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MUSHACCSHAC IYAN :
A FIFTEENTH CENTURY SHI‘I MOVEMENT
IN. KHUZISTAN AND SOUTHERN IRAQ .

The lowlands of Khiizistdn in the ,_s'outhweste.m qdfﬁer of
Iran, as well as the neighbori._ﬁg marshlands of southern ‘Iraq,
were a center of Shi¢i activity’durihg the first half of the fifte=
enth century under thevsho_r't-li:vecl dynasty of the Mushaf®sha‘s
or Musha‘sha‘iyan. ShI‘ism1 in this region was growing almost
at the same time as the Sifi order of Ardabil in the northwest
o ( Azarbayjén) ,wé.s fast being transformed into a militant Shi€i
"mo'\‘remer;t which, towards the end of‘ the century, led to the es~
‘té.b'lishmerit in {He wholée of .Iran of the new dynasty of the Sa=-

._‘i'tfla_.vids."l‘he two movements, growing in either corner of westermn
:"Iran, fina]ly ‘clashed. Victory was with Shadh Isma¢l and the Sa-
-bljavids ?. ‘ | 1
" On the. Iranian side, this is thé area watered :by'the Karin
'»Vriv.eAr which originates in the highlands of Irdg-i Ajam or Jibal
and flows southwards until it empties in Shaﬁ_: al-‘Arab at Khor=
raméhahr (Mohammarah), Along the nothem Ka&arilin and its trie
butaries lie Dizfll and Shishtar (Tustar), and in the vicinity
are the ruins .of Shﬁsh or Susa, the .ancient Achaemenid capital.
The major Iranian city of Ahvaz lies on the Karin river in the
center of this region, and sometimes lends its name to the whole
province of Khiizistdn. About forty miles to the west of Ahvaz
is located the small \.rillage of Huwayza’ (Hoveyz3h), at one
time the center of Mushafshat activity. Ten more miles to the

west is the modemn . Iragi boundary line 3.
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On the Iraqi side are the marshlands of the lower Tigris
and Euphrates rivers which meet at a plalce' known as al-Qumah,
a few miles west of the Iran=Iraq border. From there to the head
of the Persian ‘Gulf, about a hundred miles to the south, is the
waterway known as Shatt al-‘Arab (or Arvand RUd as the Iran-
ians referred to it in recent times), Basrah, the old-Moslem gar=
rison town, lies on the Iraqi side halfway doW the Shatt. Due
to the swampy' character of the lower Tigris = Euphrates - valley,
the area has often been called al-Jazd'ir (literally the islands).
The geographical inaccesibility of the terrain to armies comiﬁg
from the north played an important role in the early successes
of the Musha‘sha‘ movement4. )

In pre-Islamic times, Khizistan was an important prcvincé
first of the Achaemenid and later of the S&sa@nid empires. By
the year 640, the region was conquered by Moslem Arab armies
and was one of the few areas of Iran that was almost totally
colonized by Arab settlers, hence sometimes assuming the name

of ‘Arabistdn. During the high Caliphate period the province was

the center of the Zanj rebellion (861—883), and was subsequent-

'ly under the control of whichever i'egime was in power in Bagh=
dad (Biyids, Seljiks, Tikhanids) >, :
Religiously, Khiizistdn and lower Iraq appear to have been
under Shi% influences originating in Hillah (and the neighboring
centers of Kiifah, Najaf and Karbald) to e northwest, and in
the Hasa=Qafif~-Bahrayn area to. the south. Economically, the re=
gion has been known for its agriculh;ra.l produce since ancient
times. The tenth century Persian geographical handbook, Hu#ddd

o=
al-‘Glam, says,

This province is more prosperous than any province adjoining
it, Great rivers and running waters are found in it. ks country-

side is flourishing and its mountains are full of utiliiy6.

The settlement of the Near Easten'i question by Timir may

be said to have ended in failure with his death in 1405-06, His
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successors,' the TimGrids, were more interested in establishing

. their power in M&vard’annahr, although they did maintain a shaky

control over Iran and Iraq'.b_KhﬁzistEn and southern Iraq were -
ruled Aby local gcverrn'obrs appointed by Timiirid princes in Shiraz.
The real emerging power in Iran and Iraq (inci.uding eastern
Anatolia) during. the post-Timlr' period was that of the ’L“urkmén
tribal federations of the 'Qa‘-'ré'.—qdyunl‘ﬁ‘andrtﬁe Ag-gqoyunli. While
these Turkm3ns oriéinated elsewhere, it W‘as only after they con-
trolled the great mefropolitén centers of Baghdad and Tabriz that
they became recognized establiéhed states7.

The Mushafsha® movement began during the first decades
of the fifteenth century when Sayyid Muhammad ibn Faladh, the
founder of the "dynasty" declared himself toc be the Mahdi.

I

It is not possible yet to outline in detail the history of the
l\ll.usha‘shac movement .in Khiizistan and soutﬁem Iraq. To begin
with, no sufficient research has yet been done on this move=
ment, and the information on it is ééattered throughout the con=-
temporary and later chronicles. No  single chronicle exists that
is devoted solely to the history of thfs dynasty - if indeed we
can call it so. However, many works that deal with the general
history of Iran and Iraq during the fifteenth century and later, .

and in particular those chronicles that cover the era of the

‘ Safavids,. ordinarily include a. section on the Musha‘sha‘s.

KhunjI's Tarikh-i dlam=-3ra-yi. Amini, for example, devotes several
pages to Mushafsha' affairs, but his information, although of con-
siderable importance, is only incidéntal to Vhis chief interest in
late Ag-goyunlG historys. | :I"he same may be said about con-
temporary and later Persian chronicles.

A major source on the Musha ‘shat movement, however, is
the yet unedited and unpublished work by the lesser known
Iraqi chronicler ‘Abd Alldh ibn Fath Alldh al-Baghdadi, author
of at-Tarikh al=Ghivyathi 9. Baghdadi, like Khunji, is_. a contem-
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porary of the events he chroniéles," and is perhaps our earliest
and most trustworthy source on the subject. In fact, it appears
that -Baghdadi’s account - of thé Mt.,tsilrm';'shac movement was for a
long time the only source of mformah.on on the. dynasty and its-

'early hnstory. Thxs account was made use of by the celebrated

Shi": bxographer ot' the early seventeenth century, Qadi Nur Allgh.

Shishtari in his work Ma]ahs a.l-Mu minin where the author of
at=Tarikh al-Ghiyathi is quoted directly o..

_ One of the earliest modern scholars who was fu'st to deal
with the Musha ‘sha® movement was‘.the late Werner Caskel, who
devoted two articles to this subject w;hich appeared in the now
defunct journal Islamicail. : One" of these articles deals with 'thé
‘origin of the movement and the affairs of its founder Sayyid Mu-
hammad ibn F‘alallg! and his immediate successors. The other deals
with the dynasty w"h%en','after its subjugation by Shah IsmS‘H, the
Musha ‘shaf sultans‘ became governors of Arabistdn (Khiizistin)
under the Safavids. A short section of this second article brings
the account of the dynasty to the present.

In dealing with the origins and early history of the Musha=
‘sha‘s, Caskel bases his information on the available accounts
of the chronicles such as Khwandamir's Habib as=siyar, Munshi’s
T&rikh-i Slam-3rd-yi Abb&si, and other geographical and biogra<

phical works like H&jji Khalifah’s Jih&n-numa and Shishtari’s

Majalis al=-Mu’minin,

.Walther Hinz, in an article on the sourcés for Timirid his=
'tor’y, included a short séction on Mushafsha® bibliography which
added little to what was then written about this dynasty12

At about the same time, the late gzreat Iranologist Viadimir
Minorsky published. a short but c‘omprehensive article on the
Musha‘shafs in the Supplement to the first edition of The En=
cyclopaedia of Islam (1934.).'Minorsky depended primarily on

Caskel’'s work, but for the religious_viéws of the movement he
also utilized Ahmad Kasravi’s Persian work on Khizistan, T3=

rikh-i pansad s3lah-yi Khiizistdn, in which the celebrated Ira~
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nian scholar had devoted a fe.xrly large section on the Mushat-
13

sha¢ movement” ~. The importance ‘of Kasravi's work lies chief-

iy in his use of the so-called Kalam .al-Mahdi, a work done in
imitation. of the Qur'8n and ascribed to the founder of the Mu=
shatshaC :dyhasty, Sayyid Muhammad ibn Falah himself. Kasravi

also uses at-Tarikh al-Ghivyathi, apparently only in the recension

of Shiushtari’'s Majalis, .and utilizes a number of other important
materials 14. ;

The only author who appears to have used at-Té&rikh al-

=Ghiy3thi in its original form is the modern Iraqi. scholar, the

late €Abb3s al-‘Azzdwi, who was writing, a few vyears later, hxs

multi=volume work T&rikh al=CIrdq bayn 1ht11alayn15. ‘AzzEwi was

using the manuscript of the said at-T&arikh al-Ghiyathi which a

leadmg Iraqi scholar, Fr. Antome—Marxe al-Karmili, had purchas-

ed at Najaf in 191716. This appears to be only manuscript of

. this work known to exist.

But in spite of the fact that four scholars (Caskel, Minor=
sky, Kasravi, and ‘‘Azzawi) have dealt with the question of the

Mushafsha¢ movement with varying degrees of interest and at-

tention, there is much yet to be known. A closer look at the

available sources, and a thorough examination of certain other
material either neglected or unavailable at the time to these scho-
lars, will yield significant information on one of several such
socio=-religious movements that rocked the Moslem world during

the fifteenth century 17.

I

Like the Safavids, the Mushafshats c.laimed descent from
the Seventh Shi% Im&m Misd al-K&zim. According to the genea-
logy of Sayyid Muhammad ibn Fal&h, he was fourteen genera-
tions removed from Im3m al-Kazim 18. The Safavid family’s claim
was in the twentieth generation; but a section of that genealogy
has been proven wrongig. Caskel does question the veracity

of Musha®shat genealogyzo, and although he makes some at-
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tempts at reconstruction in the various names by a comparison
of the sources, he leaves the matier unresolved.

Sayyid Muhammad was born at Wasit in the lower Tigris=
-Euphrates valley halfway between Basrah and Kifah 21 He
studied at the great Shi%i center of Hillah under Shaykh Ahmad
ibn Fahd a]-Hxlh o

The first facts recorded in the sources about Sayyid Mu=-
hammad deal with relations between him and his teacher. We

are told that,

Shaykh Ahmad had written a book on the strange sciences
(a.l-‘ulC_lin al-gharibah, i. e. magic); and when he ‘was about to
die he gave the book to his servant to throw away in the Eu-
—phrates. By means of a trick Sayyid Muhammad... was able to

get hold of that book...za.

It is also stated that Sayyid Muhammad’s father died when -‘his -
con was still an infant, and that Shaykh Ahmad married his mo-
ther and subsequenﬂy gave Sayyid Muhammad his ownvdaughter
in marriage 24.

This paternal-filial relation between master and student did
not seem to give Sayyid Muhammad a special position with his :
Shaykh; for we are told that, when Shaykh Ahmad learmned that
his student had by . trickery obtained possession of his book of
miracles and magic, he seni a messenger after him demanding
the book back. "Sayyid Mubammad:_ denied (that he was in pos-
session of the ‘book) and claimed that the Shaykh had become
senile from illness and that he was a Sunni while Sayyid Mu=-
hammad was an Ima&mi (i. e, Shifi=ithns‘ashari) ... He ran*away
in-the darkness of the night and became eager to read the book...
‘He went to I:Iml\rayza’25 and began performing many miracles 26".
Later when Shaykh Ahmad learned that his former student was
beainnihg to assume the role of a "Mahdi" he issued a fatwd
against him 27. He also tned to have him killed and wrote to the
‘Amir of Wasit accusing Sayyid Muhammad of kufr 3. Muhammad

manged to escape 29.
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Baghd&di’s ai~Tarikh al-Ghiyathi speaks of a zuhir (i e
; .y

manifestation [ epiphany) of Sayyid Muhammad ibn Faldh in the

year 820/1417°°,

Other auiéhorities speak of a zuhiir in 828/1424
and even later in 840/1436 >}, According to at-Tirikh al-Ghiyathi,
our most trustworthy authority,

" At that time (820/1417) Sayyid Mﬁbammad often used to say,
‘I will make myself manifest; I am the expected Mahdi.’ These
words ‘were communicated t_o the Shaykh (Ahmad ibn Fahd)
who condemned Sayyid Muhammad and! forbade him to ‘utter
such words since they are contrary to the beliels of the ithna-
. tashari ShI‘a32.

Earlier in his life, it appears that Sayyid Muhammad was in-
volved with long-established centers of Isma‘ili teaching in eastern

Iran (Quhistdn), He is said to have paid a visit to that region

and to have acted in accordince with the views of philosophers
and Ism&¢ hs ."

At=-Tarikh al=-Ghiyathi gives more details about the tﬁeological
training and religious practices of Sayyid Muhammad: "This Sayyid
‘had specialized in both the rational and traditional sciences (al=

-mafqiil wa al-mangiil). He was also a Sufi with devotional, in-

spirational, and exemplary powers, When he was in an inspfra-
tional state he would announce his zuhir... Among his devotio=-
nal practices was the time when he lived in seclusion for a
whole yvear in the mosque at Kiifah eating nothing but some bar~
ley flour. At the beginning of his zuhir he manifested some deli=
rium ... so that his master (Shaykh Abhmad ibn Fahd) ordered
him to be killed "34. .

Sayyid Muhammad began to spread his teachings among the

Arab tribes in and around Wasit in the lower marshy lands of

_ the Tigris-Euphrates valley. Among the tribes mentioned in the.

sources were the Banu Salamah, Tayy, and the Nays (a clan
of the Ma‘ad; tnbe ). In certain cases there was ‘some opposi=

tion to these new ideas particularly by learned scholars in the

36 - =
area . However, we are told that at one time Sayyid Muhammad
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was able to convince one of the tribes fo ‘sell their ‘cows and
oxeh and buy weapons. "Each cow was sold for a sword and
ten d.\rhams“ 37.

\- The Arab, ethmcxty of the itribes in southwest Iran and in
s-‘outhem Iraq, and the whole questton of thexr_"conversxon‘" by
the Musha‘sha® movement, poses many interesting probl_em-s for
‘the general consideration of 'reﬁgious'quesﬁons during this pe=
riod, For whereas, in tracing Shi< developmen’cs m the fifteenth
century, we are met nearly always by people of either native
Persian stock or of wandering Turks a.nd Turkmans who were
in the process of setilement (and who' later were mobllzzed m'co
the Safavxd movement), it is curious to note that in the south=
west similar Shi¢ developments were touchmg people of Arab
stock. In other words, ‘the Safavids:in the norl:hwest and the N’u-
shafsha‘s .in .the southwest a.ppear to have been movmg along
similar religious lines., i )

It is difficult to atte_njipt to trace the spread and expansion
of the Musha‘sha’ movement during the period ef its founder
Sayyid Muhammad ibn Faldh... The sources do not make this
matter clear. On the ccmtra.r'y, the whole picture. 1s confused and
disorderly, Baghdadx in at~T&rikh al-thyEthx gives many details,
but they are of a disorganized nature. It is perhaps best to pa=-

raphrase' him as follows:

He (Sayvyid Muhammad ibn Faldh) withdrew to a place inhabited
by al—Ma‘ach tribes, They are the group that gathered around
him and joined his movement... Other groups (tawa'z.f) from among‘
the Arabs came to him and settled down in that area and con-
gregated around him... At that tfme he claimed to be the Mahdi
and performed certain miracles (khawariq). Subsequently he
left this area and came to a place called Shawqgah... When the
ruler of this place .hee.rd this he set out to fight them killing ma-
ny of the Musha¢tshafs and capturing prisoners... After that they
returned to fheir er'iginal' dwelling places (mawatin)... After some=-

time they left for ad-Dawb, an area where al-Ma<3di tribes usu-
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ally. stay somewhere between the Tigris river and Huwayza e
. The Musha‘sha‘s settled down there.,, '

After somehme he ( Sayyid Muhammad) discoverad that hard-.
hip and droight had befallen his people (qawm) Thus he led
his. armies ( juytish) towards Wasit and the nezghbormg reglon.

‘There he. t'ought and k.llled forty: Mongols and fled, Then he
turned agamst the nomadic tribes, attacked them, and seized
'thexr pt‘oduce and. property to compensate for the hunger and
£ hardshlps that had befallen his followers (‘asha’ic)., _
5 Suddenly, he led about three thousand fighters (slgn. muh&rib)
againgt Wasit a.nd defeated its ruler at first, The latter coun-~"
terattacked and was victorious killing as many as eight hun-
dred’ Musha‘shacs. Many others perished as they withgrew.
tThJS campaign caused lassﬂ:ude in the ranks of the| Mu~ ,b
sha‘shafs and sapped their strength since most of the flght-
ing men were dec1mated Sayyid Muhammad later moved from g
al-Jaza ir (i.e. southern Ir'aq) t6 Huwayza’ destroying the vil-"
lages on this way and kxllmg everyone he met 38

This 'early period of Musha‘shac activity appears to have
benefited greaﬂy from the unsettled polxtxcal situation in Khiizie
stdn and southern Iraq at this time. It will be recalled that in

the early decades of the fifteenth century western Iran and the .

ead}ommg parts of Iraq were being contested by the Timirids

and the - rising power of the Qara—qoyunlu. Timir’s successors
in Mavara annahr’ were trying to preserve their hegemony in
the west trough their govemors in the wvarious provinces,
The Qard-qoyunli meanwhile had put an end to the Jalayir Idy-
nasty and were, again through governors of their own dy'nasty,
trying to impose their sway over the whole of Iraq and Iran ok
One of the early struggles of Sayyid Muhammad ibn Faladh,

which appears to have been of consxderable magrutude was

his attempt to seize Huwayz3d’ from Shaykh Jaldl ad Dm Abut al
Khayr ibn Muhammad al-Jazam, its governor appointed by Sultdn’

“‘Abd Allah 1bn l\/ﬁrza Ibrahlm ibn Shah the Timiirid prince of

4
Shlraz 0. n order to allay the fears of the Qard-qoyunli Amir



148

Ispand ibn Qara-Yusﬁf the governor “of Baghdad from 836/1433
to 848/1445 who appeared at this time bent to march south. and

setﬂe the s;tuatxon, Sayyxd Muhammad sent him presents whxch
he had seized from .Shaykh Abu- a.l-Khayr. Baghdad s at-T&rikh

; al-G—hxzathx gNes the following details about this mlhtary ~diploma=
tic effort of Sayyxd Muhammad ibn Faldh: :

Sayyid Mubammad __sent an ‘emissary to Amir Asban (Ara-
bized from of Ispand/lsfahd) and presented to him’ gifts
and fr‘easures- which he had seized from Shaykh Abi al=
-Khayr. He apologized for his. actions‘and wrote to him ma=
ny times besee,ching him to accept his presents... Amir
Asban was satisfied and ordered that the boats be filled
with rice and sent (down the river) in the direction of

bayyid Muhammad % 1

Thus aanyd Muhammad ibn Falah reaped some benefit from
Timirid-Qara=-qoyunltG political rivalry, and the Qara—qoyunlg too
realized the usefulness of 2 possible "auy" The ties between
Sayy1d Muhammad and Ispand Mirza appear to have gone a step
further; for, we are told, that when the gqiran ( propitious conjun=
ction of the stars) occurred signalling the zuhlr of _Sayyid M=
hammad, Ispand invited Shi‘%i and Sunni scholars to argue about
the faith and elected the Shifi religious views (madhhab) and
‘struck coinage in the name of the Twelve Imams42.

This honeymoon between the Musha‘shas and the Qard-
-qoyunlil did not last long. The Qard-qoyunlii crushed TimUrid
power in Iraq and Iran, while the Musha¢ sha®s were growing.
stronger in their area and were beginning to interfere in -regional

and inter-Islamic affairs.
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One curious davelopment during the lifetime of Syyid Mu=
hammad was the simultaneous assumption of power by his son
. Mawla ‘Ali, This strange dual authority is quite confused in the

sources, and it is very difficult to determine whether the father
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"and the son had a co—ordmated plan of action, or whether Mawla
CAli was workmg mdependently and cashing in on his father’s po-
pularity and reputation,. :

In any case, Mawld CAli certai.nly appears to have been the
more able nghter and organizer of the movement; and it is pen-
haps more due to his aggressxve pohcy that the Musha‘shacs we-
re able to conirol almost the whole of southern Iraq and Khizi-
stan. ’“hxs placed them astride the :mportant pilgnmage routes to
both ’che Shi¢ centers at Najaf;, Hillah and Karbald’, and the rout-
es leading to the southwest, i e., to the Hijdz. Interference with ;

‘the flow of trafflc along these routes brought the Musha‘shac mo-
vement to the attention of contemporary Egyptxan historians who
left us very significant, though short references to the movement
as a whole. ;

Ibn Iyds (i448-1524), for example, in Bada’ic az-zuhlir makes
the first entry on the MushaSshat mcvement in Dha al-HxJJah of
the year 857/1454:

In thxs month news came that a person called

Ton al-Faldh al-Musha‘sha¢ appeared (zahara),

The utmost corruption was caused by him, and he
.killed innumerable people. He plundered the

Iraqi pilgrimage caravan (rakb), and his affair
troubled the viceroy of Syria (n3'ib ash-Sham),
The news was dishirbing to the (Mamlﬁk) Sultan =

-In a second entry, Muharram 860, Egyptian pilgrims returning
to Cairo confirm the plight of the Iraqi car-avan44, and a third
entry, DhU al-Qadah 861, relates that "the rebel (al—khériji) who
is called al-Musha‘sha¢" had been defeated and the piiarimage
route from- Iraq re—estabhshed45. The holy places in the Hijaz,
under Mamlik suzerainty at this time, gave the Egyptians certain
economic advantages as well as prestige which the Mamliik Sul-
tdns were keen to preserve, In additi'on, the undefined borders
between the Mamliks and the Qard-qgoyunli along the upper Eu-~

phrates eaqsed centi.nuous friction between the two powers,
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Ibn Tegh'ri-Birdi (1411-1470), on the other hond,,gives more
'speoiﬁc information _albo\._ivt'the MushaSsha movement. In his Hawi-
dith ad=duhiir he refers to Muhammad ibh Faldh' as "a rebel (khd=
riji) , called Shafshac, who cla1m5 to be the Mahdi somewhere in
'Iraq‘$6. In a subsequent entry he adds that this Shasha¢ "has
been. leading his movement’ for more than twen_ty years c_:aumg the
peopie' to follow him., He claims to be a shar'If and that he is the
. Mahdi, Many people followed him, - a.nd the kmgs of the East have
'been unable to put down hls rebellion since whenever they send
troops - after hxm he escapes in barges and disappears in al=Ja=- /
'z ir ( the marshlands’of the lower Txgms-Euphrates valley) This
has been ‘hls practlce, ‘in addition. to cutting ‘off the roads, frxgh-
tenmg the travelers, and Kkilling any Sunnis he captures, He ‘is
an old man, a w1cked rafidi ( the pejoratxve ‘term which Sunms
use in gener;al to describe bh1‘1s), mdeed a godless atheist (ka-
nr) who does not follow any religion, It is said that' he _had died, '
‘and that the matter now is in the hands of his’ successor..'."47.

.This Egyptian historian (whose closeness to the Mamluk
court makes his information quite reliablequa) next reporte the de=.
‘fe'at of the Musha‘shaés 'by "the governor of Baghdad, Bir Budi¢
i( 1. e.,b Pir B_udaq)_ ibn JahBn-shah ibn Qard Yhsuf" whose emis=
‘saries arrived in Cairo in Dhd al-Qaf‘dah 861 to report the-good
:news-}g. At this point in his chronicle, Ton- Taghri-Birdi, suoplies
background information about the Mushaftsha® movement. After
Commenting on the name itself (which he renders Shisha¢) o6
he adds that the founder

had Fcome out in the old days from the vicinity of Wa&di :
at=-Taym, claimed to be a sharif and became a zindig, He
then proceeded to Iragq, oommitted abominations (1itera,11y',
a]lox‘/ved illicit relations with women and defiled sacrosancti=
ties),' and gathered large crowds whom he duped with magic,
He then claimed '\prophecy, and misled ‘the people in that re-
gion, His movement became great; and the kings of those

countries were unable to defeat him not so much because
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of his stength but rather because when the kings went to
fight him he would escape from them and dxsappear in the
Islands (a.l-Jaza xr) and keep the’ barges with him, He had
more than . a thousand barges, and some say even ten
thousands. The kings were powerless in confronting this
movement which grew as a result of the supernatural and
magical performances of this man, and the license by which
.he allowed his men to do whatever they liked, He lived to
an old ‘age until - God destroyed him... o

Such information from contemporary Eg,ypt.lan hxstomans, COM=
mg as it dces from fairly reliable and independent sources, adds
considerably to the litle we know about the Mushafsha® movem-
ent and in particular about its religious excesses. These will be
discussed in some .detail below, . y .

The‘ growth of the mo(fement and its interference with the
pilgrimage routes caused the Qard-goyunli (whe by now were
firrrily established in Baghdad and Tabmz) to take more serious
measures agamst the Musha®shats. Pir Bud&aqg, son of Jahéne
-sh&h Qar&-qoyunlii, led the campaign agamst Mawla €Ali emd
defeated him in 861/1456-57 2,

With Mawlad ‘Ali’s death, his father Sayyid Mubammad as-
sumed full authority ‘again for a few more years until his death
in 870/1465 (or & few years earlier).

Relations between father and son were never made clear
in the sources. Shishtari in Majalis al=Mu'minin, for example,
says that Sayyid Muhammad was not able to control the activie
ties of his son, "He (Sayyid Muhammad) was unable to improve
the 'ways of his son {(Mawla €Ali), and wrote to the outlying are=
as (airf) that he had no power over him. In one of his writings

(Mawlad €Ali's?) he described himself to the people as the Mahdi,

and did not even stop at this claim. Indeed he claimed to be a

=i 53 et i 7
god (uluhlzah)" . Shishtari also mentions a -son of Mawla €Ali,
Ibr&him by name, whose activity, curiously enough, had extended

to the Timiirid court of Sultin Husayn Bayqard at Herat, and
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recounts an aliercation between him and Sayyid Q&sim Nir-bakhsh
{son of Muhammad Nur-bakhsh, another importent figure in fifteenth

3 el LR NE 54
century socio~religious movements) .

v

The religious ideas of the Musha‘shas can best be under-
stood and -explained within the context of social and religious un-
rest during the fifteenth century in Iraq, Iran, and Anatolia. In fact,
this unrest can be traced back in certain cases to the cofused
poliﬁcalrconditions that followed the Mongol conquest of Moslem
lands in the- thirteenth century and, to some extent, to the disrup-
tive. campaigns of Timir towards the end of the fourteenth,

In the absence of strong centralized gbvemment this social
and religious urgest manifested itself in various "popular" move- ﬁ
ments the exact nature of which is not yet properly understood
It appears, however, that most of these movements, if not all of
them, were grounded in SUfi teachings or in extreme Shiti beliefs
of the type generally known as ghulédt Shifism (gl_though develop-
ments in Sunni Islam during the post-Mongol period have not been
sufficiently studied). Only the Safavid movement, which began as
a SUfi order in Ardabll in the 13th century, succeeded, after pass-
ing through the ghuldt stage, in establishing ‘itself as a state in
Iran in 1501 under Sh&h Ilsma‘il,

In the case of the Musha‘sha®s, we have seen (in section
II above) how the founder of the movement, Sayyid Muhammad
ibn Faldh, began his career as a student of Shiti (ithna¢ashari)
learning under Ahmad ibn Fahd al-Hilli, the leading Shi‘ divine
of the earl&r fifteenth century. Early on, however, Ibn Falala began
to show interest in magic and the performance of miracles, based,
it is said, on some of the writings of his master Ibn Fahd 36
When he was reproached concerning these . activitites, unbecom=
ing of a student of Shiti thought, he withdrew to his native regién
in southern Iraqg (Jaza ir). There he declared himseli to be the

Mahdi, the incarnation of the ’I‘welfth Im&m 5?.
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In addition to his political and 'social astivities, Sayyid Mu-
ipammad ibn Faldh began to issue "inspired" statements, in imi-
tation of the Koran, describing hls ‘religious transt‘ormatxon in
highly obscure and mystical language, which came to be known
as Kalam al-Mahdi (the words  of the_.Mahdl). The late Persian

scholar Ahmad Kasravi (died in the 1940°'s) appears to be the
only person who studied Ibn Faldh!s words and attempted to e=

; : v 2 58
xamine his religious views ~~. However, Kasravxs approach is
highly colored by his own anti~Shiti stance. ;

‘Nevertheless, when Kasravi is not dwelling on what he calls
59 -

, (without

attempting to explam, or explain away, this "ignorance" especial-

the "nadani-h3" (ignorance) of Sayyid Muhammad

ly since = one can sa.fely assume = Sayyid Mu.hammad dld have

 a thorough groundwork in the Islamic scxences) he does make

one or two interesting observations regarding Mushaftshat reli=
gious views. In one case he notices a curious similarity between
the ideas of the Mushafsha‘ leadef' and those of the eighteenth-
-nineteenth century Shifi thinker, Shaykh Ahmad-i Ahs&'i (1753=
-1é26) 60, leading him to suspect that Ahs&'i could have had’ ac-

cess to Kaladm al-MahdiGl. This cannot be taken seriously; for

Ahsd'i's complex religious views, especially those dealing with
his concept of the shifah=yi kamil, never led or misled him into
the ways of extreme Shifism of the ghulat type. '

Kasravi does, in another point, attempt to place the Mushat

sha® movement in a religio=historical perspective when he discus=-

ses Mushafshafism in terms of ‘Ali;-llé'.hism62, an extremist mo-
vement which equates Hazrat-i €Ali, the fountainhead of Shi¢ 1sm,
with God-Allah and which ( together with the Ahl=i Haqq movem-
ent) probably had its origins at about this. time. In this respect,
Kasravi seems to agree with ‘Azza&wi who, after chronicling the
events of Mushafsha® history during Sayyid Muhammad and his
son Mawllé €Ali, concludes that "it appears that they believed in
the divinity of Im&m €Ali, and accepted metempsychosis or trans-

migration of souls. This was apparent already in utterances made
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by the son, Mawla. CAlLY, ‘Azzawi goes on to quote from ’I‘adhkx-—
rat al-Mu'minin certain observations about the ‘Ah-nahl ghula
and states on the authority of Munajjim=bashi’s ( unpubhshed) _19.:!
mi¢ ad-Duwal that "He [Mawla €Ali] believed in incamation (hu- -
lul) and used to say that the soul of Imam fAll ‘was re-mcamat—
ed in his body" 6? :

Many of these extremist ideas are expressed rather strong-
ly, albeit obsc_:urely,' in Ibn Faldh's own ‘words in his "Book" _K_a-

1&m al-Mahdi:

‘ True »belief is that Ali, who wes (ah)vays?) by the side of
the Prophet, is the Secret tuming in the sky and on the
earth; and Mubhammad is the Veil covering the true message.
The Eleveh Im&ms are the angels, related to him (cali), and
he to them. Salman is a member of the House of the Pro-
phet (Ahl a.l-Bay't), and the House is the Way (tarlqah\,
and it is knowledge. Every one who is able o attain gnos-
is (‘irfén; as opposed to maCrifah, knowledge) is the Salm&n
of his time. As for this Sayyid (Mubamméd ibn F‘alél:l) who
has appeared (_zahara); he is of the rank of every Nabi
(prophet) and every Wali (guardian). This is so through’
(his) apparent type and the weakness .of mankind and not
through overpowering force; for truth is not transferred 2
only the Veil is transferred. As for the body, it assumes
dgifferent forms, like Gabriel, who although he assumed dif-

ferent forms, the truth remained unchanged... 65.

Thus, couched in these mysterious and mystifying words,
Sayyid Muhammad ibn Fal@h places himselfi among the prophets
-and guardians of the faith (Muhammad and SAli), And although
the exact meaning of the words used in the original Arabic text
is nowhere clear, the assumption of power by him from them ap-
pears to have taken place through a process of transference
{(intigal).

In another section of Kalam al-Mahdi, Sayyid Muhammad

urges his followers to rise and prepare themselves to fight his
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enemies: "The time has come to take revenge by\the command.
of God, th.e Strong, the Powerful, It is mcumbent upon all those
who have seen (the truth) to. rally forth .and - enter the ranks of »
the supporters (an §ar‘ the same word - used for the people of

vMedma who. "supported“ 'che Prophet Muhammad) Those who do

‘. not ca'rry -out'»':(}.qd’s'..re'v

d . orders will have commxtted a grave ;
sin, Listen’ to the one. who is: canmg you 1o obey God, and be—
heve in hlm, "your sms wxll be. forngen and you w111 be spa.red
everl.:—r:tmgr pumshment" He - then ot‘fers a prayer to God in whzch

are. spelt out some of h:s own. characterxstlc and ambmons' "As-

'515t o God your guardwan (wall) who is carrymg out your

* command, obeymg your orders, and performmg the task you

have entrusted him w1th so that he will take: revenge for you
and for the best of your creatmn and the noblest of your wor— !
shippers. Asya recompense, you will make h_1_m rule over the
earth, east and west, land and sea:, the plains and the mount~
ains; and in this way-:you will make him achieve the end of his
intentions, and elevate h1m to your hlghest and most pralseworthy
n66 ¥ e
‘position.,.. e f

The language of these sectlons from Kalam al=-Mahdi 'is con=-

scxously made to sound like that of the Koran. BEach part, like a

Koramr‘ surah begms thh the formula, BLsm Alldh ar-Rahman

ar-Rahim, and ___1_ (rhymed prose) is often used However, the
tone of -the diction lacks the intrinsic nob!.hty of the Koranic
scrlpture, and in fact at times the style is marred by curious
couoqulahsmus. ‘

At one point, Sayyid Muhammad presents reasons for his

‘manifestation (Zz uhiir) - at tha.f time, "Had it not been for the zu-

nir of this Sayyid as a deputy for the Hidden Imam, God would
have been accused of error, This is so from two points of view:
one, the age of the Hidden Im@m is now more than six hundred

years; and the Shifi supporters according to the accepted view

_are the fulam3 and the eminent persons in society, but these

have gone and no one is left except the  hypocrites. Two, the
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belief is that the occultation of the Hidden Imam is not from G—od
nor is it from himself, but because of the large number of ene-

» But, although the
text here agam is not clear, ‘this partially mathematical justifi=

‘mies and the small number of supporters"67

“cution for the re—appearance of the Hidden Im&m seems to miss
‘the eschatologxcal point déveloped: by the early scholars of the
"Sht‘i school whereby the occultation of - the Twelfth Im3m was  in=-
tended to extend this central dogma of the Shi¢i madh’hab to the
‘absolute end of Time. The Hidden Im&m will have to be "the ex=-
pected one" -for ever; otherwise the whole system will fall apart,

The most extreme idea in Kaldm al=Mahdi is where Sayyxd
Muhammad ibn Faldh equates between fAli and God:.

It has been made clear by evident proof that ‘Ali who is
Muhammad’s trustee (wasi) is himself God veiled within his
known body... He who does not believe that ‘Ali is G od,
that Muhammad is his (?) messenger, that Fatimah is his
handmaiden, that the Eleven Imdms are his angels, the re-
vealed books his words, and the existence itself his own
creation, is a godless unbeliever, He shall be cursed and

will be killed, God willing, on the victorious day that is

68
near .

v

After the death of Sayyid Muhammad ibn Faldh and his son
.Mawld °Ali, the affairs of the Mushatsha¢ movement were con-
ducted by Mawld Muhsin (or Sultdn Mubsin)'another son of
Sayyid Muhammad, This coincided roughly first with the Aege-
mony of the Aq-qoyunlﬁ Turkmé@ns and then with the rise of the
Safavids,

Uz‘ﬁn Hasan, the most important figure in Ag-qoyuniii his-
tory, had accepted the application of Mawld Muhsin for the ru-
lership of Khiizistan "trusting in his rank as a descendant of
:the Prophet"eg. However, during the period of relative unrest
which followed the death of Uzin Hasan in 882/1477', Mawla

T

157

“Mubsm raided the . environs of Baghdad in 883, and after plun-

70
dering - the area he withdrew to the south ~. When a few years

later the Aq-qoryunlu state was reorganized under Sultdn Ya‘qub

'1bn Uzilin Hasan, a large army was despatched agamst Mawla
'Mubsm who was utterly defeated in 889/1484. Following this de-

feat, there were: serxous defectxons in' the Musha‘sha® lmes and‘
71
mter—famxly stmfe in“the . Musha‘shac leaderslrup ¥

The Musha‘sha‘ succeSSLOn after Sulta.n Muhsin is not very

. clear either in the sources or in the a.uthonhes. The name Fay=-

yad, who was " either a" brother or & son of Sultdn Muhsin, ap= o
pears to have been the Mushafsha¢ leader who met Shah Ismail
after the latter had cdnquerjed Baghdéd in‘ 914/1508-09 and was
pressing soutﬁward against Khizistdn and Shiraz., Two other

sons of Muhsin, ‘Ali and AyyiUb, are also given as the Musha‘~
shat leaders who attémpted to make a stand against the Safavid
Shéh72. "The two movements [the Safavide and the Musha‘shats]
inevitably came into conflict...; Besides [Sh&h Isma‘fl] could hard-

ly allow a rival Shifa organization to persist”

of Muhsin (F‘alab by name) assumed control in .Huwayza , but
his position was that of dependence on the Safavid central go=
vernment, With him the Mushafsha®s as an independent "state"
ceased to exist," and the era of the: Walis of Huwayz3d’' (or the
Walis of Khuzistdn) begins. Faldh ibn Muhsin died in 920/1514.

However for a long time, and masmuch as the boundaries
between the Otioman empire and the Sa.favid state remained un=
defined, the Walis of I:Iuwayza

In Tadhkirat al-Muliik (the "manual of Safavid administration")

we are told:

The valis . in the provinces of IrAn are four, whose names
follow in the order of their importance and dignity. The first
is the wvali of ‘Arabistdn (i. e., Khiizistdn), who is higher
and more honoured than his colleagues, on account of his
belonging to a Sayyid family, his valour and the number of

‘his tribes... 75.

74
were torn between the two powers
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A later govemor, Siiltan Mubarak (ibn ‘Abd al-Muttalib. ibn
Haydar ibn Muhsin ibn Sayyid Muhammad ibn Faldh), d. 1025/

/1616, "introduced the teaching of the Twelver Shita to Hawiza® e

This is the period in Safavid Iranian history which corresponds
to the reign of Shah Abbas, ' :
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Lubb ai~tavarikh, 250; and Iskandar Muns h1, Tarikh-i. Zlame
=a&ra-yi Abbasi, I 38

73 :
Mlnorsky, op. cit, ~®

On this part of Musha‘shat hxstory see Cas kel S sSume
'mary article Die W&li's von Huwé&zeh, Islamica VI (1933—34)
415-434; and - Kasravi, Musha‘sha‘gan, 42 - .
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SAYYID MUHAMMAD MAHDI ’I‘ABATABA'I "BAHR AL-€U‘LUM"

‘Part 1

"THE LIFE OF‘ THE "BAHR AL-‘:ULUM“

The l1fe of Sayyxd Mubammad Mahd1 b. Murtaza Tabataba 7!
th.e "Bahr al-‘Ulum" (1742-1797) comczdes thh one of the most
fertﬂe perxods of Iranian religlous and socxal hxstory. Twelver
Sh‘i‘xsm in all its popular and scholarly forms - mujtahld;sm, sU=

! fism, akhbansm, usiilism, -and shaykhlsm - was in revolutionary

ferment durmg, Muhammad MahdI’s life. Dunng ‘the latter half of

vthe 18_th._century, Twelver Shifites strove to r'e-mterpret funda-

mental religious. values and to arrive at some wider communa.l

.ceneensus on. the. duties and future: dxrections of a Shi'T society.

It was a period of mtenectual challenge, controversy, and occa=

sionally vxolent confr'ontatxon between the vanous movements in
Twelver Shitism each ‘one' claiming or bemg seen to claim pre—

cedence for its vision and ther-efore Lts right to the spiritual lo-

 yalties of the mu’minin.

~Muhammad Mahdi Ta.bataba i was born and raxsed in the
center of these smrlmg currents and his owrn tranung, experien-
ces, and mtellectual development reflect the transformatlon of .the
society around hlm. -

, Details of his hfe and works are a.vazlable in a number. of
works 1}. The’ bxographxcal information the primary sources cont-
am may be roughly classified thematxcally as follows: 1) his

mawelous or marvel-attended bn'th 2) his pious chxldhood in

B L Avbiioiin signs of holiness appeéar, 3) his education and



