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thew, similarities with the Pentateuch were more important than correct chro-
nology.
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THE KINGDOM OF GOD IN LUKE’S GOSPEL AND ACTS
AS COMPARED WITH
THE REIGN OF GOD AND THE LAMB IN THE REVELATION OF
JOHN.

The wording of the topic of my communication, “The Kingdom of God in
Luke’s Gospel and Acts as compared to the Reign of God and the Lamb in
the Revelation of John” points to these remarks falling into two parts:

I. The Kingdom of God in Luke’s Gospel and Acts.
II. The Reign of God and the Lamb in the Revelation of John.

Then we will proceed to conclusions concerning the relationships between
the two parts.

Part I is based on the results of research published by Alexander Prieur in
his dissertation entitled Die Verkiindigung der Gottesherrschaft. Exegetische
Studien zum lukanischen Verstindnis von Bacikeio tov fgov.! In order to
explain what is understood by Luke in faciiela tov 8gov, A. Prieur explores
the texts in which we find distinguishing features of Luke’s editing, espe-
cially the construction verba dicendi + Bacthewa tov 8gov, which occurs ex-
clusively in Luke’s Gospel and the Acts of the Apostles:

In the Gospel:?

4: 43 ...xou TO1G ETEPOIG TOAECLY gvayyeAtcachar pun det TV Poctieioy Tov
Beov - I must proclaim the Good News of the kingdom of God to the other
towns, too.

I Wissenschaftliche Untersuchungen zum NT. 2 Reihe, 89. Tiibingen 1996.

2 Texts are quoted according to: The Greek New Testament. Ed. K. Aland... 3ed.,
Stuttgart 1983; The New Testament of the Jerusalem Bible. General Ed. A. Jones,
New York 1969.
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8: 1 Kot eyeveto ev 1o katekng Kal avtog S1wdevey Kata moly Kot KOUNV
KNpLooOV Kat evoryyeilopevog v Bacidetov Tov Beov - Now after this he
made his way through towns and villages preaching, and proclaiming the
Good News of the kingdom of God.

9: 2 xa1 anecTtelev qLTOVG KNPLGGEW TNV Pacthelay Tov Beov Kot 1acOa
[tovg aoBeveig] - ... and he sent them out to proclaim the kingdom of God
and to heal.

9:60 ... ov 8e aneAbav drayyedde Ty Basiretay Tov Oeov - ...your duty is to
go and spread the news of the kingdom of God.

16: 16 O vopog kat o1 mpogntar peypt Ioavvov’ aro tote 1 Bacirewa Tov
Beov evayyeMletan kon mog e1g avtn Praletar - Up to the time of John it was
the Law and the Prophets; since then, the kingdom of God has been preached,
and by violence everyone is getting in.

In the Acts of the Apostles:

1:3 ... 81 NUEPOV TEGOEPUKOVTA OMTAVOUEVOS OVTOIG KAl AEY®V Ta mept
Pacirerog Tov Beov - ...for forty days he had continued to appear to them and
tell them about the kingdom of God.

8:12 Ore be emiotevoay 1@ Pnnw svayyeMlopeve nePL NG Pacirerog Tov
Beov kat Tov ovoparog Iesov Xpiotov, efontilovTo ... - But when they be-
lieved Philip’s preaching of the Good News about the kingdom of God and
the name of Jesus Christ, they were baptized...

19: 8 [Paul] eicerbov S¢ €15 TV cuvoyoynY enappnoialeTo em pmvag Tpeig
drxheyopevog kar mebwv [ta] mept Tng Baciielac Tov Hgov - He [Paul] began
by going to the synagogue, where he spoke out boldly and argued persua-
sively about the kingdom of God.

20: 25 [Paul at Ephesus, too] ... ev oig 8mABov knpvccwv v Bacilelay -
among whom I have gone about proclaiming the kingdom... (see 20: 18).
28: 23 [Paul preaches in Rome] ... oi¢ e€eTiBeto S1aPLOPTUPOREVOG TNV
Pacilewav Tov Beov , Tewov TE avTOVE TEPL TOV Inoov ... - testifying to the
kingdom of God and trying to persuade them about Jesus...

28:31 ... knpvocwv v Baciielay Tov Beov Kot SidacKmV T TEPLTOV KLPLOV
Incov Xpiotov ... - proclaiming the kingdom of God and teaching the truth
about the Lord Jesus Christ...

In the above texts we find the construction verba dicendi + Boaotieia Tov
Beov, which is not to be found in other New Testament texts. It hence consti-
tutes a distinguishing feature of Luke’s editing. Luke’s editing is also sug-
gested by the fact that many of these texts are summaries of preaching.
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The above gives rise to the question of how Luke - in the light of those
texts - understands the meaning of the expression Bociieta Tov Heov. In or-
der to provide an answer, A. Prieur conducts a detailed analysis of the edit-
ing changes introduced by the Evangelist to the received message, and dis-
cusses the opinions of many authors.

However, we are interested in the theclogical content emphasized by the
Evangelist. It needs to be stressed that in Luke factiiero tov Beov doesn’t
mean, as in Mark, nyywev n paciheta tov Heov - the kingdom of God is close
at hand - but rather that it has already become present. It has already come
into being. Thus, Luke 4: 43 (in the context of 4: 14 ff; 8: 1 ff) constitutes the
foundation of the whole mission of Jesus. The Evangelist points out that the
prophecies of the Old Testament are fulfilled in the person and ministry of
Jesus Christ (4: 18, 19; 11: 20). The whole mission of Jesus, as understood
by Luke, consists in fulfilling the plan of God, that is salvation, offered to
people by God through his Son. It is the salvation that constitutes the central
message of Luke’s Gospel. In this saving ministry Bactlela Tov Beov is be-
ing realized at present (4: 18, 19,21; 11: 20; 16: 16; 17: 21). It is the fulfilment
of this plan, born of saving love, that makes the content of faciieia Tov Beov
both proclaimed and realized by Jesus — 11 Bactielo Tov Beov evtog vu®V
gotwv - the kingdom of God is among you (Lk 17: 21).

In the summary 8: 1 (cf. v. 4-8) Pacirera Tov Oeov is understood by Luke
as Logos, whose mystery is given to disciples; that is, they are given to un-
derstand the saving plan of God, which finds its fulfilment in the person and
ministry of Jesus. Since the times of John the Baptist Bacikeia Tov Ogov has
been proclaimed as present (Lk 16: 16). This fact does not do away with the
Law and the Prophets. On the contrary, the Law of God is still vital for people’s
salvation.

Even before Easter the disciples were being prepared to proclaim the
Baoctiewa Tov Beov (Lk 9: 2, 60), i.e., on the grounds of the mission and
authority received from Jesus, they took part in the fulfilment of God’s sav-
ing plan. After Easter, clothed with the power from on high, they undertake
their great ministry and proclaim the crucified Jesus as the Messiah, approved
by God by numerous miracles and signs (Acts 2: 22 ff. Cf. the above men-
tioned texts from Acts). Hence, the fulfilment of God’s plan is still being
proclaimed by the Apostles after Easter. Thus we come to the conclusion
that, according to Luke, the history of salvation develops in two stages: the
anticipation stage and the fulfilment stage. The beginning of the latter is
marked by the coming of Jesus Christ, as it was in his person, ministry, death,
resurrection and ascension that the plan of God was fulfilled. The events of
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fulfilment are still being proclaimed in the Church, in which God continues
the realization of his saving plan throughout all generations.

The Revelation of John:

In the Book of Revelation we don’t find the construction verba dicendi +
Baocilera tov Beov. However, the kingdom or the reign of God is described
in numerous texts of the Book as present, that is functioning in existential
conditions in time, although without losing its transcendent character in re-
lation to the world:3

God sitting on the throne:

4: 2 gvBeog eyevouny v mvevpott, Kot 1o 6povog EKELTO €V T 0VPOV®, KO
emt tov  Opovov xabnuevog - the Spirit possessed me and I saw a throne
standing in heaven, and the One who is sitting on the throne [God].4
15:5—16: 1 ...in my vision, the sanctuary, the Tent of the Testimony, opened
in heaven ... One of the four animals gave the seven angels seven golden
bowls filled with the anger of God who lives for ever and ever. The smoke
from the glory and the power of God filled the temple ... Then I heard a
voice from the sanctuary shouting to the seven angels. ‘Go, and empty the
seven bowls of God’s anger over the earth.” (From the scene of preparation
before God’s punishment is administered. Cf. 19: 1).

20: 11 Kat e1dov Bpovov peyav Agvkov kat tov kabnuevov en’ avtov - Then
I saw a great white throne and the One who was sitting on it.

The Lamb:
5: 6 ff. The Lamb that seemed to have been sacrificed, coming to the throne.

The kingdom and the reign of God and the Lamb:>

3 Cf. A. Jankowski. Transcendencja Chrystusa wedlug Apokalipsy Janowej. [The
Transcendence of Christ According to the Revelation of John], “Ruch Biblijny i
Liturgiczny”. XLVII (1994) 2, pp. 82-95.

4 Cf. G. Koottappillil. The Symbolism of 8povoc and its Biblical-Theological
Implications in the Apocalypse, Roma 1996, [Exc. ex diss. ad Doct.].

3 Cf. U. Vanni. L’ Apocalisse. Ermeneutica, esegesi, teologia. Assoc. B. It. 17.
Bologna (1988) pp. 277 ff. B. Widta. Antropologia egzystencjalna Apokalipsy
Janowej, [ Antropologia esistenzialis dell” Apocalisse Giovannea). (Warszawa 1996)
p. 113 ff. 11: 15b Eyeveto n Pacthieia ToV KOGHOV TOV KVPLOV THOV KoL TOV XPLoTOV
avtov - The kingdom of the world has become the kingdom of our Lord and his
Christ, and he will reign for ever and ever.
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12: 10 Kainkovoo govny LeEYOANV €V TM OVPOV® AEYOLOLY, ‘ApPTL EYEVETO M)
cwTepto Kot 1 duvapig Kot 1 faciheta tov Beov Muev kol 1 e€ovoia Tov
Xprotov avtov’ - Then I heard a voice shout from heaven, “Victory and power
and empire for ever have been won by our God, and all authority for his
Christ”.

The men reign with the Lamb:®

5: 9b,10a o1t E0QpPOYNG KOl NYOPOCOS T HEW® €V T OLUATL GOV EK TOCTG
QUANG KOl YAOOONG KAl A0OV Kot €BVOVE Kat ET0NC0G AVTOVS T Hem NUmV
Boaoiletav kot tepets, kot Baocihevoovoty ent g yNg - [the Lamb] because
you were sacrificed, and with your blood you bought men for God of every
race, language, people and nation and made them a line of kings and priests,
to serve our God and to rule the world [but his kingdom is not a kingdom of
this world - Jn 18: 36]. (Cf. 1: 6, 9; 3: 21; 20: 4, 6).

CONCLUSIONS.

1. It is clear that the Revelation of John speaks about the present kingdom
of God and the Lamb, shared also by men whom the Lamb has redeemed. At
the same time, the kingdom shows, eschatological characteristics.

2. However, the kingdom is, shown from a different side than in the texts
written by Luke, namely from God’s perspective, and seen in an ecstatic
state. Therefore, its characteristics and signs are described in a different man-
ner in the Revelation of John than in the analysed texts by Luke. Still, the
reality described is the same: factlein Tov Ogov in the world, among men.

3. The new theological elements in the Revelation of John, not to be found
in the descriptions by Luke, are as follows:

a) God is presented on the throne as the Lord of transcendent majesty and
as the Judge.

b) Jesus Christ as the Lamb slain, but victorious, is being enthroned by
God the Father as the universal Ruler.

6 Cf. E. Schiissler Fiorenza, Priester fiir Gott. Studien zum Herrschafts und
Priestermotiv in der Apokalypse, Neutestl. Abhandl. N. F. 7, Miinster (1972) 58 ff.
W. Weicht. Die dem Lamme folgen.Eine Untersuchung der Auslegung von Offb 14,
1-5 in den letzten 80 Jahren. [Exc. Ex diss. ad Lauream], Bamberg 1976.
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c) Those redeemed (bought, 5: 9) by the Lamb and faithful to him are
prese;lted both in the situation of persecution and in victory (6: 6; 12: 10; 14:
1 ff).

d) The Holy Spirit, who fulfilled his function with regard to Jesus the
Nazarene during his ministry (Lk 3: 22 par.; 4: 14, 18), and also with regard
to the Early Church (Ac 2 ff), is presented more clearly and from different
aspects in the Revelation of John (4: 5; 5: 6; 3: 1; 2: 7a par.; 22: 1 ff).

e) Of course the Ruler, that is the Lamb, as well as the Holy Spirit, per-
forming his function in the world, are authorized by God himself, who sent
both his Son and the Holy Spirit into the world.

f) Owing to the redemptive ministry of Christ, the world, abounding in
beauty and goodness, has gained new and wonderful perspectives (cf. Rv
21-22). In the course of its historical existence, however, it is still influenced
by the powers of evil, already defeated by the Lamb. Those who belong to
the Lamb need to be vigilant against those powers, faithful to Christ and
persevering to the end (cf. the prizes promised to the victorious in Rv 2-3).

g) Consequently, in the Book of Revelation we can find the perfect comple-
tion of the fulfilment stage of the history of salvation as perceived by Luke.

7 Cf. Fr. Sieg, Terms denoting Christians in the Revelation of John 4-22,
“Bobolanum” 1 (1990) pp. 88-101.[Article in Polish].
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THE UNITY OF BIBLICAL ETHICS

1. Introduction

By the unity of biblical ethics I do not understand, of course, an identity
of the ethical systems of the Old and New Testament. A basic unity does not
exclude differences. It seems, however, that the differences between the ethical
systems of the Old and New Testament are quite often instinctively over-
stressed. Moreover, if we intend to identify correctly original features of the
NT ethics, we have to find first what both Testaments have in common.

An overrating of the differences occurs quite often when the moral teach-
ing of the Gospel is presented. E.g. Matt 5.31 on divorce is regularly con-
trasted with the Jewish divorce practices, based on the Law — but is not asso-
ciated with the condemnation of divorce in Mal 2.16. Many Christians forget
that the commandment of love (Mark 12.30 par) is built from two Torah
quotations (Deut 6.5; Lev 19.18).

Some OT texts offend moral feelings formed on the NT (imprecatory
psalms, herem etc.). Popular commentaries on these texts usually involve a
lower rating of the OT religion or its earlier stages; the texts are judged unfit
for Christian ethics. This can be illustrated by the postconciliar Roman Catho-
lic practice of censorship directed against some Psalms in the new breviary
(Pss 58; 83; 109 and 24 minor fragments are omitted). Selections of the OT
readings for the church services are usually built on similar principles.

Scholars publish separate volumes on the OT and the NT ethics — as they
do on the OT and the NT theology in general. Textbook presentations of the
NT ethics reduce the moral heritage of the OT to a mere introduction, a
preparatory stage.

In spite of these tendencies there are important reasons to expect similar-
ity rather than a gap between the ethics of the OT and of the NT. NT books
have a Jewish background and consciously continue OT ideas. Christians
consider the OT and the NT one Scripture; that is not an abstract theological



