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WOJCIECH SKALMOWSKI 

OLD PERSIAN ARTACA BRAZMANIYA AGAIN 

In the so-called Daiva-Inscription of Xerxes /XPh/ an expression 

Auramazdam yad- artaca brazmaniya with various finite forms of the 

verb has been used three times. The precise meaning and grammatical 

status of the last two terms still form the subject of debates 

among scholars. This paper proposes to put under discussion certain 

possible solutions based on syntactic and semantic considerations 

not taken into account in the earlier attempts of :clarification of 

the Xerxes's formula. For the convenience of the reader the perti­

nent fragments of the OP text in R.G. Kent's transcription and with 

his translation 1 will be given first: 

XPh 40~: ... avada adam Auramazdam ayadaiy artaca brazmaniya ... , 

" ... theni I worshipped /1 sg. imperf. med. / Ahuramazda and Arta re-

verent/ly / ... ";· 

XPh 50.f: ... Auramazdam yadai~a artaca brazmaniya ... , " ... /do/ wor-

ship /2 sg. opt. med./ Ahuramazda and Arta reverent/ly/ ... "; 

XPh Slff: ... martiya hya ... Auramazdam yadataiy artaca brazmaniya 

hauv uta jiva ~iyata bavatiy uta marta artava bavatiy ... , 

"The man who . . . worships / 3 sg. praes. med. / Ahuramazda and Arta 

reverent/ly/, he both becomes happy when living, and becomes bless­

ed when dead." 

The problems start with the reading,because the cuneiform spell­

ing a-ra-ta-a-ca-a ba-ra-za-ma-na~i-ya is ambiguous: the last term 

may be read either as brazmaniy /cf. ba-ra~a-ha-ya = barahiy,Oind. 

bharasi/, or as brazmaniya /cf. a-na-i-ya = aniya, Oind. anyas/. The 

term itself being a hapax, the reading influences its morphological 

interpretation by scholars who do not agree as to thevvalue of the 
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d • • s man ne ia 2 • R Schmitt 3 regards it as a Elamite ren ering pir-ra-
0

- - -~ • - • 

mere graphical transliteration and reads the OP word as brazmaniy, 

while w. Hinz 4 believes that it represents a phonetic transcrip­

tion and regards this evidence as "zwingend" for the reading braz­

maniya. 

Another problem is the meaning of this word. Although most 

scholars share the opinion that it is somehow connected with the 

Oind. brahman- n., or brahman- m., the polysemy of these possible 

counterparts does not allow any decisive solution.·Finally, the un­

usual position of the enclitic conjunction -ea lets some interpre­

ters -- Kent among them--doubt the apparently obvious connection 

between the two last terms of the discussed formula and look for 

other explanations. 

As the quoted translations show,Kent 5 assumed that ~ea connect-

• • • t t 1 / ed as a soci·ati·v·e/ with Auramazdam /acc. ed arta- in ins rumen a us 

sg./ and that the whole formed a direct object clause of the verb 

~- /ea. "to worship Ahuramazda [acc.] together with Arta {instr.J 

as well"/.· He regarded brazmaniya as an adjective in,,.nom. sg. m. 

h , " which he interpreted as the OP counterpart of Oind. bra ma~ya-, re-

ligious", a derivation from Oind. brahman, "religious_devotion,pray­

er". In spite of the translation "reverent/ly/" the form was for 

him not an adverbial, but a modifier of ·the subject of the verb 

~- /ea. "I -- the reverent -- worshipped ... "/. 

That solution had already been proposed by W.B. Henning 6 who, 

however, has interpreted the underlying brazman- as "proper ceremo­

nial style" /because of its alleged affinity with the Parthian brahm, 

"correct behaviour, propriety"/ and who has regarded the element 
- - ~- -artaca as an OP rendering of the Ir. /a/rtat haca = Av. asat haca, 

"according to ~ta". The full translation of the discussed expres­

sion was /in Henning's words and ;'following the XPh 40! version/: 

"'I worshipped Ahuramazda behaving /or: acting/ in the proper cere­

monial style in accord with ~ta /the eternal Law that dominates the 

world and all its institutions/', or simply 't worshipped Ahuramaz­

da in proper style'". 

J. Duche.sne-Guillemin 7 interpreted the word brazman- as "rite" 

/one of the possible meanings of Oind. br~hman-, as already point-

ed out by Henning/, but he based his translation proposal on the 

reading brazmaniy which,he took for a locative of circumstance.The 

form artaca has been explained by him as an adverbially used instru-
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mental of*artanc-, "facing Arta" /an adjective corresponding to a 

possible Vedic devanc-/, and the whole phrase rendered as "I wor­

shipped Ahuramazda facing arta-ward during the rite". 

Still another solution has been proposed by R. Schmitt in an 

article 8 convincingly demonstrating that the "inverse£!!", Le.the 

enclitic conjunction of a copulative construction attached to its 

first member instead of the second, was well represented in Iranian 

and,consequently, that both arta- and brazman- might well form an 

"and"-clause. Somewhat surprisingly, however, Schmitt detached the 

form artaca from the OP substantive arta-, Oind. ~- n., andinter­

preted it as an irregular locative of an OP counterpart of Oind. 

rti'i- m. "'rechte /Opfer-/Zeit'". Retaining Henning's translation of ..---
brazman- and reading brazmaniy /loc. sg./ he proposed to translate 

XPh 40! as: "' ... dort verehrte ich /scil. Xerxes/ den Ahuramazda ~ 

rechten Zeit /namlich zur festen Opferzeit/ und in the proper cere­

monial style'". 

The diverging interpretations quoted so far 9 demonstrate suffic­

iently that the discussed phrase is, to use M. Mayrhofer's words 10 , 

"nicht eindeutig erklarbar" and that there is still room here for 

other interpretations. As there are no new external elements avail­

able which would allow the solving of the problems of the discussed 

expression in definitive way, the present author's views proposed 

in the following will have to retain the status of mere suggestions 

supported by tacit reference to such vague criteria as linguistic 

probability and common sense. The proposed interpretation follows 

the earlier ones in that it retains from them /1/ Schmitt's concep­

tion of "ea inversum", and /2/ Hinz's arguments in favour of the 

reading brazmaniya, and /3/ Henning's /and others'/ conviction that 

brazman- is connected with Oind. brahman- or brahman-. 

To this author's mind, the most important clue leading to pro­

per morphological analysis is in this case the verbal government. 

As is well known, the Oind. counterpart of the OP~-, ill-, "to 

sacrifice", has its direct object in instrumental, cf. pa~una rud­

ram yajate, "he sacrifices a bull to Fudra". A.A. MacDonell 11 from 

whom this example is taken adds the following commentary: "Here we 

have the real inst/rumental/ sense surviving from the time when 

m_- meant 'worship' a god /acc./ with /inst./". Taking into account 

that OP retains precisely this older sense of the verb in question, 
- :I. 

it is very plausible that arta-ca brazmaniya represents two instru-
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rnentals interconnected by "ea inversurn_". and serving as an adverbial 

of manner. From this point of view the second member of this clause 

must be regarded as an instrumental of a /probably feminine/ sub-
11. 

stantive brazrnani- representing a possible derivative /collectivurn 

or abstracturn/ from Oind. brahrnan-, i.a. "devotion, piety, holy 
I 

life", or brahrnan-, i.a. "one who prays, any devout person".Cappel-

ler lists only an expression brahrnanI bhu-, "to become a Brahrnan" 12, 

but the lack of an attested Indian form with suitable meaning does 

not exlude the possibility of the existence of a similar form with 

larger sense, ea. "the quality of any devout person= devoutedness/ 

/devotion". 

As a closer qualification of the act of worship which Xerxes 

performed himself and which he recommends to, •others, the postulated 
lt 

OP brazrnani- certainly had a positive meaning and the suggested 

tentative equivalent - "devotion" - seems to be adequate. The idiom­

-like juxtaposition of the two terms in the formula seems to indica­

te that both substantives belong to the same semantic field and are 

complementary. Assuming this point of view and translating tentati­

vely "I worshipped Ahuramazda with arta- and with devotion" we are 

obliged to interpret the elusive sense of arta- as a.I.description of 

moral attitude of the person concerned rather than to see in it the 

objective category of "truth", as this term is usually translated. 

It will be argued in the following that there are good reasons for 

such an interpretation. 

The religious and ideological universe of ancient Iran was bas­

ed on the opposition of arta- and drauga-. Because of ;·.the most corn-. 

rnon meaning of the continuants of the latter term /e.g. NPers. do­

~/ this opposition is habitually interpreted as that between 

"truth" and "lie", although the OP substantive drauga- in the ins­

criptions of Darius appears to refer to an attitude of some of his 

subjects which he deplores and condernns 13 , and not to the logical 

category of false statements. Moreover, a moral and/or political 

connotation of this term would correspond well with the basic mea­

nings of the Oind. cognates, cf. druhyati, "to be hostile, hurt, 

strive to harm", drogha-, "deceitful, malicious". As an antonym 

arta- should describe a positive attitude towards something or so-

rnebody. 
't. 

The larger context in which the terms arta- and brazrnani- ap-

pear· indicates that Xerxes regarded the relationships between human 
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beings and the deity as a projection of idealized feudal community 

held together by mutual obligations. XPh 5lff states that a man 

"who has respect for that law which Ahuramazda has established" 

/Kent's translation/ and "worships Ahuramazda with~- and devo­

tion" /this author's tentative translation/ "he both becomes Siya­
ta- when living, and becomes artavan- when dead" /Kent's transla­

tion with terms requiring closer scrutiny left in original form/. 

The formula hints at the do ut des: something is offered for some­

thing. 

Although the term ~iyata- is commonly translated as 11happy 11 ,the 

original sense of this adjective /as well as that of the related 

substantive siyati- f., traditionally rendered as "happiness"/ 

seems to be more specific, This author regards both these words as 

cognates of the Oind. stem khya-, "to see" /cf. Oind. khyata-, 

"known"·, lit. "seen", and khyati- f., "knowledge; renown",lit;''./th.e 

consequence of/ having seen/having been seen". It might be that 

the OP derivatives represent a semantiQal development of the basic 

meaning which resembles Lat. pro-videre : provisus : provisio. The 

notion of providential help is clearly expressed in the opening 

formula - taken over by Xerxes from Darius /cf. e.g. DNa 1-6/ - of 

XPh: baga vazraka Auramazda hya imam bumirn ada hya asrnanam ada hya 

martiyam aaa hya ~iyatim ada martiyahya hya X~ayar~am x~iya-8iyarn 

akunau~ ... , in Kent's translation: "A great god is Ahuramazda, who 

created this earth, who created yonder sky, who created man, who 

created happiness for man, who made Xerxes ki~g ... ". In this au­

thor's view this passage does not refer to "happiness" in the sense 

of indiscriminate bliss for all, but rather states that everybody's 

"provision" in life comes from Ahuramazda /and thus implies en pas­

sant that the authority of the king is legitimate as a particular 

fa•rour of the metaphysical overlord/. As referring to necessary 

means of survival provided by the deity for its creatures, the mea­

nings of OP ~iyata- and ~iyati- must have been close to those of 

Lat. satis-factus and satis-factio in their etymological sense, and 

only gradually evolved into "joyful" and "joy", as attested by e.g. 

NPers. ~aa. 
The interpretation of ~iyati- as "providential help/care" throws 

some light on the terms arta- and drauga-. They seem to be names of 

the proper and improper responses to the original benevolence. 

16 - Folia Orientalia 
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If OP arta'-, Oind. rta- n.·, is indeed a substanti;ized past -.-
participle of the verbal root~- /Oind. iyarti, rc:chati, "to move, 

to go or come towards", NPers. rasidan, 'Lat. oriri/ one might see 

herein a generalization of the sense "having arrived/arisen" ap­

plied to a situation in which the subject of received favours res­

ponds by "rising up" to his/her moral obligations /for a similar 

use of a verb of movement cf. German "den Verpflichtungen nachge­

hen"/. In other words arta- might be regarded as a description of 

due recognition and gratitude towards a superhuman /the deity/ or 

human /the king/ benefactor. Conversely, drauga- might have des­

cribed an attitude of ingratitude perceived as a neglect of duty, 

i.e. "deceit" or "cheating", in a transaction which presupposes 

honest exchange of mutually compensating services. While the notion 

of tangible compensation is indeed well visible in the cognate Ave­

stan substantive asay- f., "was einem auf Grund seiner Leistung -

in gutem und schlimmem Sinn - zukommt; ... Lohn, Bel~hnung" 14 , the 

sense of OP arta- / Av. a~a- is more vague, because it describes an 

abstract-totality of sentiments and/or actions expressing due re­

cognition and thus it may be rendered by a variety ofl terms. For 

the purposes of this article ·the most suitable translation appears 

to be "piety", in the _sens of scrupulous fulfillment of one's /re­

ligious/ duty. 

The fact that Xerxes persistently uses two terms in order to 

characterize valid worship - it should be performed not only "with 

piety" but also "with devotion" as well - seems to be due to the 

striving after theological exactness. In other words the nearly sy­

nonymous /in this translation, in any case/ term brazmanI- seems 

to have somewhat different meaning than arta-. Wherin might lie 

this difference? 

Regarded from the point of view of the mutual relationship, 

arta- has a passive character: it is only a response to the receiv­

ed favour. However, rendering the relationship really mutual would 

demand also an active participation of the receiving party in the 

form of positive deeds performed as it were in advance, in order to 

oblige the deity to respond with further providential help and due 

acquital at the end. The notion of such a spontaneous positive ac-
:1. 

tion seems indeed attribuable to the term brazmani-. This term /ap-

parently a LW fvom Median/ might be explained as consisting of the 

Iranian counterparts of Oind. b:h-, "to be great or big", and ~-, 
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"to think". Regarded as a compositum, the word might have had a 

meaning resembling Lat. magn-animus, magn-animitas and have referr­

ed to the "noble" attitude of giving something for nothing /or at 

least: in advance of eventual repayment/. In fact, the idea of "9i't­

ing /something/ for free" would agree well both with the metaphysi­

cal sense of the Oind. brahman- n., /prodigality as the embodiment 

of the Absolute; cf. Oind. bh6ga- m./ and with its more ritual-bound 

applications as "devotion", "worship", "prayer", etc., i.e. actions 

undertaken literally gratis pro Deo as an expression of sincere re-
1·igious zeal. 

It 1: impossible to say whether the form with the generalizing 

suffix -1- was derived from an Iranian counterpart of brahm~n-, ea. 

"magnanimous", or br&hman-, ea. "magnanimity" -- in this latter case 

the function of the suffix might be,that of stressing the overall 

character of the active religious attitude - but in either case the 

resulting term would carry the same idea of voluntary, disinterest­

ed and dedicated attention for the deity, which might be approxima­

tely rendered as "devotion". The juxtaposition of arta- and brazma­

ni- might be interpreted as a reminder that valid worship con~ 

both of due recognition for passively received favours ~DQ cf active 

adoration, in other terms: of thanksgiving and prayer. 

The final part of the inscription clearly shows that the rela­

tionship between the humans and the deity was indeed regarded as a 

kind of exchdnge of services. XPh 46-56 first advises and then as­

sures posterity that whoever wants to be ~iyata- /as already stated: 

rather "provided for" than "happy"/ in his lifetime and become arta­

~- thereafter, should respect Ahuramazda's law and duely worship 

him. But what was the advantage of ;;,ecomir,g a:ctavan-? 

The long vowel in the OP form of this word and its Oind. coun-
- 15 terpart rta-van- has been explained as nom. pl. n. of the Aryan 

~- used as a collective. This author prefers to interpret it as 

nom. sg. f. used as an abstract noun. However it mi9ht be, the rea­

son for distinguishing between arta-.and arta-/~-/ was probably 

the difference between a particular act of piety, and the state of 

being a pious person all one's life, i.e. one whose "balance of 

payment" is positive. From this point of view the word /lit. "hav­

ing [cHsplayeq? - {lifelong] piety"/ might best be rendered as 

"pious", "faithful" or "just". The fact of being recognized as such 

must have entailed the idea of reward. Whether Xerxes had in mind 
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the eschatological connotations of this idea or merely thought of 

the good name the deceased "just" would leave behind is difficult 

to say. The rel·igious context in which the term appears makes the 

first possibility plausible. 

Let us sum up. The discussed OP expression artaca brazmaniya 

most likely consists of two nouns in instrumental, connected by 

"and" and serving as adverbials of manner specifying the verb~-. 

As qualifications of a valid religious act both words have to be­

long to a category of terms describing the appropriate attitude ofv 

the worshipper. The precise meaning of the postulated form brazman!­

is unknown, though assuming a connection with Oind. brahman-/brah­

man- it may be tentative:!Jy rendered as "devotion". The term arta­

cannot in this context denote the external• :category of "truth", but 

a desirable spiritual attitude 16 , and consequently has been rendered 

here as "piety". The necessarily tentative.translation.of the dis­

cussed expression has been established as "to worship Ahuramazda 

with piety and with devotion", whereby the adverbial might be para­

phrased for reasons of convenience as " ... pio.usly and devoutedly". 
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