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A NOTE ON NAJM AL-DIN AL-RAZT
AND THE BAHR AL-HAQA'IQ

b, The lack of personal information is one of the major obsta=-
cles to any critical study of the great seventh and eight century
masters of ‘Irfan. In the case of Najm al-Din al-R&zi 1 this lacuna
has been especially frustrating, Najm al-Din was widely travel=-
led and well known in his own time. He was an author and tea-
cher whose importance and influenqe have not diminished even
‘}i.nt‘o-r;lodemAtim.es 2. Consequently he has been the. subject of
often confusing hagiography 3, and scholars studying his works
have been forc_ed. to speculate about his education, travels, and
spiritual pedigree;, Now, on the basis of an apparenily unstudied

~ Arabic manuscript of the Bahr al-llagad’iq in the Sulemaniye Lib-.

rary4,”we can begin to sort out and to answer some of the que-
stions éonceming Najm al=Din’s spiritual growth and the compo=
sition of his Qu_.r’anig exeg'esis. .

‘ The ménuscript’s authority is. specific and incontestable.

| The following inscription appears on the penultimate folio in the
same hand as the rest of teh text; "End of the commeptar’yuparts
one and two of the book Bahr al-Haqd'ig wa al-ma'ani fi tafsir

al-sab’ al—matha.nf, This copy was completed on Wednesday the
Eleventh of Rabi’ al-Awwal > in the year 647 in the city of Tu~
.star, by the weak, the servant, the needy of God’'s grace, beg=
ging His pardon, Abd al-Malik Muhammad ibn Muzaffar Tiyar

( Tiyél) 5 al=-Tustari”. This is followed by a standard formal
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‘end=-note praising God, Mul:xammad, ‘his family,r'and his companions,
concluding the text. i

There follows another long passage in a different, or more
hurried, hand, which becomes increasingly hard to read and fi-
nally lndeciph_erable. It is a catalogue of the men present at the'

majalis where ‘_tnis text was read aloud and is introduced. by the

following; "The bwhol'e of this volume ‘was listeried to by its aufhor', :

the Shaykh, the Ima&m of inspiration, the ‘Sultdn of the Shaykhs of
Islam.,. Abu Bakr -Abd Allsh Shahawar al-Asadi al-Razi". More— :
over, there appears at the very end of the manuscript, in yet a -
third . (oversxzed) handwriting, the following;."A correct (sound)
‘hearing (hstemng to/audltion) and transmxssxon. Corrected by - the
fagir Abu Bakr Abd’ Alldh. Shahawar al-Asadi al—Razx on the Se—
venteenth ‘of Mubarram in the year 650", ;

It is .clear from the context, the. dl.fference in handwmtlng, the
differences ‘in the, manner of formal address, and the differences -
in how Najm al-Din is himself identified, that this’ latter wilness is.
his own7 Najm al-Din corrected e.nd sxgned as’ accurate ‘this.
partxcular manuscrxpt. '

Among those catalogued attendants of the majalis, the ma,]o-
rity are identified as "al-Tustari", We have also seen that the
manuscript _wasvcopi'ed in Tustar (_Shushta_.r) three years earlier.
We must stress that the catalogue of names as well as the a_l.l—
thor's own signature clearly follow the formal completion of’ the
text, Thus, we can‘confifm that Najm al-Din was in “Tusf‘;ar tea~- .
ching from his ta’wil only four years before his .death in 654.‘,‘

Having' verified the importance  of this- manuscript, we ,shall
review carefully the information we are most concemed with herev
-~ the extensive autobiographical enlries. Folios 3-10 are prima- .
rily devoted to a\ltobiographical accountis and there are several
personal comments throughout the sixty folio introduction. No other
manuscript of the Balr al-Haqga’ig available in the Libraries of v
Tehran or Istanbul contained like material, ;I‘hese. entries are as

surprising as they are informative. That a shaykh of Najm al-Din’s -
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stature should narrate such- complete a.utobxographical passages
is -a valued rarity. That he should so systemalicauy elaborate
his relationships  with three of the greatest shaykhs of Sufic Lore
is a- provndentxal.msccvery and must, in the end, alter the- frame=
work w1thm which we study hxs life and his Suf:.sm.

Na,)m al-Dm tells us that there ‘were four great shaykhs to |
whom he vanously attaq'xed hxmselﬁ. This . in. itself is not surpris—
ing. It was common, indeed almost necessary in any rehgl.ous
text, that the author ‘identify the teacher from whom he leamed
specific works or interpretations. But Najm al-Din here enumera-
tes a chronological hst of the shaykhs he was assoclated with
and the authonhes he has from each. I ‘was also not uncommon
to have more ‘than ene shaykh. One shaykh might send a disci-
ple to bstudy‘wit'h another, or a disciple might associate himself
with a new snaykh upon the death of his: original murshid.

We have long known . that Najm al-Din had a close relatxon-
ship (spxntually and personally) w1th ‘Majd al-Din al-Baghdadx
and to some extent wzth al—Baghdadl’s master and the founder of
wh;t became the Kubrawiya Tariqa, Najm al=Din al-Kubra._ For=
-funately, we can now pinpoint with some accuracy the time se-
quence and the nature of these two affilations. But the most re=-
markable information yielded by this manuscript (including the in-
formation about his short and unclear association with & relati-
vely unkmown shaykh in Hamadén) is the extensive and recur-
rent ,ifnportance in the spiritual and temporal life of our shaykh
played by Shihdb al-Din ‘Umar al-Suhrawardi. He lists the shay-
khs as follows 9;

The first shaykh, referred to as "our shaykh, shaykh of the
world... Abu Sa'id Sharaf ibn al-Muayyid Abi al=Fath al-Baghda-
di, .entitled (with the laqab) al-Majd. 1 served him for five years
in Khwarazm", He tells us that from al-Baghdadi he took his
"Parigat al-sullk wa’l-sayr ila Alldh, his Khirga of sanctxty
and its I'aza, Jaza in I—Iadxth and ’l‘ransmxsslon:u... remaining

in his ser-wce, honored by his companionship until he was mar-
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tyred on Monday night ( Sunday Night) the last of Jumadé '1-akhir
at the end of 606" ;

As for the second shaykh; "The illuminated shaykh my shaykh,
and the shaykh of my shaykh, exemplar of the world in truth, proof
of God to creation, Abu al-Jannab Ahmad ibn ‘Umar -ibn Muhammad
ibn ‘Abd Alldh al-Khavifi entitled al-Najm al-Kubrd... He was my
shaykh in -companienship (guhba) Transmission, and Auditions
( sama'). He was martyred in Khwarazm in the. Mongol attacks
in 617 or 616. , ;

The third he never refers to specifically as "my shaykh";
“the uﬁdelimited shaykh, leader thrbﬁgh God, guide of men, Abu
Muhammad . Mahmid ibn Khudadh ibn Abi Balcr al= Iraq:. entitled
al-TaJ al—Ashma.nl. I associated with him in DeHestdn, Rayy, and
Hamadan for a long period as a disciple. I benefited from him in
Hamadér;'.for'riumerous years and I have from him Auditions and
§8za in his own hand. He died in Hamadan in 620, :

"As for the fourth shaykh, and he was my shaykh also,
shaykh of the shaykhs of his time... Abu Hafs ‘Umar ibn Muham-
mad al=Suhrawardil entitled al—ShihEb I -associate(ri(w-ith him for a
while in Baghdad. He was the first from whom 1 took Tamqat al-
=sulik a.nd seclusions (khalwa) and four'ty day retreats {4 ang:a
‘nat). I was dressed by him in the cloak of comparuonshlp. I have
from him aza as a shaykh (Jjizat al-shaykhikhiya), and thé in-
vesting of others with the cloak (Ilbds al-khirga), and transmis-
sion. From the time of the beginning of my journey to (with) him,
my occupaﬁon was with seclusions (‘uzldt) and retreats with
him, and benefiting from him before 1 was commanded to travel
from the unseen = thr"e;a times consecutively. But I hated ':ravel—
lmg from him before perfecting my share in being his compé.nion.
1 informed him of the three visions and he ordered me to set off,
after thinking over my situation carefully. And that was in the
year 601" S i Sl k

"Then 1 was ennobled by serving h1m in Rayy after my re=

tumn from Khwarazm and Khur8s3n in the 'year' 614, and he gave
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me fdza in the iransmission of dhikr and the placing of (disci=
ples). in the khalwa", v

"Then 1 was fortunate time after time in sez-viné him in; Irbil,
Mawsil, Rim, and Baghdad. That was the last time that I was fore
tunate to be in his service. And I have delayed in mentioning him
among these s_haykl"ls,‘ even though he was the first of them who=

se companion 1 became, because he was the last of them to die,

Cin the year 632",

When we make a companson bei-ween the wvarious other auto=
bxogr'aphlca.l extracts in this text - this’ mforma.tlon, and the facts
ot' al-Razi's life that have been proposed or substantlated by o=
ther_ researches, a relatively whole and coherent picture of the
first part of his long ‘life on the Path emerges.

He left his home in Rayy in the year 1599, at the age of 2% 13
and we can establish that he was born in 572, that is, he was
88 (lunar) years old at the time of his death in 654, Most pro=.
bably he was buried at Baghdad 14, although we have shown that
he could not. have spent the last thirtyodd years of his life in re-
tirement there - as has been .'s,\‘tbmitted;-15

ted him in Tustar in 650,
!

- gince we have loca-

Leaving Rayy he travelled by way of Syria and Egypt io
the Hijdz and visited ‘Madina, Although he does not specifically
mention it,‘ we can well assume that the effective purpose for this
jourmey was pilgrimage, after which he spent about one year in
Baghdad. It must have been during this period that he first en-
countered Suhrawardi, whose service he left, as we have seen,
because of several visions in 601.

" By way of ‘IrAg and Khurdsan he proceeded to Khwarazm
where he iells us he remained for some years. We have no way
of knowing for certain how long it took him to reach Khw&razm,
but by early 602 he had certainly made the acqauintance of and
taken initation from Majd al=-Din al-Baghd&di., And we know from
his own testimony that he stayed in the service of this murshid

for a period of five years in Khwarazm until the lafter was mar=
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tyred in 606. Their association must have begun sometime  at
the close of 601.

We know also, that he considered himself to be a disciple
of Najm al-Din al-Kubrd. Understanding al-Ku‘brE’s p_osition, as
his master’'s master, it is only natural that al-R&zi should inclu~
de and acknowledge this connection. Al-R&8zi must have consi=
_dered that his own discipleship stemmed ultimately from aleKubrg,
and most undoubtedly attached himself to the majalis of al-Kubra -
when al-Baghdadl was killed in 606. Indeed, it ‘is likely that what=
ever initiation took place in Khwarazm was directed by al-Kubra 8

While we are certain that there was some inner motive force
that led’ al-Razi to the East, we cannot overlook the pre.vious
connectioni between his two famous murshids and it is quite pos=~
.sible that Suhrawardi sent the young al-R&zi to Khwarazm. and
introduced him to the circle. of Najm al=Din al-Kubra, Although
subseqﬁenﬂy forced to flee, R&zi cer'té.inly would have honored
this formal affiliation at least until al=-Kubra’s death in 618, Tra-
ditionally, al-R&zI has been revered as a great Kubrawiya shay- ;
kh 7, but is not listed in that order's silsila’®,

In any event, this period must have also included the inter-
val of his return to ‘IrEq in 614 which he discusses in regard
to his relationship with Suhrawardi. The chronicle of his travels
corroborates this 19.. Al-R&zI recounts that after spending some
years in Khwarazm, he returned ot ‘Irdq, visited Adh3bayjan, and
returned again to the East where he remaiﬁed several more years,

The question we must pose at this juncture, and in many
ways the most provocative problem here presented, is to consi=-
der this combination of Suhrawardiya and Kubrawiya lore in the
pe‘i-s.on of al=R&zi. We know that Suhrawardi and al=Kubra pro-
bably knew one and another, both being near contemporary dis-
ciples of Suhrawardil's uncle 20. Any further investigation must
deal with this connection between two major Sufi orders, and
must accept the possibility that Abu Hafs sent, with deliberate

intent, his disciple to Khw@razm and to Najm al=Din al-Kubra.

5

The next period of his life is wéu documented and the work
of previous research is confirmed in this account. .He left Khw3-
razm in 616, made a short pilgrimage to the Hijaz;'and we find
repeated accounts of his' refuge in. ‘Iraq and Hamadan durmg the

tumultous events of 616=616 j_'. He t-ema.med in Hamadan until

; .the end of 617 when he was aga.in. forced to flee from the Mon-

gol advant:es. This must mark the end of his association %4 with

the - shayk.h T§j al-Ashmani who died in 620, For by 620 Razi

was in Anatoha, and can be- closely licaied in Arzinj@n in 621 3.

Najm al=-Din tells us that he was the disciple of the al-Ash-

mani for a number of years in ‘Ir8q and Hamadan. There seems

“to be, acéording to his own chronology, no other opportunity.

. Although he untor'tunately provides no dates in the notice devo-

ted to this shaykh, other than death-date, between 601 and 616
he was cleé.rly in service :t‘o‘vanother shaykh (living shaykh) by
formal initiation. He may have shared c‘ompany with al-Ashmani
before he left for the East, or bevbenbduring any of the intervals
we ‘have ‘seen in between when he was in ‘Irdq for short pe-

riods, perhaps he even left Khwarazm earlier that 616, but it

.‘seems_ most likely that their produciive relationship was during

al-R&zi's retreat. It also suggests that in this period of deep per=-
sonal and political agitation 24'. Na'fm al-Din sought the compa-
nionship and se-curity of ‘an .acknowledged spiritual connection.
He left Hamadan in 618, travelled to Anatolia and met Su~
hrawardi for the third and final time. This meeting in Malatya,
and the resultant introduction at éourt which led to the compo-
sition of thé ‘Mirs3d al-‘Ibad, is quite famous and until now . ap-
peared a singular and fortuitous. encounter 25. He lists Irbil, Maw=-
sil, and Diyarbakr separately and ‘says that he ‘remained for a
while in RGm and Anatolia”. This stay - well into 622 - also in-
cludes his residence at the court of Dawiid Shah 6 for whom he
composed the Marmﬁzét. He must have left Anatolia sometime in

622, as Professor Landolt has shown 27, because he was a mem=

. ber of a political mission from Baghdad to Tabriz in 622-23.

£
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Although this incident is not itself discussed in the manuscript,
he comments that he "trévelled frequentily between‘ placés invol-
ved in strange affairs™ =8

The last account he provides is that he visited Tiflis after
its conquest That is, he ‘had been to Georgia after 626 29 He
then retume.d_ to the Iranian heartlands, Arran, Adherbayjan,‘lréq;
Pars, and Kh'.ﬁzes.tan. But between 626 _in- Georgia aﬁd 650 in

Tustar, we cannot locate him. And 626 was ten years before heé

began the Bahr al-Haqa'ig.

It is not our purpose here to detail the modemrm - academic

controversy ‘surrounding the history -of the Bahr al—Haqé’igao

But ig seems that an answer can now be approached on the '
authority of this unique text. Unfortunately the manuscript -itself
réﬁreysents but a small fraction of the whole. Counting 523 fo-
lios, beginning with the F&tiha, it stops abrubtly at Su}at al-Ba~
qara, verse 252, Thg scribe tells us in his ending colophon that
this volume comprises parts one and two of the. whole, and there
is no solution here as to how much of thé commentary in the
Bahr is original with Najm al=Din, All of the evidence to date
supports the opinion that the only completed about one=third, the
bulk of the text being the commentary of the later Kubrawiya:
~shaykh al—Semnani'.,_ But that Najm al-Din claims this volume to
_be his own is beyond  question. He devbtes long passages to
discussions of his travels in search of Hadith and escteric her-
meneutxcs as a prelude to precisely thx:v under’takmg31. He even
‘includes a section enumerating the differences between tafsir

32 s 3 L
and ta'wil  emphasizing that his is an esoteric ta'wil g.lrawing

on the traditions and lessons of many shaykhs and masters who

were also men of Hadith,

Indeed when R&zi includes an original interpretation it is ex-
plicity "attributed to himself with the phrase "thus said the Imam,
the author". The majority of traditions, stories, and interpreta-
tions are similarly cited with the name of the ‘man who made them

famous or from whom R&zi heard them. This is the key to the

m

‘the Qur’an; "incldding every one of the surats and verses...”

jrary

composition. The whole work, with the notable exception of the
Fatinha, whose authorship all have conceded to him, was then a
collection,.v selection, and éomparison of sufi exegeses. ‘

“ While as one. would except, he includes much of the inter=
pretahoné taught by Na]m al-Din al-Kubra, an at’cempt to show -
that al-Kubra was the author a.nd aI—Ram the copxest seems. not

only a mLSdlrected but a. counterproductwe approach. Rather,

_-.what is required is a systema.tl_cbccmpamsan of each. important

‘section with' their originals=where available-whether they are ta-

ken from al-Kubrd, al-Qushairi, al-Makki, or al=-G hazzali.
As for the date of the Bahr, we can only fix its beginning,

and we assume he worked on it until his death. He tells us' that

. he began work in 635; "In 635, the thirtysixth year of my tra=-

vels (when he was 63 years old) "I undertook the composition

of a commentary on.the verities of the Qur’an". In addition, he
makes it quite clear that he intended to cover the entire text 03‘('3
Again, in a discussion immediately following a description of the
four levelsr of Truth inherent in anyA revela.tory' sign 34, he reminds
the reader that hl.S ‘work is an investigation..into- the Haqga’ig, the
deepest most l'udden \realities oi the Qur’ an, and that other kinds
of Commentary can be left tc jurists and lesser men.

In conclﬁsién, this rare text, while answering several gues=

tions s-urr'ounding the life ‘and adventures of Najm al=Din and con-

vfirming,' in our opinion, his authorship of the ‘Bahr al=-Haga’iq, has

presented a puzzle of more profound consequence. We face a
perplexing situation. The historical place c;f a master whose
works are popdlar and in use even today must be re-evaluated.
This triangle of al-Baghdadi/ al;Kubra' Suhrawardi, and al-R&zi
ﬁrovides a new overture for understanding R&azi's later work as
well as his formative spiritual development. It rriay prove, that
the discipleship Najm al-Din completed, directed as it was by

three unique forces contributed to and influenced his method in

the Bahr al-Hag3'ig.
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'NOTES

: 1Ab'u Bakr Sh3haw3ar: al-Asadi al-R&zi with: the lagab Najm
al=Din" al-=Daya, Virtually nothing exists in English concerning al-
~-R&zi, The reader is directed to Prof. Landolt's introduction
to the Marmiz3t=-i Asadi dar Mazmirdt-i Dawudi, Teheran 1973.
" Also chp, V in. Corbin, The Man of Light in Iranian Su.hsm
[trans. N, Pearson], Boulder 1978.

. Several active orders use R&zi's Mirsdd al-‘lbdd as a
manual for ‘practical Sufism, notably the Nx‘matallahxya and the
Nagshabandiya. Recent academic interest is evidenced by seve=
ral Persian Language editions in the last decade, a forthcoming
- _translation of the Mxrgad al=‘lbdd, and my own of ‘the Rxsala-x
‘Ishg va ‘Agl. . : . y
3I:“ox'_ example: a discussion has _developed concemmg Jami’s
account of the meeting between Najm al-Din, Jaldl al-Din RGmI,
and Sadr ‘al-Din Qilinyawl. Curiously no one questions Jami’'s as=-
sertion that R&zi is buried in the Shuniziya in Baghdad. Najm
al-Din was in the right place at the right time for such a meeting,
and whether or not the story is hterally true,é confirms his pre=
'stlge among the Folk, 5

H. Hiisnii 37 Mukarrar, I am mdebted to William Chittick,
and Cornell Fleischer who unraveled  difficulties in- the text bey-
ond my capacities. ;

¢ For those who appreciate such events, 1 dxscovered and
read this note on the Eleventh of Rabi al-Awwal 1399.

% Mss. unclear,

Najm al-Din  would never (nor I suspect would any true
‘shaykh) assume to himself a title other than faqir bi=Alldh, or
its rough equwalent. And no disciple would presume to address
his shaykh, in writing, by a series of honorifics less intncate
than those we find here,

8M eier, introduction to Die Fawa'ih al=jam3dl wa fawatih
al:ialal des Najm al-Dm al-Kubra, ersbaden 1957. .

gFf 4b ff,

10

We should understand this as an indication of formal ini=
tiation into a Tariga.
¥ 5
12

Mss. unclear,
Ff, 3b=4a.

131 seems that Razl had litile contact with the Folk before
598-99, He comments that he was spurred to wander by a vi-
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sion and the subsequent pam in his soul. This is a prototypical
call to the Darvish Way. He also makes quite vivid the misgivings
and protestations of his famxly, (£ 2b). See Kadkani, Persian

introduction to his edition of the Marmuza.t (op. cit,) for a com=

parison of other accounts.

145 ami, Nafahat al=‘uns [ed. M. Tawhidi Pour], Tehran
1337, p. 435.

15L andolt, op. cit., p. 8.
16 op under his a&spices.

17 Dehkhod&, Loghat Nameh vol, 21. Husayn-x Khwa=-
razmi, Jawahir al—Asrgr [in:] Meier, Die Faw&'ih,,.

18He is considered one of the twelve major discipleshaykhs
of Najm al=Din al=-Kubrd, but no line of transmission continues
through him., For ‘more, see Triming ham, The Sufi Orders
in Islam, Oxford 1971, :

19R, sh.

20Abu al=Najib al-Suhraward_I, d. 563, The picture looks like
this; ‘
Abu al-Najib al-Suhrawardi
I ; T b
Abu Hafs ‘Ammar Isma 11-
al=-Suhrawardi +  al=Bidlisi al-Qasri
d, 632 d. 596 d. 590

“Najm al-Din
al-Kubra d, 618
|

Najm al=Din al-R&zl

d. 654

21 pisgladt Ishg va ‘Agl, [ed. T. Tafazzoll], Tehran 1973.
The Persian introduction to this work by M. Minov1 covering
the "Life and Works" is the best single account, combining pri=-
mary and all relevant secondary material in one article.

e Suhba as that special sort of murshid-murid relationship
although not necessarily formal initiation.

23Landolt, op. cit,, p. &.

24In the tenth chapter of the Marmuzat he discusses the
Mongol horror ‘as a portent of the "End of Time".

25Landolt, op. cit, p. 9
i Regnum 616=625.
7Cf. 25,

4 B, 7b.
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29
For the conquest of Georgia and the str
atagem involved
in ghzes capture of Tiflis see; Cambr dge History of Iran, vol, v,
P-. 7

30
Summarized in M. Minovi's introduction cited above.

Or see Corbin, La philosophie shi’ite, Bi
b, Iranienne 16
Paris 1969, Also Mexe r, introduction t'o Die Fawa’ih A als'o
soe

cited above,

31g 6a.
2w ap,
P a6,
34

Ibid,
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Bogdan SKZIADANEK

ELEMENTS OF CHRONOLOGY -
OF THE KHARUITE INSURRECTION OF HAMZIYYA IN SISTAN
(8-th — 9-th CENTURY). ITS OUTBREAK AND FALL

For maﬁy years, under the three ‘Abbasid caliphs: Irfjarﬁn

al=-Rashid a.nd" his two successors: al-Amin and al=-Ma'min, south-

eastern Persia was the field of activity of insurgents belonging

to. the kharijite sect of hamziyya, called thus by later Moslem

theologians after Hamza ibn ‘Abd Alldh al—Khériji1, its founder,

leader and ideologist. Though if considered in terms of the who-
le nation the inserrection of Hamza was an event of lesser im=-

pox:tance in the period when almost the whole caliphate was sha-

. 'ken by anticaliphate and anti-Arab risings, it had an unquestion-

able influence upon the subsequent events in Persia in the 9-th

century, especially on the establishing of the Saffarids’® state,

‘being the first independent state in Moslem Persia, It left also

an indelible imprint upon Persian literary and religious tradition 2.
' Nowithstanding the considerable importance the insurrection
of Hamza had for the studies concerning the restoration of the
sovereign state rule in Persia, lost by this country in the result
of the Arab invasion, the topic had not been researched through~
Iy yet, This particular situation results from incompleteness of the

records, certain divergence of opinion on the subject in Persian

. and Arab sources, as well as from the fact that the insurrection

took place not in the central territories but in the eastern bor-
derland. The date of its outbreak is unknown and the time of its

fall has not been determined even approximately.



