_-tradltlon from the times of ‘the Alamut fortress, It carl be then

seen,‘ how different explanations, either extracted frorri old images

“about ‘the descent and return of the soul or new constructlone of

a mythical character appear to secure the eiﬁmency ot’ the meta—

-temporal level whosge purpose is to £ill in - the gap between the P

external creatlon and action .in. tlme. For placmg matter on -"_the'
lowest level of emanatxve mtel.lects constxtutmg the overall stru-
cture of” bemg, merely puts an end to the emanatwe series which

exists. tlmelessly. Matter 1s the Iast emanatzon 1tsel.f placed. out-

}sxde txme and above the corn_r'ete of nature 1’c conshtutes tﬁe‘,

last part of the serles of elements related structurally and not in -

terms of txme sequence. It is only at the r‘rossxnﬁ point, the pomt

“of contact of the artlwty of Soul and passxvxty of Matter, or :on

this partxcular level of "compassxonate leanmg of Sou], over Mat—
ter", on the Ievel descrxbed by, Yemen authers as’ the second :
,aim (kxasd tam as dlfferent from kasd awwal - the pmmary a1m

which is adoratlon of the Creator a.nd for wl'uch creatxon was J

_'estabhehed) that time - appears.

’I‘xme is a functlon - it appears where matter umtes w1th

A_\‘ct'm Matter is still out51de time, form is set thhm hme' their

very connection remams, tbough, meercelvable. Event constxtui-,—

-ing -a 'pr"‘totv-pp of all time evenis, the point. of reference and the

beginning’ o*‘ “the way - in itself is not vet an event, irrevocabiy

i -and perfectnely havmd occurred in the past time. The beginning

s, then, reproddcxble =it is .somehow the model and the arche-

tyce of the beginning, the event which is n'ot embodied in natural

. or historical txme. Therefore, it - or its sucn.esswe replicas -
will reproduce Demodlca_uy, markmg 11:: unlts, braced by & mythic-

y aL buckle in natural tu'ne..

"Metatemporal‘level oft existence gduarantees somehow -that
fon the other .side .of time" its course has already been closed

and reahzed' t'nat what sets boundaries to time is "stronger" as

e bemg. The relation of metafempora‘ to temperal leval corres-

ponds ‘therefore o the eppos:hun of accomplished - not accom-
plisl"ae_d.:' ' LT

) Eventuaﬂy creation appears as a tree-winged act whose di-
vision ‘co'_rrespsnds to three basic levels of the world of God’s
impeyétive; pure act, or the essencé of act; perfect and imperfeci

act. The first does not have any reference ts time (I& bi=Zaman),

_the second is eternally perfect archetypal {(ma‘a‘z~zamin), the

third is temporarily imperfect (fi'z-zaméw). The last two refer to
time in the sense that the second, although always ‘actual, yet
somehow. haz comprised and defeated in itself that interval se-
parating perfection from imper'fection « therefore its actualify is
in' fact, potentiality reah‘ied from the beginning ( between its po=
rorhalny and actuahty there exists nw #me interval - says one
of “he Ismaelitic authors "“4‘1; # fotier - istibak - about which
of them w.ould take the rank mr'ectly be"aw the PFirst Intellect,
while all the time t_he victory. had bes-n :ecurc-d for the first

25
ohe =2 Never'fhelee\,, all three 1evel= represent the same creat-

ive act in 11'3 different .orms. I‘mple-credhon is an operation tend-

ing tawarde achlevmd urlty in which the mu!titude af elements |
leads to the unity of act. Is structure is based on bi-direction
making transformation poszible: transition from u‘m‘h; to mudtipli=-

city, from eternily to ftime -~ and vice versa, the order of ana-
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[y;i= and' synthesis. Neverthelocn,, 1he appearanre of temporanex-

5 though within the emanative system, is a not qu.xte compre—
hensible moment The - fact, that the: sphere of temporal transfor-

mations contains in itself a potentxal]y mdestructxble mtellect and

the way the ‘reversal of the perspech\re is performed 1acks a.mp—

le nlucida on in mr:-taphyslcs. Matter - the third mtellect in the
emanative cenes, ‘and matter subrmtted to t‘orm are 'cwo d:fferent

hemgs. The dxfference batween them is expressed in that as an

mfeliect Matter oxx:ts only potentlauy ‘to become: actual only after

having undergone transformahons._mptamorpho,_‘xs in the worlci of
nature, Maiter and form, though bplcmg to the real sensxtory per—
'ceptzble world.: Hence the distinction between the first ‘and - the

second matter -~ an absolute vbody. Sxmﬂar situation arises _thh, ]

the transition from analysis to synthesis - it éall's'for'the-cljzahge_

of' th«-\' language because from metabhysi(:al. termé one ‘has to tum»

to pcychology and - h.lstory. In: the ‘emanative series the umty of
creation descends to matter, in a sense, by means of 1mpetus

" and the farce cf merbon - begmnmg from expenencc'd nature and

hxstory one has to chmb strenuously ‘up; towards umty, choosmg' At

a way’ whxch would overcome difficulties and adversmes. Sxmul-
; ta.ne_ously with the change of perspective one‘ ‘more’ mysterious - ;
" entrance upon the stage of:th'o‘uc'ht will take place" .c:re.atioh.‘e-f
'.mer-qe= from the - unity of prmcxple‘ whereas synthe':zs -arises. :
from dua.hsm - for there appears. Ibha - the enemy force of evil
and destructmn ‘which does not exist in ‘the act of - creatlon, Valt—

h:ough xi is present and active in the matenal world.

V. MYTHICAL TIME

The splﬂere _)f temooranexty and temporal changes xs inse-
parably related to the division into’ parts and the preten=mn= of
these parts to beme an miegral entxty ‘The notion of entity is :

ohnected .in the lemaelitic phﬂosoph‘y with the notions of Com-;

r'ateness ({am3m), perfaction (kamal) and autarchy '(nga,

9 26°

;stlgna + Meanwhile, when a’ bemp dis mtps*rates into multiplici-

l'y of fragments and conslstent parts, it contams. exc ept itself,

“gome xcess whlch is, above ali, & sum or s'ynthesis of s parts,

d forms an entity ohi’y in po’tentla. A part melll:‘t t"m'emslencr
of- another part; a (.haractenstlcs or a’ quahfy is trans sformed Lnto _.
its opposztxon. ThlS dl.alpctlcal pmncxple rules thp world of exis~
tence and destructlon ’)7. The e;ustence of parts leads to chaos,
is the transgres&o:‘} of th_é bpundaries-den'-oting unity and integri-
ty and gets close io the i'miaossibﬂity' of “existence. Existence it
self contains, therefdie, r:@ga\"_:n‘ That, which is ‘temporal s a
ctruggle betwnen negaﬁoﬁ and emctshce unétability e{nd perrhan-
=n- e._TLma derives frqm absence (haks) as well as from super-
flu:)uc excec:,, rebelhon and transgression 28. Temnoranﬁliy (une— .

der:taod ag pverythmd that fills up time and happens in _u - M-

’tavammuqat m M”w,lem phﬂosophxcc‘d terminology - i.e. procésses.

events; ¢ :)ntmu:ty of hxstory and nvoiuﬁan - similarly as exiens— -
ible bemgs mutamakkmat fin up spane‘l is not a phere of being
in ltqelf pdrallel to etemxty U. e, 1tc sub]ert:) and together with
it fuil'y ta.krng, part in the act of ‘creation. It is r'ather the hm:t oi
the act of creatlon, a level which resists it, but, o the ~other
hand, must be' submitted to it. ‘ 4 '

Does hme have a beamnmg'? Its origin iz creatfion fisell be-

_caus_e time reveals itself in if as its reverse - continuous’ dis— i

continuity, the possibility of change as unﬁmitéd as the virtuality
.:)f the ‘creat.i.ve 'p_0'./vei"but with..a negativé absoluteness. - Thus, .
time does not ha\;e a beginning But it canhot bé said to ‘be eter-
nal and endless because there are processes and evenis takvng

place in time whlch are finite. Rather, it may be described as

absence of eternity, zero eternity - the obscurity of eternity and

ite erroneous nrx‘ut‘o.l. a moment's claims to eternity. b sSeems
that such message can bebgatherpd from Yemen authors when :
they savy *h. - Primiﬁve Matte:rzg accepted Intellect {creation)
as its limit (boundary) and directed its adsratitn towards. him,

but that the matter did not accept Soul which, after al, precedes



it and constiiwtes for the matter the only way to Intellect and to
participation in creation 3_”. By means of this. illicit oversteppmg
of the boundaries the Matier got a wrong notion of Intellect. and
its rble,»be'cau.se it .did. not get'io knew its creational refe_renc.e,
the aspect of dependence on the creator,’ andb so it knew nothing
about the existence of ._the transcendental principle. The mistake .
of the Matter was its conviction about the immanence of the pr'.iﬁ-
ciple and about the direct accessibility of eternity. Thie‘ mistake’
caused its .peraIVSis and perplexity .and the dexcent into "negat-
tve infinity" so far that it causes immobilization and disintelé,brat-
ion. For Matter (m the Yemen system identified with . the. Third
hteuect) turned to subjective existence of Inteliect - (dat) and not
to the form (sure) which ma.k.es 1t actual3 Thus, this mxsta.ke,»
the slip of the Third (zalla) causes material densxty to occur

(kata.fa) which explodes in the Third 1mmobihzma hun and, in a

way, paralyzing him in. mfimte void.. It happened instanteneuously.

And ever since, that very moment will be (1t .can already be dig-
cussed in terms "since" -~ "to") the prototype of ephemeral moment,
an erroneous reflection of the act of creation. Smce this moment
(the moment) entrance mto ‘the world of - potenhahty and’ distance
is perpetrated in whxch everythmg is tainted with mistake and
msuffxcxency The mistake of the Thxrd wa: unmtentional' )

The mistake which happened (to him), his shp.v per-'
plexity and stupefaction were not inténtional and conscxous,
neither did they result from untamable obstiinacy, but they
happened as accidental in relation to his nature, Because,"
if the mistake had been intentional and conscious, he would
have perished himself and destroyed his world, he would
have confused and disgraced himself with guiit.. However,
this insufficiency in him was not intentional and his weak-
ness was not the result of rebellion and obstinacy 32
In the meantime, the Third is reduced to rank ien. which is

the last in the series of non-carnal beings. But as his fault -was

not intentional, he is given a chance' of returh At this point ihe-"‘
‘re appear. echoes of metaphxsxcal F‘atxmxde tradition m whicn in=-

i =uff1c1c—-nc'y and. 1mperfectxon resu]t in a necessary way from ’the

order .of: creation. The change .of Ianguage;'haxnze\/er, is apparent.

‘As -in that tradition the handicap resulted structurally from the
‘emanative ‘system as such, here it is the result of an event. It

.may be logical: 'if .the act of creation -as such is to be an exira-

-temporal event and not only the relation between principle and
oneness (}\wmani argues with the' theory of the emanation of the
firet being from  divine na’tiu‘e, ‘which corresponds to Plotin's me=~

3

taphysics) ~~ then should not the creation of ﬁ'mevsphere be an

‘event as well - a metatemporal event, not temporal yet? Since

‘then ‘on we find ourselves in the reality of the wmyth. What makee

it difficult from pure metaphysics? We. have said earlier that in
metaphysical thinking the transition of the soul into the realm of
the world embodied by time forms a certain’ kind of mystery. .

When In a system there occurs exteriorization of time from the

‘hermetic 'sphere of eternity, it-causes the interiorization of its

comprehension - the accepténce of the language of a subject

-subrrierged in time and rationalization of ils ,sitt.iation perceived

priinarily as an existentional experierice. Only. when we accept
for real a subject in ehich this transition, transgression of the
realm inaccessible to an'alyti'c metaphysics could have been per-
formed, then.'ahd, only then, will we .get a notional tool aliowing
for the leap from eternity to tivme. k o
T‘n'e. language of myth will thus operate with event because
it belongs to the :language of a subject existing in discontinuous
time. But the event, having a symboli’cr function (in the most fun-
damental meening of the word - the -'._ftinctien of combining differ-

ent realities) translates the exiratemporal into. the language of

'hfe and history, itself remaxnmg in mtermedxate and mtermedxary

sphere. It does not form the be-fxnmng of time so much as the
bordermg point between tune and etemxty, an’ entrance open for
the. transition from’ one domam mto the other. The reverse is
also true, because the flrst event (the fall of the Tenth into ma-"

temahty, darkness and densxty ot' the matter) 1s immedxately ac-.

; compamed by next ones: the Sou.ls help for the Tenth, urgmg

. him to recognize the mterventmn and to retum from darl»mess'



y lntellect: have him help and’ enhehtened mm so that he
would give- testxmony to Him who had beén acknowledged by
the - first being created und _confess that.he did not possess
_characteristics of any of .his creation. He understood “that .
and again undertook his act which. he should have been per-
forming, he repented and’ was obedlent and acknowledged
the  intervention of .superior ‘intellects. .+ ] He .is Universal-
Soul for both worlds. For thé high world ‘he is the Soul and ,
the high world = is intellect for him. He receives 1nsp1rat1c;m
and‘ﬂrace and, ‘in turn, breathes down. the Holly Ghost who
remams in contact with: hxm, and Provtdence which flows. down.
towards  him. He is also the ‘soul’ of evm'-ythxng that exists in
material world because he himself is in a subtle state and
all below hxm is in a dense state and. the life of the lower °
“world flows down ~from him uninterruptedly. His agency in
this world is also continuous and unceasmg -_he is the cre—
ator of time a_nd space?’4 3
Now there appears a muttltude of ang,els who belong to the
sphere oi the Tenth cand’ v»ho reproduce hls mlstake. #t turns
out tha* the Tenth contams whxthm himself the whole world of
angels -which, after his ‘shp, appears as’ multxtude. It was per— -
ceived only when the Tenth fell irto. darkness and formed from
himself  his shadow = extend:ble matter35."
The “Tenth appeals to ‘the fallen and su.mmons them to" ' re-'
tum. to acknowledge the Soul and the Creator. And then the shp,
the mlstake, gives way to rebelhon and conscmus opposmon.
They cause the dccurence of an 1rrevers1b1e fact as if txme con-
solidated” and Justl_fled itself through creation ‘of perfectxve past,.
at the same time. superimposing over this accomplished fact ‘the
potentiality of imperfect futurum. Because some of them rebelled
and decided .to remam in matenahty when the others responded
to the appeal and decided to return. Nevertheless, their mistake
resulted in a delay (-tahalluf) and this delay became the measu-
re of the time . ox’ their retum. On the other hand, those who dld
not hesitate help the 'I‘enth to save and extricate’ the delayed
thus creating the most perfect parts ot’ Cosmos thoroushly per- .
mealed with =p1rztuahty - those parts whlch are devoted to the .
cause of salvation. The author Kanzu'l—walad tells about 1t »in "

the following way:

T
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And so delay happened through condensation; and. the
change of light to darkness, the subfle state to extense, the
change was cause by theé occurence of evil in themselves
and from themselves because the beginning of evil does not
‘exist in creation. As the wise man says: is God is just in
his judgements, then every evil .in the 'world must have its
justification ) g ;

Evil, then, resulis from negative freedom, from the conceit of
rebellion. This is .why it remains somehow. seperated from the
roots -~ active but having no. real basis except for itself. To be
sure, the possibility of the occurence of ‘evil is created by the
archetypal mistake of the Tenth, but it is only a potential possi-
bility and its existence:is the result of choice. The problem of

the keginnings of evil is, of course, well known . from Christian

apologetics but here the interest lies in the connection between

.its elucidation and. the intérpretation of the nature of time = evit

works against return, in spite of the boundal_”ies imposed through
the archetype of the Tenth, in spite of immam whieh represents
the call of the Tenth on the Earth, and last of all, in spite of "
K&'im: < a Messidnic figure whose advent will be the 'end.of Ao~

minaﬁon of time and'the defeat of Iblis. Does this rebellion not

:reqmr‘e the tran greasmn of the boundames of extendxb}.hty -

extensio, existence in space, and t.lme expansibility which is no-
thing'else but incessant negaﬁon of unity - and incessant des-
Is it not the juxiaposition of intensio - unity, and

centreward motion, the approximation of limits? Thaose ‘antagoni-

stic directions of tensions will decide the siruciure and the cy-

“clical construction’ of time, causing the boundary of the distance

to be: equal, in ‘a sense, to the return to the starting point.

‘ Here Ismaelitic ,adtlrlors refer to' Koran, quoting the follow-
ing verse: "You shall be enemies to one another, and on the’
earth *y‘ou' shall be given abode and possesion for a time" 38,
vaiousl"y, it refers to different categof‘ies of faﬂen ancestm-s

of present-day mankind and rebellious supporters of Ilis. The

.earth, the temporal and mundane xniOr.id is the place of the con-



P frontatlon of the powers of the Devu and the powers of creatlon,
- destruchon and ex1stenr‘e. Therefore, ‘the world is uncertain.
a.nd unstable' emstence and creatxon have not won the final Vi

) ctory yet Boih powers are shll potenhal presently, though, ‘the-
‘re’ 15 a- batﬂe between them, the result of whxch 15 suu hldden
Lin fiture! 3 : ! : : e
NIRRT < the meantime the ’I‘enth takes up regen'-y over the world
of nature, constructs the Cosmos - a machine revo[vmg regular—-
Ay and inﬂuencmg the surface of- the earth whlch e'usts in 'th'e ;
very centre. in_ order to save souls closed in expanslble matter
and to derwe from it the character of Ka'irri. It vull be ‘a pert‘ect
human bemg who will rise. to the horison of: the bodiless world
of creatxon and from there he will take up regency over the na-
ture in subshtutlon for the Tenth who, in tum, wxll rise one rank

©  higher m ‘the hierarchy ot’ mtellects. a'im - an mtellect ema.net-:

ed’ fr..:m the world of hature is known mder dlfferent names: 'it_ a5

is a peﬂ'ect son (al—walad at—tamm) or a form (sura) whzch ‘the
'matter lost‘ the momeni it fell and whxch wxll retum on the day
‘ of resurrectmn, or. ﬁnally, it is the third emanahon ( al—-mbx‘étu‘!—
-ﬁlit) Fors SRR I !
Myth supphes the nofxonal tool tor comprehendmg the y sen- v

'_'se and dxrect:on of time. Substltutmg a successxon of events for
 the structure it transfers its sequerice into. hme eiement imposing
- certain meanmgs on. the substratum whxch the netural character-
istics " of tzme _are, xts exlstentxal duree and its hxstorlca.l dimens-~
‘ ion. The object of myth is not some avent sequel which sx.mply
"ha.ppens" in time and fills it up. itself havmg sxgmﬁcance inde=
pendent - of 1ts ;emporal meaning On the. contrary - those events
-are not, in any way, contained m time- but rather they themselv~
"es contain and envelop time, thexr sense, on the other hand; xs.
' rloseiy related to it as time, and specmcaﬂy. 1te symbohc ex-
_‘pressxon is just the obiect of the. myth claxmmg exeges:e and
: archetypal interpreta.tion of a language eetabl.ished" ‘in. Hme - re-

cality =5 much rhat it is- xmpos=1bl¢> to grasp 1ts =ources and,.at

vthe same time, limitations. The subject of -the-myth, hawever - if.

the source of the myth can be sought below the ‘evel of its rans-
mxsslon at all = will be mind. which uses this langudge and wanis
to place xtself comehow above it to prove to itself that it is not
restncted by this language. This’ gnostic attempi results {from a
comnchon: consciously or unconecxous!.y taking tfor granted a se- -

‘mantic and communicative charactér of existénce, thal time is so-

‘me ‘kind ‘of a language, a means, of expression &s much as a

means of existence (maybe even more so) - and as such it
submits to mteueétuaﬁzation and abs->rptian by the mind.. So "me-
talenguage" o'f' the myth- concems its meiatehparal sphere establi-
shed and built within it The concern o( the thought ar-alysed he-
re being that the language could emerg e loexcady from and re-

turn to the "metalanggag‘e"_. The myth, handling events which ore.
n.'at_ 'in time‘yet, interrupts the emanation order in a lemporal way,

breaking up, asit were, the structure of emanation into.a time-

. ~order - thus link.tng metaph'ysics with history. It present meta-

physics in.a hxstoncal wo.y, and mekes metaphysical historiogo-

' phy. By such means lt opens way for symbousm, mysticism ‘and

_theurgy grantmg teality to something’ of a “hierophanic time®, a’
time of archetypal events, revellations and mystical realizations.
The role of a'symbol lies also in the fact that it trans(orms .the

supraihdividual- relations thto- human _langﬁage - an individual e-

‘xisting in time. Putting an 'e_qqation mark Betw_een the Third - ab-

stract: primitfvefmatter in Kjrmani's system, -and the Tenthh - Spi-
ritual Adam, which is the symhbbd! of a many Ged: to _matter, has a
momentous resd]t,_m that it allows to obliterate the differencn ,
in scates: hip‘ercosmic, macrocasmic and microcosmic. as well
as to establish between them a symbolic conr. tion based on
homology. ; E \ iy

Cosmic machme which, by means of its re\roluhons. reeulet-

es and measures time is for the Ismaehtxe the tool of the Tenth

'tran:rmttxng divine Jucbce te the sublunar w:;rld acting for the

salvation of the_ fallen. In this case, nothing is' said about ‘the.
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deed of the evil Demmrge ‘which 'is aga.mst creatlon asit happen—
ed-in other gnostic systems. evil appears in fauen souls onty.
whereas Demiurge acts for then" salvation and. separauon of the

evil whxch has been attached to them. Cosmos, and time which ‘

it evolves from 1tse1f ‘are of’ ambtvalent nature, and this very am- )

'bivalence is the ev:dence of Justxce“

Saxd sauxduna al—Mu ajjad:’; Praxse be to God’ who cre-
,ated the -world based.on (alternation of) - oppresszon and
freedom, and established time of sweetness and time of.bit-
‘terness for a reason which minds are unable to grasp, which
the imagination ‘was mistaken about, ‘and which evoked long-
~lasting controversies, and souls could not free themselves
from the shackled of irresolution, or cast off the mask of in-
ability of guessing this reason. I praise Him, I, who am op-
ressed, and in my ever-prolonging oppression am - awaiting
liberation, and I know that the divine thing is immense and
imm%asurable_ but God made a measure for everything (el-
se . 5 < t i, W ke

_Txme serves to defeat evil whxch is brought forward a.nd
undertaken by the rebel and lead to the \nctory of creation and
being “which are- acomphshed by a religious man... This is why
time is a kind: of general outline mto whxch a soul writes its
substance and expresses itself in it, retummg to a pattem cre=-
ated for it. And so one ‘more, probablyvba.s;c meaning of retum'
in gnosis comes to light: through. time e'verythi.ng retums to its
source, its mythxcal archetype to which it be[ongs. I time -imitat-
es eternity, and etermly is a perfect time, then it happens so -
because thxs etermty, embodied in a’ concrete being, becomes
its boundary and time, in itself embodled in its sub;ect. aims -
and directs itself towards this . boundary. .On the other ~hand,
however, everythmg that is- potential hidden in this world, Vis'
brought forward in a specxﬁc subject and in thxs way, on the"n
day of resurrecnon, as Ka.l.aml Pir - a treatise of the Alamut
‘period says, - everythmg xs made concrete (mu‘ajja.n) a.nd has
_its person (musahhas) ' ,
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v. c’os:vﬂc 'mm

¥ cosmic txme time of a hfe of an mdrvxdual and hxstory is’

"enveloped in. the "same superior metatemporal event whnch is thezr

model and stretches them . between :gnorance (gahl) and gnosxs
i ma‘nfa., ‘ufan) then da‘wa - rehg;on is a umversal way which

leads from the. threat of nihility to salvatmn defmmg the length

~and structure of time - interval stretchmg between the exit point

and the intended end. For Ismaelitic. theosophers, cosmos itself

is a religious activity, though it is an activity hidden in matter,

‘getting out of nature a spiritual being to form the essence (bw—

laga) of its 'chan'ges is the aim of the religion of cosmos as

much as getting out of man his sacral forms is the aim of revelat-

ion religions, and getting archetypal (fitra) religion out of ‘multi-

plicity of rehamus forms. is the mm of sacr'al hxstory. The cha-

racter of K&'im - an eschatologlcal rephca of the Tenth unites
in jtself a.ll those - axms as the terminal pomt towards which the

development of .. macrocosmos, ‘microcosmos and the world of re-

. ligion aims. Never_'theless, the road to it requires the undertaking

of a certa..in‘v transformation - through reaching the point of K&’im,
mar gets. out_.' of -cosmos which s\.t_rrounded him betore and reach-

es hipercosmic position, s'imultane-ousl'y- taking over the regency -

. in nature. Cosmos, then, enables man to get.b’ey',ond ‘matter,’ sup-
‘plying him with the way’ of return, and this is what his religious :
activity is based' upon, the actxvlty whxch defmes the structure

of the ' tu'ne of cosmic cycles. And xt so happens because the

basis  of the organization - of cosmos and ite movement is the
entit'y_ of the soul which permeates lt. lsmaehtlc Cosmos is para-
psychic: .- Rer s ; :

_ The sense {matn&) which has been established. in you,
' is sensuous soul permeating the whole creation. It is a form
‘united with matter from the very begmnmg. hidden in its
essence and visible in its symptoms (batmu'g-gat wa zdhi-"
'I-a]at) and in its -activities. In celestial spheres ‘it will be
the power flowing from the. circuitous sphere all the way to .
‘the Moon sphere, and ‘thexr .Iorm endowing them with move= .



- ment and shaping their bodies. I elemenis it constitutes
power flowing in them to the centre of the earth "and acting
in every element through analysis and, syntheszs' in mine- .
rals = joining -power givihg them ‘the totality of - ‘being; in
'ulanL. - vegeiative power urging them to acquire foodj in
animals - vegelative .and sensory soul wmch directs thexr
de\felopment through its seven powers and gives them sen-
=ory feelings through its five senses. In man, however, it
constifutes sensory soul which, if it is subjected to educat-
.ion, finds a righteous -tutor and receives his instructions =
raises. to the rank of intelligent ones -and gets to know the’
whole of divine .creation. Then it becomes meaning {mana)
surrounding and including’ in itself- heaven and earth, in
double sense: bodily and spiritual, whereas bodily heaven
is celestial spheres -~ each sphere makes one heavern; .and
spiritual heaven is hud@id, each of which is heaven for one
" of a lower rank than ‘itself, ahd earth for" one of the higher.
rank. Boadily earth, 1owever, is one of the elements of na-
ture which is present in' the centre ‘of the world, Therefore‘
:urraundmg and including in oneself heaven and &arth '
means acknowledgmf' the . hxerarchy a.nd true sense

I‘he soul, alsb caﬂeu Splrltua.l Eve - a partner for prrxtual

JAdam, being subjected to him, forms an acﬁve power of- cosmos’

which organizes its matier. Qxmul‘!:s.nec:usly, thanks to the ablhb‘
ol mcreaamg se!forﬁanxzatmn she raises from one grade to a-
nother in the !uerarhhy of bemg;, aiming - at. revea.hng ‘herself as
an au‘tonomous intellect and substltut.mg the Tenth in his ‘funct-
ions 7. She i5 ales described as creative nucleus (al-lgamxra—
tu’ l-lbdaﬁ”a) osut of which arn m"eUecL retummg to the wor'ld of
creative . plercme is supposed to emerge. At the top of this py- -
ramid of bemgs there 1s man, and to ‘him, by. way of unceasxng :
evolution, life rises’ through 2 succe551on & levels to perfebt
in the end, its mdestruchble spunfual character in hoty ecclesxs.
The hlstory ‘of Cosmoc is, therefore, expressed b‘y evolb.tlon,.
the entelechy of whu:h is Ka'i zm as an orxgmally tfounded. idea
and the end of the crpdtxve task ( awwalu']a—ﬁkra Wa a.hxru‘l—-‘a—- '
mal) ; ; i b
The original idea and the end of the task for whxch
‘everything which is ‘subjectéd to moverment moves t...].

- for which time and spatial beings have been set in. order
m spaca and hme and from whzch guzdance (u'nama) stems4
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- Ewvolution, which is bemg discussed here, should be diffe-
rentiated . from t’he ‘'modern . understanding of the word. it does not-
mean ihe development of many or one ‘species which is achiev-

ed through subsequent phases in which the lower precedes the

.hxghpr in time and th'n cease to exist ngg place to their suc-

cessors. Ismaelitic, cosmos has had constant and identical stru—

 cturd since the beginning - &l levels 'wh_xch the soul has to climb

are present ‘simuitaneously;_manima,te nature, {pla.nts. animals, man,
the world of t'éﬁgion. What, the_n, undergoes th(_a evolution? Time
does not bring anything new into the constant Vclassification of
beings, nor does it and éuny ne'v‘/ speciés to. thosg already exist-
ing‘. Neirerthe;e.ss, it causes rea.rréngérﬁent, f'ep’lacement of sche-~
mes 1 ontical structure, although rniot necessarily in .tl;xe struc-
ture of nai.ure.'Préserving the immutability of species and types
in nature, it gets out of them the “individual hidden in them as
the universal material and final unity. It ie the matter - intellect
hidden in the multiplicity of species and secondary individuals

born in the world of nature, returning to his identity in the shape

Cof Ka'im. Differently from natural evolution, time here will not be

an abstract measure of changes .of a real world growing in line-
ar time continuity, but an actual homogeneous transformation
growing and taking place in a hierarchical and spatial, ever the
same, world., Through individuals, in natural evolution theré tak-
es place a transmutation of species - here ‘through species the-
re lakes place a transformation of an identical individual - a
person forming hirnseif during passing through impersonal stru-
cture of material world. General ideas are not more etemal
and permanent than seperate beings because the subject of e~
ternity can be only a person repeating tawhid and tawahhud of
tHe F‘i.rst htelle;t. Thus, it will be above _everything which is ‘
génerai and ﬁar‘ticular * hence above nature ‘and cosmos. With
such an outlook on cosmic ﬁme, it is not only a measure of
evolution of species ‘through the birth and annihilation of entit-

jc=, nor a measure of exchange of entities within permanent
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-spe.ci'es ‘and types. The first pbssibility; a_ésumésI a .ba:sicall*y'
changeable nature whose form never is, and never can be whol-
bly "ready" - the other, hov(re\_}jer; assumes a nature basically un-
‘changeable, just as the C‘xréek_ philoé;éphy imagined i-'t;'-v:vhere' ‘
planet revolulions ~ constantly repeaﬁng the ‘same é'ohfiguraﬁ5ﬁs
- restore apparent changeabxlxi:y to constantly ren*urrmg confxgu—
ratx:ms_ and time becomes ‘rather. 1llu50ry‘ compared to the rec«_h-
1y of eternal return._]n gnosxs, which' is the object of our . con=

siderations, we deal with. shll a.no‘ther solutxon - namely, that a

closed time mterval bringing about a percepbble change through

metamorphoses of entities, | reta.mmg at the same time unchangea—

'bmty of specxes. prod\zces a hlpermdmdual whose personal Uni=

ty is situated above the oposlt:on" part:cular-general and chan-
geable—permanent. N The return whose function is the time cycle.
rdris'througﬁ a unique and unre.iterated‘ way - each cycle ab-
sorbs and concentrates ip itself the totality of time which passes
with the end of the cycle. The time "of .rétum'being realized m
the form of a pérs,on rétur'hing to-lost eternity appea:rs to be W
more specific and méaningfu.l ‘at t.he» same time, than the time of
material entity drifting towards vits'a‘nnihilat»ion in the Aimpé!?sonal‘
world of cosmic Fate, and more reAl also than the lasting .of
types and universals. The revolutions - of celestxal bodies guid-
ing . the metamophosxs of the world of - exxstence and destruchon
can thus be doubly understood exther as the measure settmg
the time of destructmn of bemgs u-revocably depar’ung mto non-
-existence and perishing in the element of matter or as a sub-
stance out of which etemity is formed and existence emerges.
In the first case, time presents the face of.a devouriﬁ-g demon,
in the latter - the face of an angel and has a creative power.
The perception of evolution and its sense .is, therefore, a
matter of interpr‘etat_ioh. There is no possibility of time aiming
forward unendingly - the fact, that it is superimposed on sha-
peless matier as a structure and dynam.is'm Cof Logos, binds it

to manifest the Logos, ‘and to return to it mastering the en-

L T T
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‘throplc character of matter and ovet‘commg chaos. But the re-
turnm to etemlty is- possible :)nly ‘when the individual manages to

‘transform itself 'into a person overcoming the abstrac‘mess of its

species.. That is why, humanity united in the shape of K.E,_'im'(in
spite of the fact that this, which will be the duration after the

day of resurrechon, is 1mp0<sxble to describe in precise terms

”and submxts only to approximation by. means of a symbol) 3 It

will certainly be basically different from humanxty understood as

.a natural species, or even a society united by social ties. On
the other hand if an entity remains only as. a specxmen of a

" species, then 1t returns to snapelessness, non-exxstence { sahik)

with the advent of its daie in order to reappear, after some time,
as another individua144. It is necessar-y to state that for the

cnc:sL:., apart from rhangeabmty and metamorphosis, there exists

‘a co*\verdent unity of time in which a sacred person is created,

and besides unstability of existence the permanence of “life pur-
posefulness of 'énergy are found. .

Time-and-space as the activity of Logos. is plainly visible
m the description of the construction of the cosmic - mechanism,
Matér"iali coemos as such is the result of co-operation of two
clements - matter and form. Matter is the lowest spiritual being
- wvegetative soul; soul, however, the life of the universe, united

with matter gives the image (gtra) of the First Intellect and

‘then carries in itself the reflection of his eternity. Form is the

organization and knowledge of matier higher and higher as ‘it
assumes increasingly developed é.nd complicated. shapes. Abso-
lute passivity: and negation of the matier would make the exist-
ence of time impossible. Activity and movement are impossible

in the state of inertia in which the matter (lei7 to itself and de-
prived of the "helpf’ of the fm'm) dwells. For the time to exist,

it is necessary that there were an impulse of initiative, a move-
ment forward which gives the beginning to some potential energy
- which is necessary to create possibilities of further movements

and changes. Even the lowest organization and structuralism
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bring about the possibility of activilty. It stems from certain. ope~-;

ratlonal rules which the structure possesses .and which L—OHSU-
tute for it somethmd very much Iﬂ(e "memory". The whole nature,
lherefore, must have knowledge, and this knowledge is its =ou1
The creatmn of ‘such of time and space (ae, formed in fhe
matter of structures a constructlon endowing it with order and
dynarmcs) is brought about as a result of the movement of the
soul aiming at its’ éalvation. Three movements formed archetypes
»f three basic dimentions, and those - an Isrﬁae!itfc author .pdts
it - gave the beginning to the formation  of space in order to cre-
ate time *®. Another work from the Yemen period states that the
begn'mmg of the first movement was heat - a point whlch it is
said, "was a who!e not a part" . 17 ]
Txme—space understood in such a way is chararlenzed by
vectonal dynamics causing movement, actively se'tmﬂ in motion
bemgs subjected to it, contrary t_o the statics of categories which
only ‘arrange movement. Neither form novrv' matter exist séperately
fr‘om. each other, but together; they appe?f as organization and
construction. That is why, time and space, those foundations' of
the structure of nature, are not so much the form of matter as
the structure within whxch matter assumes form. Structuralization
of cosmos, the creation of cosmic mechanism - thé work of the
Tenth Intellect - .appears to be for the falleﬁ soul a blessing, an
act of ‘grace. Heéveﬁl_y sphereé thanks lo _their perfect and. har-
moniot{s built, become the quintessence ‘ot form imitating the im-
age of. primeaval rule of existence and thus can be the "argum-
ent" of rebelled Primitive Matter48. On the other hand, il‘we con-
sider the =pac1a1 structure, then its pnmordxahty in comparison
to real, material objects whxch arrange themse!ves in it, and its
"spxrltuahty" - appear in the ideal character: of vectorial relat-
ionship ‘prior to' real space. Movements of the soul ﬁx the di-

mentions through estabhshmg points, thexr opposxtes and corres-

‘pondence (munagarat wa mul_cabalat) producmg a cros_scuttmg

cluster which forms the ‘central point Infthe point of intersection.

——

egraase,

Those relationships and their commion point are called substratum

of unity (dat wah da) organizing the multiplicity »,[ Lelngs Cinto one

“entity "ewven before those ideal points have assumed e shape of

bodies perceptxbl@ ‘hrough senses” bpacxal relah ons, b;\qrc{ it

opposition and cor‘re«:pondence prepared a network af domxmuuu.t

for the occurrence of time, and since then (in whatever immemor-

“ial past ocurred' the "then") celestial bodies wmoving in cosmic

space form a click measuring the time of birth and death on
earth. Theix regulate metamorphoses :taking place between extrem-
es of dialectical c_:mirad;ictiohs:_ evef'y; quality  or natural character-
istics haé its Oppasﬁﬁ énd whenever this char")cteriqtk‘:: hqn: it=
power, then it is overtaken by xts antlthesxs which annihilates it

taking its place instead 50. Sm'ularly the arrangement of hierohis-

; toncal cycles will be dual because materxal cosmos includc-s it

'ahty, the bacxs o[ which is the apposztmn of form and matte

movement a_nd repose, activity and passivity, and finally tension
between extremés of potentiality and actuality.

The que:txon of cosmic time brmgr-: to mind the problem of
the begmnn1g. E time does not come from crealion and is the
work of the Tenth, fhen‘the tl_me distance cannot be - eternal, and
time cannot be "more ancient" than the bég‘inning of everything
However, search for a béginnfng which would be the =zero point
for historical chironology or the scale of cosmic age.'is cloomed

to fzil. The paradox of the beginning les in the facl that it would

“have to be such a point from which time is derived - thus, a

point which is ndt included in time, and at the same time, such
a one, which would be the vﬁrst point of a'set_.of time momerts,
Besides, 'thexf'e.could not exist any point which would precede it
and w.hich at'the-'séme time would reméin the firqt from whxrh
past begins, and the only * one which would not be included in
the potential fuiure. The 1mp0551b1111y of imagining stuch a point -

of a zers point in abso-

(D

i

reales. sirongly agamat the existenc

lute. scale.,
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That 1s wh&,‘ ihe begirming of time is enclosed onty in the o

symbohc reflection of eschatological end which, in tumn, 15 not

only the border of, tzme measure, but also the connectlon with me-

tatemporal level. ;s

K&'im~ is the ‘form whxch is - to appear with those who detach—

ed ‘themselves from bodies in small or big cycles. Matter
and form, however, are the third - emanation which did not re-
spond (to the call of the First Intellect) because the second
‘part (of : ‘the creative world) which rebelled and persisted in
its mistake =.fell into darkness and got mixed up, resulting
.n two- thm%s cormected into ‘a pau- at the begmnmg of time
and space

In Ismaehtic cosmos, me.cr‘ounxty consxsts of. an astrological
cycle finished by annihilation and recreanon of cosmos from

chaos. It coincides w1th the. great hzerohxstoncal cycle because

‘with its end, there is formed a spiritual. shape of K3'im who un-

dertakes prmndentlal rule over nature in place of the nrecedmg
intellect. It means that he becomes, in a. way, the energy of co-

smos. the gtructure whxch organizes it, and gives it its form -

" and, at the same -time, an intellect performing concealed care ‘of
the evolution of religion (da‘wa). Quite naturally, the cycle is di- |
vided into a string of smallér units which, in turn, consist of in-

‘numerable multi'plicity‘of moments. The basic characteristice of

such a cycle is its overall character. It results from the conti=
nuity of evolutional process which takes place in ‘it, and its‘ or-
ganic cohesion. The vcontinuity of - evolution 'énd the entirety of
its product cause time to become an entirety which oversteps
the total aggregation of points, thus conv_erging int_a a ‘unit ‘-’a-_‘
con. We can draw a conclusion, therefore, that in the Ismaelitic
notion of time, there can be seen two different ways of ‘under- -
standing its measure - acc:ordmg to distinguished kinds oi topi-
cality:

1. a unit of imperfect creation, measuring and embodying
the existence of partial and incomplete beings - a moment in-

cluding ephemeral and transitory actuality;
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i A kit concentratmg in - quelf tbe whole of perfected (not

g only pas!) time,. wl’uch rreasures out the’ creatson of pez‘fect be-

ings reachmg, eternity - at its end.” g
¥ itis to be .:omething real; etemxty becomes somehow a

subhmatxon of a moment - a ldstmg actuahty of its subject an’

. etemal moment. whlch dces not know internal drnsxon, which is

Jmmeasurable and sxmultaneousl‘y depnved of that,- whxch. in tem-

,poral moment even most mtensxvnly expemenced evokes fear -

the feelmg of the 1mpo sﬂalhty of entlosmg ‘the - whole hme, us-
ing it up in’ the presen-. moment. Ismaelitic gnocsm does not allow
for a »sudden, extatic transition from time to eternity in which the
1 of' a mystic . becomes the evidencé of Divine ego-52 - betweer

eternity and time, this system places a seperaling laver of me-

‘tatemporal level. In fact, it is 'riothir\g elese but an ‘operative myth,

acting and existing presently not only in legend and trndition or
a book. Hence, the possibility of the ~existenée f'of--personifies
characters encompassing ‘the .whole .of time 53.

| Time x= here a penodxcal ‘measure of absence, an ‘announ-
cement, a sign of hlerophany which will come true onlv with ‘jts
end - cosmic rhythms as .such are not, and cannot be hxero—
phany. # so happens because, in spite of repeatedty underlined
mutual conformity of soul and cosmos, it 15. in fact, the former
which, above all, is the epiphanic place, and it is the =oul whxch

gives sense to cosmos, not the other way Found.

NOTES

The list of abbreviations used in the text:

R. A. -~ Aphmad Hamidu'd-din al-Kirmani, Ra-
d _b___y'l-‘al-,_cl prepared by, and with the introduct-
ion of Mustafa Chaleb, Beirut 1967, Daru'l~An-

dallis.
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K. W. -Ibrahim ibn Husajn al-HamidT, Kan-

. zu'l-waladi prepared by, and with the Introduction
of Mustafa Chaleb, published with the subtitie Die
ismailitische theologie in Bibliotheca Islamica, vol.
21, Wiesbaden - Beirut 1971,

Ad-dahira -~ A1l ibn al-Walid, f(itabu'g dahira fi'l-haki-

ka prepared by Muhammed Hasen al-A’zami, Bei-
rut 1971, Baru j-tak8fa. ;

(= 0 T - Gnosis - Texte der lsmailiten, herausgegebon

von R. Strothmann, Gofttingen 1943,

Kalami Pir - Kalami Pir. A Treaiise on Ismaili Doctrine also

(wrongly) called Haft - Babi Shah Sayyid Nasir.
Edited in odriginal Persian and translated into En-
glish by W. lanow. Bombay 1935,

1 This homology was discovered and described by H, Cor-
Lbin in his paper Le temps cycligue dans le mzde:cme et lxs-
macah:me, Eranos Jahrbuch 1951, pp. 211 217,

9
&

Cf, Corbin's emphasis of the re—constructwe role of {8~
wil (Higtoire de la philosophie islamigue, pp. 13-30).

4 Problems of gnosis are here consciously relaled to the
issues of hermeneutics as developed by P. Ricoeur, espe-"
cially those, which has been discussed in the work Existence
et _hermendutigue, published in the collection "Le conﬂit des in-
terprétations", Paris 1969, pp. 7-29.

. H. Corbin, Histoire de la philosophie islamique, ‘p. 126.
= The polemits was iniliated by Abd HEtim ar-R&-
zi's treattise KitSbu 'l-i wherein crificiem was lévelled
against the work entifled %bu ‘l-mabstl atirivuted to M u-
hammad ibn Ahmad an-Nasafi. The lalter was in
turn suppor'ted by AbuU Ja‘kTb as- -Sigistani, L

I»\xtabu r-rijad, p. 39.
"r A., pp. 496-505.

8 Cf, C. G. Jung's remarks in Aign, ch. Die Struktur
und Dynamik_des Selbst on the subject of the function of time
in time-space quarterny in gnosis, where the role of time is
synthetic - time is the dimensjon giving space "spirftual” sense,
a figure focusing energy and motion, having the meaning of u-
nity which cannot be shut up in space tormm by three dimens-
ions. Similarly in lsmaelitic ghosis time represents the movem-
ent of the soul which makes itself perfect and which aims at
unity but it must be remembered that giving meoning is per-
formed by means of building a construction ~ an organism which,
when it is enveloped {inally in its already fulfilled character ne-

\
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.vertheless. gives time spatial ‘character through. synchronic vision

‘ of the whole (<':f H."Corbin? remarke in his article Morpho-

4 ~  logie de la spiritualité shi'ite, Eranos Jahrbuch 1960, p. 100, on
" the sub)ect of spatial time in cychcal structure) X

E Meyerovﬁch, in his article on ‘the Sub]ect of mystical
@ tlme in Islam, says: "Mais ce qui nous semble plus particulier
a la pensée mystique de I'slam c’est I'Stude systématique et in-
croyablement subtile de ces Stats psychologzques ou le temps
“est ressenti et non pensé et calculé". (E. M eyerovitch,
Tensps et _mystique en Islam [m] Melanges Geor:ges Jamati, p.
213

™ ! A " sl
By capital letter we mark 1ntellect soul and matter when

' the nameés refer to the three substances appearlng Aas supracos-
mic intellects.

11 )
: : #4 Mas signon, Le temgs dans la p_ensee lslamxgue
Eranos Jahrbuch 1951, . pp. 140-148.

E Meyerov;tch, op. cit.
13)’:‘, Meyerovxtch. op. cit,
E Meyerovxtch, og. cxt.
R A., p. 258

R. A, bp.. 151-152 157,

' 15
‘ : 16
5 Y17 : !
| . A somewhat [uller dxscusston of the rudiments of tawl':ud
3 'the reader can find in: H. C orbln Hxstoxre de la philosophie
1slamxgue, PP- 118—124 : ; ; s

8 R A, p. 193,
g RN p.. 207,
20
R. A., pp: 208-209.

=y Maiter - the third intellect of the world of divine . imperat-~

ive is a potenhal intellect and only on the way of religious life
of human soc1ety his emanation runs its course.

Ad ~dahira, p. 28.
Ad-~-dahira, p. 36.
R. A., p. 260.

s Ad - gaﬁi‘ra,'p.'32
26 g A, pp. 280, 201, 481.

e K. WS ps 212

2

25 The mistake of the intellect calied Matter which lies af

the roots of the fall is described as overstepping of a given
boundary which was cause by pretentions to the rank higher
that the one which was his due. This mistake is called ta‘addi
which means both overstepping and crime or sin.
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Koran, 3761, cf. K. W.i p..259,
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I« VORWOR’I‘

D;e Emfuhr-ung der turmschen Spraf,he in die osmamschen

Schulen im Jahre 1839 war em Resultat der im 18 Ths dafur' un-

temornmenen Bemuhunc'en. S1e hess die schnelle Enthcklung

O T 1. s p. 162 ¢
43 -
B, A, p. 523, und dle Belebunp des Irteresses flr dle Muﬂersprache er-war
44 ten Werm das Thema der Sprachemeuerung in’, der Turkei be—

K, W, p. 117
B AN 3] .
45 ; ruhrt und neben dem Begriff "dil devrimi" (3 rarhrevclutmn
R, A, ch. V/3: "Of the knowledge which. nature ha-: ¥ n P 5

arnd what thxs knowledge is". emem Atemzug, auch der Name von Ataturk genannt wn‘d dart‘

m\_ht ver’gessen werden, dass Kemal Pascha seinen Erfolg in |

emem hohen Grade der\ im 19. Jh wirkenden Patmoten verdankt

5 L, cit, j dle es verstanden, dze turkzsche Gresellschaft aut' die tangw:em— A

L. .cit. ge: Sprachremxgung vorzuberelten Aber die Gec.el‘schaft war sich’
?O L cit weder in dem Bedurfms nach purlshschen Reformen, noch uber 3
B L et deren | Arbeltsmethoden e1n1g. Trotz v1eler' Stromungen und unt?r—

schiedhcher Memungen lasst sich nur nm Sprachemeuerung:-

L. Mass ig non, La Passion de Hallaj, vol. 1, pp.
; programm als umfassend und koharent bezexchnen. Sem Autor

Kal Pi
ami_Pir, p. 68. war - Zlya G—okalp (1876~ 1924) der semen ziemlich massvoU.en

und sehr reahstxachen Plan im Werk Turkguluk esaslam (Prm- .
:zxpLen des Panturkxsmus) darstellte. : ‘

: ‘Das nachste punstxsche Programm wurde von Ataturk VOr=

y neschldgen Dxesmal war es jedoch cher ein radxkaler punsmLu
Dxe erste Orgamzatmn ftir - Arbe:t an der rurkxschen Sprache natin-
te =zich "Dzl Hey etx" (Sprachkomxssxon) Die schnelle Auflosune

Cder Ox'gamzatl_on wurde dut‘qh .ghe unzureichende Sachkennmxs






